Essay on the Nature and Conduct 
of the Passions and Affections With 
Illustrations on the Moral Sense 

(1742) 





— Francis Hutcheson 








WITH 
ILL ULS.T.R A T. LON.S 


ON THE 
MORAL SEN S&S E. 


The TuHirp EDITION, with ADDITIONS. 


Hoc opus, boc fiudium, parvi properemus, EF ampli; 
Si Patria volumus, ft INobis vivere chari. Hor. 


LON DON: 


Printed for A. Warp, J. and P. Knapron, 
T.Loncman,S.BirTt, C.HitTcH, L.GILzriver, 
T. Astiey, S. AUSTEN, and J. RIVINGTON: 
M DCC XLII. 


Pe, Fina, 












= KESSINGER PUBLISHING’S 
RARE MystTICAL REPRINTS 


- ° PMOUSANDS OF SCARCE BOOKS 
ON THESE AND OTHER SUBJECTS: 





ar 
oN 


ms) 
ay 


}® Freemasonry * Akashic * Alchemy * Alternative Health * Ancient 


Civilizations * Anthroposophy * Astrology * Astronomy * Aura * 
Bible Study * Cabalah * Cartomancy * Chakras * Clairvoyance * 
Comparative Religions * Divination * Druids * Eastern Thought * 
Egyptology * Esoterism * Essenes * Etheric * ESP * Gnosticism * 
Great White Brotherhood * Hermetics * Kabalah * Karma * Knights 
Templar * Kundalini * Magic * Meditation * Mediumship * Mesmerism 
* Metaphysics * Mithraism * Mystery Schools * Mysticism * Mythology 
* Numerology * Occultism * Palmistry * Pantheism * Parapsychology 
* Philosophy * Prosperity * Psychokinesis * Psychology * Pyramids * 
Qabalah * Reincarnation * Rosicrucian * Sacred Geometry * Secret 
Rituals * Secret Societies * Spiritism * Symbolism * Tarot * Telepathy 
* Theosophy * Transcendentalism * Upanishads * Vedanta * Wisdom 
* Yoga * Plus Much More! 


DOWNLOAD A FREE CATALOG 
AND 
SEARCH OUR TITLES AT: 





www.kessinger.net 





Printing Statement: 


Due to the very old age and scarcity of this book, many of the pages may be hard to read 


due to the blurring of the original text, possible missing pages, missing text and other 
issues beyond our control. 


Because this is such an important and rare work, we believe it is best to reproduce this 
book regardless of its original condition. 


Thank you for your understanding. 





THE 


Poe ie ek Ce 


I,THO’ the main praéi- 
cal Principles, which are 
: inculcated in this Treatife, 


" ave this Prejudice in their Favour, 
~yat they have been taught and pro- 
‘gated by the beft of Men in all 
Ages, yet there is reafon to fear that 
renewed Treatifes upon Subjeéts fo 
often well managed, may be looked 
upon as /iperflzous; efpecially fince 
little is offered upon them which has 
not often been well faid before. But 
befide that general Confideration, 
that old Arguments may fometimes 
be fet in fuch a Light by one, as 
will convince thofe who were not 

A 2 moved 
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moved by them, even when better 
expreffed by another; fince, for e- 
very Clals of Writers, there are 
Clafies of Reavers adapted, who 
panoce cl 1 Eine ineher:, be- 
fides ivis, a iay the very Vovelty of 
a Book mav procure a Ittle Atten- 
tion, from thofe who over look the 
Writings which the Werld has long 
enjoyed. And if by Curiofty, or 
any othe: means, fome few can be 
engaged to turn their Thoughts to 
thefe important Subjects, about which 
a little AeA Fr: will difcover the 
Truth, and a thorouth Confidera- 
tion of it may occafion a great In- 
creafc of real Happinefs; no Perfon 
need be afhamed of his Labours as 
ufelefs, which do tuch Service to any 
of his Fellow-Creatures. 


Ir any fhould look upon fome 
Things in this Inguziry into the Paf- 
fions, as too fubtile for common Ap- 
prekenfion, and confequently not 

neceflary 
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neceffary for the Inftruction of Men 
in Morals, which are the common 
bufinefs of Mankind: Let them 
confider, that the Dithculty on thefe 
Subjects arifes chiefly from fome pre- 
vious LVotions, equally difficult at 
leaft, which have been already re-~ 
ceived, to the great Detriment of 
many a WVatural Temper; {ince ma- 
ny have been difcouraged from all 
Attempts of cultivating dimd@ generous 
Affeétions in themfelves, by a previ- 
ous Notion that there are no fuch 
AffeGtions in Nature, and that ali 
Pretence to them was only Difhiu- 
lation, Affeciation, or at beft fome 
unnatural Enthufiafm. And farther, 
that to difcover Truth on thefe Sub- 
jects, nothing more is neceflary than 
a little Artention to what paffes in our 
own Hearts, and coniequently every 
Man may come to Certainty in thefe 
Points, without much Art or Know- 


ledge of other Matters. 
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WuateEver  Confufion the 
Schoolmen introduced into Philefe- 
phy, fome of their keeneft adver- 
faries {cem to threaten it with. a 
worfe kind of Confufion, by attempt- 
ing to take away fome of the moft 
immeiate fiimple Perceptions, and to 
explain all -<4pprobation, Condemna- 
‘tion, Pleafure and Pain, by fome 
‘intricate Relations to the Percéptions 
‘of the Lxzernal Senfes. In like 
manner they have treated our Defres 
or AffeGions, making the moft ge- 
nerous, kind and difinterefted ‘of 
them, to proceed from Se/f-Love, by 
fome fubtle Trains of Reafoning, to 
which honeft Hearts are often whol- 
ly Strangers. 


Ler this alfo ftill: be.remembred, 
that the satural Di/pofitions of Man- 
kind may operate regularly in thofe 
who never reflected upon them,, nor 
formed juft Notions about them. 

Many 


pic. PR nek A G.E, 


Many are really wzrtueus who can-. 


not explain what Virtue is. Some 
aét a moft generous difinterefted Part 
in Life. who have been taught to 
account for all their Actions by Se/f- 
Love, as their iole Sprmg. There 
have been very different and oppo- 
fite Opinions in Opticks, contrary 
Accounts have been given of Hear- 
ing, voluntary Motion, Digeftion, 
and other zatural AGions. But the 
Powers themfelves in reality perform 
their feveral Operations with fuffici- 
ent Conftancy and Uniformity, .in 
Perfons of good Health, whatever 
their Opinions be about them. In 
the fame manner our #0ral Aétions 
and Affeéfions may be in good or- 
der, when our Opinions are quite 
wrong about them. TZrue Opinions 
however, about both, may enable 
us to improve our natural Powers, 
and to reéify accidental Diforders 
incident unto them. And true Spe- 
culations on thefe Subjects muft cer- 
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tainly be attended with as much 
Pleafure as any other Parts of Hu- 
man Knowledge. 


Ir may perhaps feem ftrange, 
that when in this Zreazz/e Virtue is 
fuppofed difinterefted ; yet fo'much 
Pains is taken, by a Comparifon of 
our feveral Plea/ures, to prove. the 
Pleafures of Virtue to be the great- 
eft we are capable of, and that con- 
fequently it is our trueft Inzeref? to 
be virtuous. But let it be remem- 
bered here, that though there can be 
no Motives or Arguments fuggefted 
which can directly raife any w/timate 
Defrre, fuch as that of our owz Hap- 
pize/s, or peblick Affeions (as we 
attempt to prove in Yreatife IV ;) 
yet if both are xatural Difpofitions 
of our Minds, and nothing can fto 
the Operation of publich AffeGtions 
but fome /elf/b Interef?,. the only 
way to give publick AffeCtions their 
full Force, and to make them pre- 

valent 
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valent in our Lives, muft be to ré- 
move thefe Opinions of oppofite Inte- 
refis, and to fhew a fuperior Inte- 
reft on their fide. If thefe Confi- 
derations be juft and fufficiently at- 
tended to, a xatural Dif/pofition can 
{earce fail to exert itfelf to the full. 


In this Effay on the Pajfions, the 
Proofs and Illuftrations of this Point, 
that we have a moral Senfe, anda 
Senfe of Honour,’ by which we dif- 
cern an immediate Good in Virtue 
and Honour, not referred to any 
further Enjoyment, are not much 
infifted on fince they are already 
laid down in the Inquiry into Moral 
Good and Evil, in the farft and fifth 
Seétions. Would Men refle& upon 
what they feel in themfelves, all 
Proofs in fuch Matters would be 
needlefs. 


Some ftrange Love cf Staplicity 
in the Structure of human Nature, 
or 
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or Attachment to fome favourite 
Hypothefis, has engaged many W771- 
ters to pafs over a great many /imple 
Perceptions, which we may find in 
ourfelves. We have got the Num- 
ber Five fixed for our external Sen- 
fes, though a larger Number might 
perhaps as eafily be defended. We 
have Multitudes of Perceptions which 
have no relation to any external Sen- 
fation; if by it we mean Perceptions 
zmmediately occafioned by Motions or 
Impreffions made on our Bodies, fuch 
as the Ideas of Wusnber, Duration, 
Proportion, Virtue, Vice, Pleasures 
of Honour, of Congratulation; the 
Pains of Remorfe, Shame, Sympa- 
thy, and many others. It were to 
be wifhed, that thofe who are at 
fuch Pains to prove a beloved Max- 
im, that “ all Ideas arife from Sen- 
35 fation and Refle&tion,” had fo ex- 
plained themfelves, that none fhould 
take their Meaning to be, that all 
our Ideas are either external Senfa- 
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trons, or reflex AEs upon external 
Senfations - Or if by RefleE#ion they 
mean an zzward Power of Percep- 
tion, as Mr. Locke declares exprefsly, 
calling it zzternal Senfation, that 
they had as carefully examined into 
the feveral kinds of zzternal Percep- 
‘tious, as they have done into the ex- 
ternal Senfations : that we might 
have feen whether the former be not 
as natural and neceffary and wlzi- 
mate, without reference to any other, 
as the latter. Had they in like man- 
ner conlidered our 4ffe&ions with- 
out a previous Notion, that they 
were all from Se/f- Love, they might 
have felt an ultimate Defire of the 
Happinefs of others as eafily con- 
ceivable, and as certainly implanted 
in the human Breaft, though per- 


haps not fo ftrong as Se/f- Love. 


Tue Author hopes this imperfect 
_Effay will be favourably received, 
till fome Perfon of greater Abilities 

and 
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and Leifure apply himfelf to a morc 
{trict Philofophical Inquiry into the 


Various 2alurat Principles or natural 


_Difpofitions of Mankind; from 


which perhaps a more exact Theory 
of Morals may be formed, than any 
which has yet appeared: and, hopes 
that this Attempt, to fhew the fair 
iide of the human Temper, may be 
of fome little ufe towards this great 
End. 


Tue Author takes nothing in bad 
part from any of his Adverfaries, 
except that Outcry which one or 
two of them made againft thefe 
Principles as oppofite to Chriffiauity, 
though it be fo well known that they 
have been and are efpoufed by ma- 
ny of the moft ealous Chriftians. 
There are Anfwers interfperfed in 
the later Editions to thefe Objections, 
to avoid the difagreeable Work of 
Replying or Remarking, in which 
one is not generally upon his Guard 


fufhi- 
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fufficiently to avoid Cavils and offen- 
five Expreflions. 


Tue laft Treatife had never feen 
the Light, had not fome worthy 
Gentlemen miftaken fome things a- 
bout the moral Senfe alledged to be 
in Mankind: Their Objections gave 
Opportunity of farther Inquiry into 
the feveral Schemes of accounting for 
our moral Ideas, which fome appre- 
hend to be wholly different from, 
and independenton, that Sex/e which 
the Author attempts to eftablifh in 
Treat. 1V. The following Papers 
attempt to fhew, that all thefe 
Schemes mutt neceflarily pre-fuppofe 
this oral Senfe, and be refolved in- 
to it: Nor does the Author endea- 
vour to over-turn them, or reprefent 
them as unneceffary Superftructures 
upon the Foundation of a moral 
Senfe; though what he has fug- 
Pettee will probably fhew a confide- 
rable Confufion in fome of the Terms 

much 
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much ufed on thefe Subjects. One 


may eafily fee from the great vari- 
ety of Terms, and diverfity of Schemes 
invented, that all Men /ee/fomething 
in their own Hearts recommending 
Virtue, which yet it is difficult to 
explain. This Difhculty probably 
arifes from our previous Notions of 
a {mall Number of Sez/es, fo that 
we are unwilling to have recourfé'in 
our Theories to any more} and: ra- 
ther {train out fome Explication of 
moral Ideas, with relation to ‘fomé' 
of the natural Powers of Perceptiori 
univerfally acknowledged. The like 
difficulty attends feveral other Per- 
ceptions, to the Reception of which 
Philofophers have not generally af- 
figned their difind Senfes ,; fuchas 
natural Beauty, Flarmony, the Per- 
fection of Poetry, Architeéfure, De- 
figning, and fuch like Affairs of Ge- 
nius, Tafte, or Fancy: The Expli- 
cations or Theories on thefe Subjects 

are 
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are in like manner full of Confufion 
and Metaphor. 


To define Virtue by agreeable- 
nefs to this moral Senfe, or defcribing 
it to be. kind Affeétion, may appear 
perhaps too uncertain ; confidering 
that the Senfe of particular Perfons 
“fs often depraved by Cu/fom, Habits, 
falfe Opinions, Company: and that 
fome particular kind Paffions toward 
fome Perfons are -really pernicious, 
and attended with very unkind Af- 
fections toward others, or. at leaft 
with a Neglect of their Jnterefts. 
We mutt therefore only affiert in ge- 
neral, that ‘* every one calls that 
cs Temper, or thofe Actions virtz- 
«© gus, which are approved by his 
“< own Senfe;’ and withal, that 
« abftraGing from particular Habits 
«; or Premdices, that ‘Temper which 
s¢ defires, and thofe A@tions which 
«* are intended to procure the great- 
« eft Moment of Good toward the 

« moft 
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sc moft extenfive Syftem to which 
«© our Power can reach, is approved 
‘© as the higheit Virtue ; and that the 
“© wniverfal calm Good-will or Bene- 
‘© volence, where it is the leading Af- 
<¢ feétion of the Soul, fo as to limit’ 
«coor reftrain all other Affections, 
«¢ Appetites, or Paflions, is the Tem- 
«© per which we efteem in the high- 
«eft Degree, according to the na- 
‘tural Conftitution of our Soul: 
<> And withal, that we in a lower 
« Degree approve every particular 
“ kind Affection or Paffiom, which is 
« not inconfiftent with thefe higher 
‘and nobler Difpofitions.” 


Our moral Senfe fhews this calm 
extenfive Affection to be the higheft 
Perfection of our Nature; what swe 
may fee to be the End or Defign of 
fuch a Structure, and confequently 
what is required of us by the Author 
of our Nature: and therefore if any 
one like thefe Defcriptions better,. he 

may 
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mnay call Virtue, with many of the 
Antients, “ Vita fecundum natu- 
“7am; or ‘ acting according to 
‘© what we may fee from the Confti- 
«« tution of our Nature, we were in- 
“‘ tended for by our Creator.” 


Ie this Moral Senfe were once fet 
in a convincing Light, thofe vain 
Shadows of Objections againft a vir- 
tuous Life, in which fome are won- 
derfully delighted, would foon va- 
nifh: alledging, that whatever we 
admire or honour in a moral Species, 
is the effe& of Art, Education, Cu- 
ftom, Policy, or fubtle Views of In- 
tereft ; we fhould then acknowledge 


Quid fumus, &P guidnam vitturi 
gignimur. Perf. 


Ir is true, a Power of Reafoning 
is natural to us; and we muft own, 
that all Arts and Sciences which are 
well founded, and tend to direét our 

(a) Actions, 
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Actions, if not to ke called Vazzural, 
yet are an Improvement upon our lVa- 
ture: but if Virtue be looked upon 
as wholly Artificial, there are I know 
not what Sufpicions againft it; as if 
indeed it might tend to the Intereft 
of /arge Bodies or Societies of Men, 
or to that of their Governors; while 
yet one may better find his private 
dntereff, or enjoy greater Pleafures 
in the Practices counted vicious,. ef- 
pecially if he has any. Probability. of 
Secrecy in them. Thefe Sufpicions 
mu{ft be entirely removed, if we 
have a moral Senfe and publick. 4f- 
feétions, whofe Gratifications are con- 
ftituted by Nature, our moft intenfe 
and durable Pleafures. 


GENTLEMEN, Who have oppo- 
fed fome other Sentiments of the 
Author of the Inguiry, feem convin- 
ced of a moral Senfe. Some of them 
have by a Miftake made a Compli- 
‘ment to the Author, which does. not 


belong 
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belong to him; as if the World 
Were any way indebted to him for 
this Difcovery. He has too often 
met with the Senfus Decori & Ho- 
vefti, ‘and with the Qincvoparzroy xgd catyce- 
Soudes, to affume any fuch thing to 
himéelf. - 


Some. Letters in the London Four- 
nals im 1728, fubfcribed PAilaretus, 
gave the farft Occafion to the Fourrh 
Treatife; the Anfwers given to them 
in thofe weekly Papers bore too vifi- 
ble Marks of the Hurry in which 
they were wrote, and therefore the 
Author declined to continue the De- 


bate that way; chufing to fend a 


private Letter to. PAilaretus, to de- 
fire a more private Correfpondence 
on the Subject of our Debata He 
was foon after informed, that his 
Death difappointed the Author's 
great Expectations from fo ingenious 
a Correfpondent. The Odjeétions 
propofed in the firtt SeEtion of Trea- 

(a2j tife 


xix 


SK 


The PREFACE. 

tife IV, are not always thofe of PA:- 
laretus, tnough the Author endea- 
voured to leave no Objections of his 
unanfwered ; but he alfo interfper- 
fed whatever ObjeGions occurred in 
Converfation on thefle Subje4ts ; and 
has not ufed any Expreflions incen- 
fiftent with the high Regard he -has 
for the Memory of f ingenious a 
Gentleman, and of fuch Diftmaction 
in the World. 


‘Im the pitessanes: at bottom of. 
Pages, the ome into Beawty is 
called Yreanfe I. That into: the 
Ideas of moral Good and Evil, is 

Treatife Wi. The Effay oa the Paf- 
fiows, Zreatife Ill. And the In- 
{trations on the moral Senfk,. Zrca- 
tife IV. 
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AA general Account of our ehalis al 
Senses and Desires, Selfith 
or Publick. 


SHE Nature of human Attionssp cr 
cannot be fufficiently underftood = 
without confidering the Z)7céfions UNS 
and Pafruns 3 or ‘thofe Modifica- 

tions, or Ictions of the Mind confequent upon 

the Apprekenfion of certain Objects or Muvents, 

in which the Mind generally conceives Good or 

Evil. In this [uguiry we need little Reajon- 

ang, or Argument, fince Certainty is only 

B attainable 
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SecTfattainable by diftinet Attention to what we 
I, “are confcious happens in our Minds. 

LhVWNI 

Art. IY. ‘© OByectTs, Actions, or Events 
obtain the Name of Good, or Evrl, ac- 
cording as they are the Caufes, or Occa- 
fions, mediately, or immediately, of a 
grateful, or ungrateful Perception to fome 
“© fenfitive Nature.” To underftand therefore 
the feveral Kinds of Good, or Evil, we muft 
apprehend the feveral Powers of Perception 
or Senfes natural to us, 


It is by fome Power of Perception, or 
Senfe, that we firlt receive the Ideas of thefe 
Objects we are converfant with, or by fome 
Reafoning upon thefe perceived Objects of 
Senfe. By Senfation we not only receive the 
Image or Reprefentation, but fome Feelings 
of Pleafire or Pain; nay fometimes the fole 
Perception is that of Pleafure or Pain, as in 
Smells, and the Feelings of Hunger and 
Thirft. The Pleafures or Pains perceived, 
are fometimes /iple, without any other pre- 
vious Idea, or any Image, or other conco- 
mitant Ideas, fave thofe of Duration or Time, 
which accompanies every Perception, whe- 
ther of Sen/fe, or inward Confcioufne/s. Other 
Pleafures arife only upon fome previous Idea, 
or Image, or Affemblage, or Comparifon of 
Ideas. 'Thefe Pleafures prefuppofing previ- 
ous Ideas, were called Perceptions of an in- 


ternal 
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ternal Senfe, in a former Treatife*. ThusSecr. 
Regularity and Uniformity in Figures, areno- IT, 
lefs gratetul than Za/fes, or Smells; the Har--WN9 
mony of Notes, is more grateful than fimple 

Sounds +. In like manner, 4ffections, Tem- 


pers, 


* Inquiry into Beauty. 

t+ It is not eafy to divide diftinétly our feveral Senfitions 
into Claffes. The Divifion of our External Senfes into the 
five common Claffes, feems very imperfect. Some Sen/fations, 
received without any previous Idea, can either be reduced to 
nonc of them, fuch as the Senfations of Hunger, Thirft, Wea- 
rinefs, Sicknefs; or if we reduce them to the Senfe of Feeding, 
they are Perceptions as different from the other Jdeas of 
Touch, fuch as Cold, Heat, Hardiefs, Softnuefs, as the ddeas of 
Tafie or Smell. Others have hinted at an Extcrnal Senfe dif 
ferent from all of thefe. The foliowing generai Account may 
poflibly be ufeful. (1) That certain Motions raifed in cur 
Bodies are by a general Law conftituted the Occafion of Per- 
ceptions in the Mind. (2.) Thefe Perceptions never come cn- 
tirely alone, but have fome other Perceftion joined with them. 
Thus every Senfation is accompanicd with the Idea of Dura- 
tion, and yet Duration is not a {enfible Idea, fince it allo ac- 
companies Ideas of Internal Conftioufizef or Refle@tion : So the 
Idea of Number may accompany any fenfible Ideas, and yet 
may alfo accompany any other Idcas, as well as external Sen- 
fations. Brures, when feveral Objeéts are belore them, have 
probably all che proper Jdeas of Sight which we have, with- 
out the Idea of Numbcr. (3.) Some Jdvas arc found accom- 
panying the molt d.fferent Senfations, which yer are not to 
be perceived {eparately from fome firfible Quality; fuch are 
Extenfion, Figure, Motion, and Ref, which accompany the 
Ideas of Sight, or Colours, and yet may be perceived with- 
out them, as in the Jdeas ot Touch, at leaf if we move our 
Organs along the Parts of the Body touched. Extenfion, Fi- 
gure, Motion, or Reft {eem therefore to be more properly cal- 
led Ideas accompanying the Seniations of Sight and Touch, than 
the Senfations of eithe: of thefe Senfes; fince they can be 
received fometimes without the Ideas of Colour, and fome- 
times without thofe of Touching, though never withour the 
one or the other. The Perceptions which are purely fenfibie, 
received each by its proper Senfe, are Taftes, Smells, Colours, 
Sound, Cold, Heats, &c. ‘The univerfal Concomitant Ideas 
Bz: which 
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SECT. pers, Sentiments, or Aétions, reflected upon 


I. 
Cava 


XS 


in ourfelves, or obferved in others, are the 
conftant Occa/ions of agreeable or difagreeable 
Perceptions, which we call 4pprobation, or 
Diflike. 'Thefe Moral Perceptions arife in us 
as neceffarily as any other Senfations; nor can 
we alter, cr ftop them, while our previous 
Opinion or Apprebenfion of the Affection, 
Temper, or Intention of the Agent continues 
the fame ; any more than we can make the 
Tafte of Wormwcod fweet, or that of Ho- 
ney bitter. 


Ir we may call * every Determination of 
“< our Minds, to receive Ideas independently on 
* our Will, and to have Perceptions of Plea- 
“¢ fure and Pain, A SENSE,” we fhall find 
many other Scenes belide thofe. commonly 
explained. Though it is not eafy to affign 
accurate Divifions on fuch Subjects, yet we 
may reduce them to the following Claffes, 
leaving it to others to arrange them as they 
think convenient. A little Reflection will 


which may attend any /dea whatfoever, are Duration, and 
Nionber ‘Yhe /deas which accompany the mott different Sen 
fations, are Lxtexzfion, Figure, Motion, Reft. “Thete all arife 
withou: any prev.ous /deas allembled, or compared : the Con- 
comitaint /ddeas are reputed Images of fomething External. 

From all thefe we imay jullly diltinguith ‘* chofe Pleafures 
‘¢ perceived upon the previous Reception and Comparilon ot 
© various fenlible Perceptions, with their concomitanr Ideas, 
“* or intelicttual ideas. when we find Uniformity, or Refem- 
‘** blanc: among them.” ‘Vhefe are meant by the Perceptions 
of the internal Senfe. 


(fhew 
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fhew that there are fuch Natural Powers inS re cr. 
the human Mind, 1n whatever Order we _ J. 
place them. In the 1ft Clafs,arc, the Lxter- -WwNe 
nal Senfes, univerfally known. Ia the 2d,- 
the Pleafant Ferceptions, arifing from regular, 
harmonious, uniform Oljeets; as_alfo, from 
Graudeur and Novelty. Thefe we may cail, 
¢after Mr. Appison) the Pleafures of the J- 
magination ;-or wé may call the Power of 
receiving them, an Internal Scnfe. Whoever 
diflikes this Name may fubftitute another. 
. The next Clafs of Perceptionsswe may 
calla Publick Senfe, viz. “ our Determina- 
‘© tion to be pleafed with the Huappinefi of 
“© others, and to be uneafy at their Mijery.” 
This is found in fome degree in all Men, 
and was fometimes called Koiwovoyocuvy, or 
Senjis Communis by fome of the Antients. 
This inward Pain of Compaffion cannot be 
called a Senfation of Sight. It folely arifes 
from an Opinion of Mifery felt by another, 
and not immediately from a vifible Form. 
The fame Form prefented to the Eyc by the 
exacteft Painting, or the A@ion of a Piayer, 
gives no Pain to thofe who remember that 
there is no Mifery felt. When Men by Ima- 
gination conceive real Pain felt by an Actor, 
without recollefting that it is merely feigned, 
or when they think of the real Story reprefent- 
ed, then, as there is a confuted Opinion of 
real Mifery, there is alfo Pain in Compaffion. 
4. The fourth Clafs we may call the Moral 
Be 3 Senfe, 
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Sect. Senfe, by which ‘* we perceive Virtue or 
I. ‘* Vice, in ourfelves, or others.” This is 
Wrwnu plainly diftinét from the former Clafs of Per- 
ceptions, fince*many are ftrongly affected 
with the Fortunes of others; who feldum re- 
fle& upon Virtue or Vice, in themfelves, or 
others; as an’ Object: as we may find im Na- 
tural Affcétion, Compaffion, Frtendfhip, or 
even general Benevolence to Mankind, which 
connect our Happinefs or Pleafure with that 
of others, even when we are: not reflecting 
upon our own Temper, nor delighted with 
the Percéption of our own Virtue, 5. The» 
fifth Clafs is a Senje of Honour, which 
makes the <pprobation, or Gratitude of o- 
thers, for any good Actions we have done, 
the neceffary occafion of pleafure ; and their 
Diflike, Condemnation, ot Refentment of In- 
juries done by us, the occafion of that unea- 
fy Scenfation called Shame, even when we 
fear no further evil from them. 


Tuerre are perhaps other Perceptions di- 
ftinét from all thefe Claffes, fuch as fome 
Ideas ‘§ of Decency, Dignity, Suitablene/s to 
“© human Nature in certain Actions and Cir- 
“© cumftances; and of an Indecency, Mean- 
“« xefi, and Unworthinefs, in the contrary 
«© Actions or Circumftances, even without 
‘© any conception of Moral Good, or Evil.” 
Thus the Pleafures of Szght, and Hearing, 
are more efteemed than thofe of Tafte or 

Touch ; 
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Touch: The Purfuits.of the Pleafures of Sect. 
the Imagination, ate more approved than I. 
thofe of fimple external Senfations. Plato “WNO 
makes one of his Dialogiits * account for this 
difference from a conftant opinion of Inmo- 

cence in this fort of Pleafures, which would 

reduce this Perception to the Moral Senfe. 
Others may imagine that the difference is not 

owing to any fuch Reflection upon their Jn- 
nocence, but that there is a different fort of 
Perceptions in thefe cafes, to be reckoned 


another Cla/s of Senfations. 


If. Desires arife in our Mind, from the ,,, p, 
23 the Di- 

Frame of our Nature, upon Apprehenfion of «ifonofour 
Good or Evil in Objects, Actions, or Events, re. 
to obtain for ozz/elves or others the agreeable 
Senfation, when the Object or Event is good; 
or to prevent the zvea/y Senfation, when it is 
evil. Our original Delires and Averfions 
may therefore be divided into five Claffes, 
anfwering to the Claffes of our Senfes. 1. 
The Defire of /enfual Pleafure, (by which 
we mean that of the external Senfes, of Tafte 
and Touch chiefly); and Averfion to the 
oppofite Pains. 2. The Defires of the Pla- 
fures of Imagination or Internal Senfe --, and 
Averfion to what is difagreeable to it. 
Defires of the Pleafures arifing from Publick 
Happinefi, and Averfion to the Pains arifing 

*® Hippias Major. Sce alfo Treat. Il. Se&. 5. Art. 7. 


+ See Treat. 1. 
B 4 from 
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Sect.from the Mijfery of others. 4. Defires of 


I. Virtue, and Averfion to Vzce, according to 
towne the Notions we have of the Tendency of 
Actions to the Publick Advantage or Detri- 
ment. 5. Defires of Honour, and Averfion 

to Shame *, 


Secondary AND fince we are capable of Rejlecfzoz, 
ee Memory, Obfervation, anc Reafoning -about 
andPower.the diftant Tendencies of Objeéts and 
Actions, and not confined to things prefent, 
there muft arife, in confequence of our orz- 
ginal Defires, “* fecondary Defires of every 
‘‘ thing imagined ufeful to gratify any of 
s* the primary Defires, and that with ftrength 
*¢ proportioned to the feveral original De- 
‘© fires, and the imagined Ufefulnefs, or 
‘““ Neceffity, of the advantageous Object.” 
Thus as foon as we come to apprehend the 
Ufe of Wealth or Power to gratify any of 
our original Defires, we muft alio defire 
them. Hence arifes the Unever/ality of thefe 
Defires of Wealth and Power fince they are 
the Means of gratifying all other Defires. 
“ How foolifh then is the Inference, fome 
“© would make, from the wniverfal Preva- 
€€ Jence of thef: Defircs, that human Nature 
© is wholly felfafh, or that each one is only 
ftudious of his oun Advantage; fince 
¢* Wealth or Power are as naturally fit tu 


“aA 


¢ 


wr 


© Sec rca’, Lk rer, =. are, 3 §. 
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* gratify our Publick Defires, or to ferve 
‘ virtuous Purpofes, as the /elfi/b ones?” 


Cal 


cal 


‘© How weak alfo are the Reafonings of 
© fome reclufe Moralifts, who condemn in 
“© general. all Purfuits of Wealth or Power, 
‘© as below a perfectly virtuous Charaéter :” 
fince Wealth and Power are the motft effe- 
Ctual Means, and the moft powerful Jnffru- 
mens, even of the greateft Virtues, and moft 
generous Actions? The Purfuit of them is 
laudable, when the Jvtentioz is virtuous ; and 
the Neglect of them, when honourable Cp- 
portunities offer, is really a Weaknefs. This 
juftifies the Poet’s Sentiments : 


Lay 











Fite onus borret, 

Ut parvis Animts (8 parvo Corpore majus : 

Hic fubit & perfert: aut virtus nomen inane eft, 
Aut Decus 8 Pretium recte petit experiens Vir. 
Hor. £pift. XVII. 


FurTHER, the Laws or Cufloms of a 
Country, the Humour of our Company may 
have made flrange Affociations of Ideas, fo 
that fome Objects, which of themfelves are 
indifferent to any Senfe, yet by reafon of 
fome additional grateful Idea, may become 
very defireable ; or by like Addition of an 
ungrateful Idea may raife the ftrongeft Aver- 
fion. Thus many a Trifle, when once it is 
made a Badge of Honour, an Evidence of 
fome generous Difpofition, a Monument of 

fome 
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Sect. fome great Action, may be impatiently pur- 
1. fued, from our Defire of Honour, When 
Uv any ‘Circumflance, Dre/s, State, Pofture, 3 
conftituted asa Maik of Infamy, it may be- 
come in like manner the Object of Averfion, 
though in itfclf moft inoffenfive to our Sen- 
fes. If acertain way of Lrving, of receiv- 
ing Company, of fhewinug Courtcf/y, is once 
received among thofe who are honoured ; 
they who cannot bear the Expence of all 
this, may be made uneafy at their Condition, 
though much freer from Trouble than that 
of higher Stations. Thus Drefs, Retznue, 
Equipage, Furniture, Behaviour, and Di- 
verfions are made Matters of confiderable 
Importance by additional Jdeas *. Nor is it 
in vain that the wifeft and greateft Mien 
regard thefe things ; for however it may con- 
cern them to break fuch Affociations in 
“their own Minds, yet, fince the bulk of 
Mankind will retain them, they muft com- 
ply with their Sentiments and Humours in 
things innocent, as they expect the publick 
Eftcem, which is generally neceflary to enable 

4en to ferve the Publick. 


The Uf of SHOULD any one be furprized at this 
thefe '- Diffofition in our Nature to aflociate any J- 
stat OR Serie ecther for the future, which once pre- 

fented themfelves jointly, ‘confidering what 


* See Treat. I. Sect. +. Art. 7. and Treat. I. Se&. 6. Art. 6. 
great 
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great Evils, and how much Corruption of Srcr, 
Affections is owing to it, it may help toac- _ I, 
count for this Part of our Conflituiion, to wAru 
confider, ‘* that all our Language and much 

“© of our Mezzory depends upon it:” So that 

were there no fuch 4/foctations made, we 

muft lofe the ufe of Words, and a great part 

of our Power of vecolleéting paft Events ; be- 

fide many other valuable Powers and Arts 

which depend upon them. Let it alfo be 
confidered that it is much in our power by a 
vigorous Attention either to prevent ¢hefe A/- 
fociations, or by Abftraction to feparate Ideas 

when it may be ufeful for us to do fo. 


CoNCERNING our Purfuit of Honour, it 
is to be obferved, that “* fince our Minds are 
“* incapable of retaining a great Diverfity of 
<< Objects, the Novelty, or Singularity of any 
‘© Object is enough to raife a particular At- 
_ * tention to it among many of equal Me- 

«© rit:”’ And therefore were Virtue wzzver/al 
among Men, yet, it is probable, the ¢ten- 
tion of Obfervers would be turned chiefly to- 
ward thofe who diftinguifhed themfelves by 
fome fingular Ability, or by fome Circum- 
ftance, which, however trifling in its own 
Nature, yet had fome honourable Ideas com- 
monly joined to it, fuch as thofe of Magnz- 
ficence, Generofity, or the like. We fhould 


perhaps, when we confidered fedately the 
, common 
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SecT.common Virtues of others, equally love and 
I. efteem them*: And yet probably our 4¢ten- 
WW tion would be generally fixed to thofe who 
thus were diftinguifhed from the Multitude. 
Hence our natural Love of Honour, raifes in 
us an Exwulation or defire of Eminence, either 
by higher Degrees of Virtue ; or, if we can- 
not eafily or probably obtain it this way, we 
attempt it in an eafier manner, by any Cir- 
cumftance, which, through a Confufion of 

Ideas, is reputed honourable. ver 


Tuis Defire of Diftinétion has great In- 
flueace on the Pleafures and Pains of Man- 
kind, and makes them chufe things for their 
very Rarity, Difficulty, or Expence; by a 
confufed Imagination that they evidence Ge- 
nerofity, Ability, or a finer Tafte than ordi- 
nary ; nay, often the mereft Trifles are by 
thefe means ardently purfued. A Form of 
Drefs, a foreign Difh, a Title, a Place, a 

ewel; an ufele/s Problem, a Criticifin on an 
obfolete Word, the Origin of a Poetic Fable, 
the Situation of a razed Town, may employ 
many an Hour in tedious Labour : 


Sic leve, fic parvum eft, animum quod laudis avarum 
Subruit aut reficit, Hor. 








* Sec Treat. Il. See. 3. laft Parag. 
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Art. Wi. Tuere is another Divifion of Srcr., 
our Defires taken from the Perfons for whofe I. 
Advantage we purfue or fhun any Obje@t. mea 
‘** ‘The Defires in which one intends or pur- Defres, 


‘* fues what he apprehends advantageous to ee 


“* himfelf, we may call Setrisy; and thofe 
** in which we purfue what we apprehend 
‘* advantageous to others, and do not appre- 
‘* hend advantageous to our/e/ves, or do not 
© purfue with this view, we may call Pzd- 
“<< fick or BENEVOLENT Delfires.” If there 
be a juft Foundation for this Divifion, it is 
more extenfive than the former Dyivifion, 
fince each of the former Claffes may come 
under either Member of this Divifion, ac- 
cording as we are defiring any of the five 
forts of Pleafures for ourfelves, or defiring 
them for others. The former Divifion may 
therefore be conceived as a Subdivifion of the 
latter. 


Tuts Divifion has been difputed fince 
Epicurus ; who with his old Followers, and 
fome of late, who deteft other parts of his 
Scheme, maintain, “ that all our Defires are 
«< elif: or, that what every one intends or 
‘<¢ defigns ultimately, in each Action, is the 
<¢ obtaining Pleafure to himfelf, or the avoid- 
‘* ing his own Private Pain.” * 


* Sce Cicero de Finib. Nib, 1, 
Ir 
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Sect. IT requires a good deal of Subtilty to de- 
I. fend this Scheme, fo feemingly oppofite to 
Lrvey Natural Affection, Friendfhip, Love of a 
Country, or Community, which many find 
very ftrong in their Breafts. The Defences 

and Schemes commonly offered, can fearce 

free the Suftainers of this Caufe from mani- 

feft Ablurdity and 4fedcfation. But fome do 

* acknowledge a publick Senfe in many In- 
ftances ; efpecially in natural Affection, and 
Compaffion; by which “ the Obfervation of 

“ the Happinefs of others is made the ne- 

“¢ ceflary Occafion of Pleafure, and their 

“ Mifery the Occafion of Pain to the Ob- 

“* ferver.” That this Sympathy with others 

is the Effect of the Conftitution of our Na- 
ture, and nct brought upon ourfelves by any 
Choice, with view to any /eli/b Advantage, 
they muft own: whatever Advantage there 
may be in Sympathy with the Fortunate, 
none can be alledged in Sympathy with the 

~ Diftreffed: And every one feels that this 
publick Senfe will not leave his Heart, upon 

a change of the Fortunes of his Child or 
Friend ; nor does it depend upon a Man’s 
Choice, whether he will be affected with 
their Fortunes or not. But fuppofing this 
publick Senfe, they infift, ‘‘ That by means 


* See Mr. Clark of Hull, his Remarks on Treat. II. in his 
Foundation of Morality in Theory and Pra&ice. 


‘© of 
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of it there isa Conjunction of Interv: theSecrT. 
Happinefs of others becomes the Means of J. 
private Pleafure to the Obferver ; and for UW 
this Reafon, or with a View to this private 
Pleafure, he defires the Happinefs of ano- 

“ ther.’ Others deduce our Defire of the 
Happinefs of others from Self-love, in a lefs 
{pecious manner. 


€c 
\T 3 
.T 9 
c¢ 


ce 


Ir a publick Senfe be acknowledged in 
Men, by which the Happinefs of one is 
made to depend upon that of others, inde- 
pendently of his Choice, this is indeed a 
{trong Evidence of the Goodnefs of the Au- 
THOR of our Nature. But whether this 
Scheme does truly account for our Love of 
others, ot for generous Offices, may be deter- 
mined from the following Confiderations ; 
which being matters of zuternal Con/ciouf- 
nefs, every one can beft fatisfy himfelf by 


Attention, concerning their Truth and Cer- 
tainty. 


Ler it be premifed, that there is a certain 
Pain or Uneafinefs accompanying moft of 
our violent Detires. Though the Object pur- 
{ued be Good, or the Means of Pleafure, yet 
the Defire of it generally is attended with an 
uneafy Senfation. When an Object or Event 
appears Evil, we defire to fhun or prevent it. 
This Defire is alfo attended with uneafy Sen- 
fation of Impatience: Now this Senfation 

imme- 
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SeEcT. immediately connected with the Defire, is 4 
I. diftinét Senfation from thofe which we dread, 
i7v~J and endeavour to fhun. It is plain then, 


1.“ THat no Defire of any Event ts 
** excited by any view of removing the uz- 
“< eafy Senfation attending this Defire itfelf”” 
Uneafy Senfations previoufly felt, will raife a 
Defire of whatever will remove them; and 
this Defire may have its concomitant Unea- 
finefs. Pleafant Senfations expe€ted from any 
Obje& may raife our Defire of it; this De- 
fire too may have its concomitant uneafy 
Senfations: But the wnea/y Senfation, accompa- 
nying and connected with the Defire itfelf, 
cannot be a Motive to that Defire which 
it prefuppofes, The Senfation accompany- 
ing Defire is generally xzeafy, and confe- 
quently our Defire is never raifed with a view 
to obtain or continue it; nor is the Defire 
raifed with a view to remove this uneafy Sen- 
fation, for the Defire is raifed previoufly to 
it. This holds concerning all Defire publick 
or private. 


THERE 1s alfo a peculiar pleafant Sen/i- 
tion of “foy, attending the Gratification of any 
Defire, befide the Sez/ation received from the 
Object itfelf, which we direétly intended. 
«© But Detire does never arife from a View of 
‘“* obtaining that Sen/ation of ‘foy, conneéted 
‘© wich the Succefs or Gratification of Defire; 

“© other- 
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‘** otherwife the ftrongeft Defires might arifeS rg cr: 
“« toward any Trifle, or an Event in all re- I. 
‘© fpects indifferent: Since, if Defire arofe 

“© from this View, the ftronger the Defire 

‘© were, the higher would be the Pleafure of 

“© Gratification; and therefore we might de- 

fire the turning of a Straw as violently as 

“* we do Wealth or Power.” This Expecta- 

tion of that Pka/ure which merely arifes from 
gratifying of Defire, would equally excite us 

to defire the Mifery of others as their Happi- 
nefs; fince this Pleafure of Gratification 
might be obtained from both Events alike, 


ce 


2. Ir is certain that “ that Defire of the 

‘© Happinefs of others which we account 
‘© virtuous, is not d/recily excited by profnects 
“ of any fecular Advantase, Wealth, Pow- 
° er, Pleafure of the external Senfes, Re- 
‘© qward from the Deity, or future Pleafures 
« of Self-Approbation.” To prove this let 
us confider, “© That no Defire of any Event 
“can arife imme-tiaicly or direCtly from ‘an 
“ Opinion in the Agent, that his baving fuch 
“ @ Defire will be the Means of private 
“© Good.” This Of:nion would make us 
wifh or defire to have that advantageous De- 
fire or Affection ; and would incline us #0 w/e 
any means in our power to raife that Affe- 
étion: but no Affection or Defire is raifed in 
us, dire€tly by our volition or defiring it. 
That alone which raifes in us from Se/f- Love 
the 
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SecrT.the Defire of any Event, is an Opinion that 
I. that Event is the Means of private Good. 
Urwnu As foon as we form this Opinion, a Defire 
of the Event immediately arifes: But if ha- 
ving the Defire, or the mere Affection, be 
imagined the Means of private Good, and 
not the Exi/tence of the Event defired, then 
from Sel/f-Love we fhould only defire or wifh 
to have the Defre of that Event, and fhould 
not defire the Event itfelf, fince the Event is 

not conceived as the Means of Good. 


For inftance, fuppofe Gon revealed to 
us that he would confer Happinefs on us, if 
our Country were happy; then from Self- 
Love we fhould have immediately the /ubor- 
dinate Defire of our Country’s Happinefs, as 
the Means of our own. But were we aflu- 
red that, whether our Country were happy 
or not, it fhould not affect our future Hap- 
pinefs; but that we fhould be rewarded, pro- 
vided we defired the Huppinefs of our Coun- 
try; our Self-Love could never make us now 
defire the Happine/é of our Country, fince it 
is not now conceived as the Means of our fu- 
ture Happinefs, but is perfectly indifferent to 
it. ‘The Means of our Happinefs is the ha- 
ving a Defire of our Country's Happinefs ; 
we fhould therefore from Self-Love only wz/h 
to have this Defre. 


Ir 
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IT is true indeed in faét, that, becaufeSecrT. 
Benevolence is natural to us, a little Attention I. 
to other Natures will raife in us good-will to- “WN 
wards them, whenever by any Opinions we 
are perfuaded that there is no real Oppo/itzon 
of Interef. But had we no Affection diftinét 
from Se/f-Love, nothing could raife our De- 
frre of the Happinefs of others, but conceiv- 
ing their Happinefs as the Means of ours. 
An Opinion that our having &ind Affections 
would be the Means of our private Happi- 
nefs, would c.:!y make us defire to have thofe 
AffeGtions. Nu-v that Affcétions do not arife 
upon our wz/hing to have them, or our voli- 
tion of raifing them ; as conceiving the </- 
fections themfelves to be the Means of private 
Good ; is plain from this, that if they did 
thus arife, then a Bribe might raife any De- 
fire toward any Event, or any Affection to- 
ward the moft improper Object. We might 
be hired to /ove or 4aze any fort of Perfons, 
to be angry, jealous, or compaffionate, as we 
can be engaged into external Actions ; which 
we all fee to be abfurd. Now thofe who al- 
ledge, that our Benevolence may arife from 
profpect of f/ecular Advantage, Honour, Self- 
Approbation, or future Rewards, mutt own, 
that the two former are Mctives only to ex- 
ternal Actions; and the oiher two only thew 
that having the Defire of the Happinefs of 
others, would be the Mvans of private Good ; 

Cre while 
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Sect. while the Event defired, viz. the Happinefs 


I. 


of others, is not fuppofed the Means of any 


U-VNJ private Good. But the beft Defenders of 


This Di- 
Sflinclion 
defended. 


this part of the Scheme of Epicurus, ac- 
knowledge that ‘‘ Defires are not raifed by 


© Volition.” 


3. “ THere are in Men Defres of the 
“ Happinefs of others, when they do not 
<< conceive this Happine/s as the Means of 
“* obtaining any fort of Happinefs to them- 
** felves.” Self-Approbation, or Rewards 
from the Deiry, might be the Exds, for. 
obtaining which we might pofflibly defire or 
will from Self-Love, to raife in ourfelves 
kind Affeétions ; but we could not from Se/f- 
Love defire the Happine/s of others, except 
we imagined their Happinefs to be the Means 
of our own. Now it is certain that fome- 
times we may have this /ubordinate Defire of 
the Happinefs of others, conceived as the 
Means of our own ; as fuppofe one had laid 
a Wager upon the Happinefs of a Perfon of 
fuch Veracity, that he would own fincerely 
whether he were happy or not; when Men 
are Partners in Stock, and fhare in Profit or 
Lofs ; when one hopes to /ucceed to, or fome 
way to jhare in the Profperity of another ; 
or if the De1Ty had given fuch Threat- 
nings, as they tell us Ze/amon gave his Sons 
when they went to War, that he would re- 
ward or punifh one according as others were 


happy 
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happy or miferable: In fuch Cafes one mightSrct: 
have this /ubordinate Defire of another’s Hap- I. 
pinefs from Self-Love. But as we are furewrrng 
the Derry has not given fuch Comminati- 

ons, fo we often are confcious of the Dejre 

of the Happine/s of others, without any fuch 
Conception of it as the Means of our own; 

and are fenfible that this /ubordinate De/firc is 

not that virtuous Affection which we ap- 
prove. The virtuous Benevolence muft be an 
ultimate Defire, which would fubfift without 
view to private Good. Such altimate publick 
Defires we often feel, without any /ubord:- 
nate Defire of the fame Event, as the Means 

of private Good. The /bordinate may fome- 
times, nay often does ccncur with the z/tz- 
mate; and then inceed the wh:le Moment of 
thefe confpiring Defires may be greater than 

that of either alone: But the /xbordinate a- 

Jone is not that Affection which we approve 

as virtuous, 


Art. 1V. Tuts will clear our Way to an- grneap- 

“© {wer the chief Difficulty BE May not our /ence is nok 
«* Benevolence be at leaft a Defire of the Hap- eee 
“< pines of others, as the Means of obtaining furcs of the 
“© the Pleafure of the publick Senfe, from the mays 

“¢ Contemplation of their Happinefs?” If it 

were fo, it is very unaccountable, that we 

fhould approve this /zbordinate Defire as vir- 

tuous, and yet not approve the like Defire 

upon a Wager, or other Confiderations of In- 

C3 tereft., 
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Secr.tereft. Both Defires proceed from Se/f-Love 
I. inthe fame manner: In the latter cafe the De- 
WV fires might be extended to multitudes, if any 
one would wager fo capricioufly ; and, by in- 
creafing theSum wagered, the Motive of In- 
tereft might, with many Tempers, be made 
ftronger than that from the Pleafures of the 
publick Senfe. 


Do not we find that we often defire the 
Happinefs of others without any fuch (felfifh 
Intention? How few have thought upon this 
part of our Conftitution which we call a 
Publick Senfe? Were it our only View, in 
Compaffion to free ourfelves from the Paz 
of the publick Senfe; fhould the Deity pro- 
pofe it to our Choice, either to obliterate all 
Ideas of the Perfon in Diftrefs, or to harden 
our Hearts againft all feelings of Compaffion, 
on the one hand, while yet the Object conti- 
nued in Mifery ; or on the other hand to re- 
lieve him from it; fhould we not upon this 
Scheme be perfectly indifferent, and chufe 
the former as fuon as the latter? Should the 
DeiTy affure us that we fhould be immedi- 
ately annihilated, fo that we fhould be inca- 
ble of either Pleafure or Pain, but that it 
fhould depend upon our Choice at our very 
Exit, whether our Children, our Friends, or 
our Country fhould be happy or miferable; 
fhould we not upon this Scheme be entirely 
indifferent? Or, if we fhould even defire the 


pleasant 
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pleafant Thought of their Happinefs, in ourS; cr: 
Jaft Moment, would not this Defire be the [| 
fainteft imaginable? uvrg 


Ir is true, our Publick Senfe might be as - 
acute at our Exit as ever; asa Man’s Tafte 
of Meat or Drink and his Senfations of Hun- 
ger and Thirft might be as lively the inftant 
before his Diffolution as in any part of his 
Life. But would any Man have as ilreng 
Defires of the Means of obtaining thefe Plea- 
fures, only with a view to himfelf,; when he 
was to perifn the next Moment? Is it fuppo- 
fable that any Defire of the Means of private 
Pleafure can be as {trong when we only ex- 
pect to enjoy it a Minute, as when we ex- 
pect the Continuance of it for many Years? 
And yet, it is certain, any good Man would 
as {trongly defire at his Exit the Happzne/s of 
others, as in any part of his Life, which muft 
be the Cafe with thofe who voluntarily ha- 
zard their Lives, or refolve on Death for their 
Country or Friends. We do not therefore 
defire it as the Means of private Pleajure. 


SHOULD any alledge, that this Defire of the 
Happinefs of others, after our Exit, is from 
fome confufed Affaciation of Ideas; as a Mi- 
fer, who loves nobody, might defire an In- 
creafe of Wealth at his Death; or as any one 
may have an Averfion to have his Body dif- 
fected, or made a Prey to Dogs after Death: 


C 4 let 
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SecrT, let any honeft Heart try if the deepeft Refle- 
I. tion will break this //ociation (if there be 
wvn~y any) which is fuppofed to raife the Defire. 
The clofeft Refle€tion would be found rather 
to ftrengthen it. How would any Spedtator 
like tne Temper of one thus rendered indif- 
ferent to all others at his own Exit, fo that 
he would not even open his Mouth to pro- 
cure Happinefs to Pofterity? Would we e- 
{teem it refined Wifdom, or a Perfection of 
Mind, and not rather the vileft Perverfenefs? 
It is plain then we feel this z/tzmate Defire of 
the Happinefs of others to be a moft xatural 
Inftinét, which we alfo expect in others, and 
not the Effect of any confufed Jdeas. 


Tue Occafion of the imagined Difficulty 
in conceiving diftintercfted Defires, has pro- 
bably been from the attempting to define this 
fimple Idea, Defire. It iscalled an unea/y Sen- 
fation in the abfence of Good*. Whereas De- 
fire is as diftinct from any Senfation, as the 
Will is from the Underftanding or S enfes. 
This every cne muft acknowledge, who 
fpeaks of defiring to remove Uneafinefs or 
Pain. 


We may perhaps find, that our Defires are 
‘fo far from tending always towards private 
Gocd, that they are oftner employed about 


* See Rr. Lock’s Effay on Haman Underftanding in the Chap. 
eu the Pafions. 
tha 
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the State of others. Nay further, we maySeEcrT. 
have a Propenfity toward an Event, which I. 
we neither apprehend as the Means of pri- PVWSS3 
vate Good, or publick. Thus an Epzcurean 

who denies a future State; or, one to whom 

God revealed that he fhould be annihilated, 

might at his very Exit defire a future Fame, 

from which he expected no Pleafure to him- 

felf, nor intended any to others. Such De- 

fires indeed no /elfi/b Being, who had the 
modelling of his own Nature, would chufe 

to implant in itfelf. But fince we have not 

this power, we muit be content to be thus 

‘* outwitted by nature into a publick Intereft 

“* againft our Will,” as an ingenious Author 
exprefies it. 


Tue Profpe& of any Intereff may be a 
Motive to us, to defire whatever we appre- 
hend as the Means of obtaining it. Particu- 
larly, ‘* if Rewards of any kind are propo- 
<< fed to thofe who have virtuous Affections, 
this would raife in us the Defire of having 
thefe 4feétions, and would incline us to 
ufe all Means to raife them in ourfelves; 
particularly to turn our Attention to alk 
thofe Qualities in the DeE1TyY, or our Fel- 
«© lows, which are naturally apt to raife the 
<¢ yirtuous Affections.” Thus it is, that In- 
tereft of any kind may influence us indirect- 
ly to Virtue, and Rewards particularly may o- 
ver-balance all Motives to Vice. 
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Sect. LH1s may let us fee, that “ the Sanéti- 

1 ‘| onsof Rewards and Punt/hments, as pro- 

u-w~) (© pofed in the Go/pe/, are not rendered ufe- 

“* Jefs or unnecefflary, by fuppofing the vir- 

“© tuous Affections to be difinterefied;” fince 

fuch Motives of Intere/t, propofed and at- 

tended to, muft incline every Perfon to defire 

to have virtuous Affeétions, and to furn his 

Attention to every thing which is naturally 

apt to raife them; and muft over-balance e- 

very other Motive of Intereft, oppofite to 

thefe AffeGtions, which could incline Men to 
fupprefs or counteract them. 


SO 
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SeheGeo Tl. ait. 
Of the Affections and Paffions: The 
natural Laws of pure Affection: 
The confufed Senfations of the 
Paffions, with their fina] Caufes. 
I. FTER the general Account of SECT. 
Senfations, we may confider other II. 
Modifications of our Minds, confequent upon U"W~4 
thefe Perceptions, whether grateful, or un- 
eafy. The firft which occur to any one are proper 47 


Defrre of the grateful Perceptions, and Aver-/eétions are 


fion to the uneafy, either for ourfelves or o- 
thers. If we would confine the word 4fe- 
élign to thefe two, which are entirely diftiné 
from all_Sexfation, and direétlv incline the 
Mind to Aétion or Volition of Motion, we 
fhould have lefs Debate about the Number or 
Divifion of Affections. But fince, by univer- 
fal Cuftom, this Name 1s applied to other Mo- 
difications of the Mind, fuch as ‘Foy, Sorrow, 
Defpair, we may confider what univerfal Dz- 
ftiné#ion can be affigned between thefe Ma- 
difications, and the fevera] Sen/atroags above- 
mentioned; and we fhall fcarce find any o- 
ther than this, that we call ‘* the dre& tm- 
‘© mediate Perccption of Pleafure or Pain from 

“ the 





Defire and 
Averfion. 
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‘¢ the prefent Object or Event, the Sen/atz- 
‘“‘ on: But we denote by the Affection or 


U-W~J Paffion fome other ‘* Perceptions of Pleafure 


Other Af- 
Sections, 
euberein 

different 
Srom Sen- 


{ation. 


Affe Sion 
aiflinc 
Srom Paf- 
fron. 


“* or Pain, not directly raifed by the Prefence 
‘© or Operation of the Event cr Object, but 
‘* by our Reflection upon, or Apprebenfion of 
‘“‘ their prefent or future Exiftence; fo that 
“ we expect or judge that the Object or E- 
** vent will raife the direc? Senfations in us.” 
In beholding a regular Building we have the 
Scenfation of Beauty ; but upon our appebend- 
ing ourfelves potiefied of it, or that we can 
procure this pleafant Senfatian when we pleafe, 
we feel the Affection of “foy.. When a Man 
has a Fit of the Gout, he has the paznful Sen- 
Jation; when he is notat prefent pained, yet 
apprehends a fudden return of it, he has the 
Affection of Sorrow, which might be called 
a Sort of Senfatzon: as the Phyficians call 
many of our Paiiions znternal Senjes. 


WHEN the word Pa/ffon is imagined to 
denote any thing different from the 4ffedi- 
ons, it includes a {trong Brutal Impulfe of the 
Will, fometimes without any diftinét noti- 
ons of Good, publick or private, attended 
with “ a * confufed Senfation either of Plea- 


* Whoever would fee fubtile Divifions of thofe Senfati- 
oss, let him read Afalééranche’s Recherche de la Verite, B. v. 
¢ 3. Together with thefe Senfations there are alfo fome 
ftrong Propen/ities ditlinct from any rational Defire: About wh.ch 
fec Sec. 3. Art. 2. of this Treatile. 


‘ fure 


® 
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fure or Pain, occafioned or attended bySEcr. 
fome violent bodily Motions, which keeps [I. 
the Mind much employed upon the pre- U>A-Q 
ient Affair, to the exclufion of every thing 

elfe, and prclongs or ftrengthens the Af- 

fection fometimes to fuch a degree, as to 


prevent all del:berate Reafoning about our 
* Conduct.” 


Ct 
c¢ 
«Cc 
<¢ 
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Il. We have little reafon to imagine, that, , 
all other Agents have fuch confufed Senfations Dajte 
accompanying their Defires as we often have. 24 part?- 
Let us abftraét from them, and confider gee ee 
what manner we fhould aét upon the feveral Paffoxs. 
Occafions which now excite our Paffions, if 
we had none of thefe Sex/ations whence our 
Defires become paffonate. 


THERE 1s a Diftinction to be obferved on 
this Subject, between ‘ the calm Defire of 
<< Good, and Averfion to Evil, either felfifh 
or publick, as they appear to our Rea/oxz 
© or Reflection; and the particular Paffions 
‘< towards Cbjects immediately prefented to 
<< fome Senfe.” ‘Thus nothing can be more 
diftinét than the general calm Defire of pri- 
vate Good of any kind, which alone wouid 
incline us to purfue whatever Objects were 
apprehended as the Means of Good, and the 
particular fr/fjh Pajffious, fuch as Slmbition, 
Covctoufne/i, Hunger, Luft, Revenge, A- 
ger, as they arife upon particular Occafions. 


In 
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SecT. In like Manner our publick Defires may be 


Il. 


Se a) 


diftinguifhed into the general calm Defire 
of the Happinefs of others, ot Averfion to 
their Mifery upon Reflection; and the par- 
ticular Affeétions or Paffions of Love, Con- 
gratulation, Compaffion, natural Affection. 
Thefe particular Affections are found in ma- 
ny Tempers, where, through want of Re- 
fleGtion, the general calm Defires are not 
found: Nay, the former may be oppofite 


to the latter, where they are found in the 


fame Temper. Sometimes the calm Motion 
of the W7// conquers the Paffon, and fome- 
times is conquered by it. Thus Lu/? or Re- 
venge may conquer the calm Affection to- 
ward private Good, and fometimes are con- 
guered by it. Compaffion will prevent the 
neceflary Correction of a Child, or the ufe 
of a fevere Cure, while the calm paren- 
tal Affection is exciting to it. Sometimes 
the latter prevails over the former. All this 
is beautifully reprefented in the gth book of 
Plato's Republick. We obtain Command 
over the particular Paffions, principaily by 
ftrengthning the general Defires through fre- 
quent RefleGtion, and making them hadbitu- 
al, {o as to obtain Strength fuperior to the 
particular Paffions. * 


AGAIN, 


* The Schoolmen exprefs this Diflinétion by the 4ppetitus ra- 
tionalis, and the Appetitus Senfitivus. All Animalshave in com- 
mon the External Senjes fuggetting notions of things as plea- 

fant 
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AGAIN, the calm publick Defires may beSrcr, 
confidcred as ‘© they either regard the Good = JJ. 
“of particular Perfons or Societies prefent- Ung 
ed ro our Senfes; or that of fome more 
** abfiracted or general Community, fuch as 
“© a Species or Syftem.” This latter fort we 
may call uzzver/al calm Benevolence. Now 
it is plain, that not only paricular kind Pa/- 
fions, but even calm particular Benevolence 
do not always arife from, or neceffarily pre- 
fuppoie, the wuzverj/al Bencvolence; both the 
former may ve found in Perfons of little Re- 
flection, where the latter is wanting: and 
the former two may be oppofite to the o- 
ther, where they meet together in one Tem- 
per. So the unxzverfal Benevolence might be 
where there was neither of the former; as 
in any fuperior Nature or Angel, who had 
no pafticular Intercourfe with any part of 
Mankind. 


cc 


fant or painful ; and have alfothe Appetitus Senfitivus, or fome 
inftin@tive Defiresand Avertinas. Rational 4ycnts have, fuperad- 
ded to thele, two higher analogons Powers; wiz. the Under- 
Standing, or Reafon, prefeniing farther notions, and attended 
with an higher fort of Senfations; and the 4ppetitus rariona- 
dis. This latter is a ‘* conttanct natural Difpofition of Soul 
“© ¢o defire what the Underilanding, or thefe fublimer Senfa- 
“* tions, reprefent as Good, and to fhun what they reprefapt 
‘© as Evil, and this cither when it re!pects ourfelves or o- 
‘€ thers” This many call the #7// as dillin& from the Pa 
fions. Some later Writers fecm to have forgot it, by afcri- 
bing to the Underflanding not only Ideas, Notions, Knowledges 
but 42:1, Inctinations, Defircs, Profecution, and their Con- 


traries. 
Our 
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SectT, Our moral Senfe, though it approves all 

II, particular kind Affection or Paffion, as well 

wrwny as calm particular Benevolence abftrattedly 

confidered; yet it alfo approves the Re- 

ftraint or Limitation of all particular Af- 

fections or Paffions, by the calm univerfal 

Benevolence. To make this Defire preva- 

lent atove all partzcular Affections, is the 

only fure way to obtain conftant Se/f-Ap- 
probation. 


Tue calm felifh Defires would determine 
any Agent to purfue every Object or Event, 
known either by Reafon or prior Experience 
to be good to itfelf. We need not imagine 
any Innate Idea of Good in general, of infinite 
Good, or of the greateft Aggregate: Much 
lefs need we fuppofe any adtual Inclination 
toward any of thefe, as the Caufe or Spring 
of all particular Defires. It is enough to al- 
low, ‘‘ that we are capable by exlarging, or 
*< by db/traction, of coming to thefe Ideas: 
“‘ that we muft, by the Conftitution of 
“* our Nature, defire any apprehended Good 
“© which occurs a-part from any Evil: That 
“© of two Objects inconfiftent with each o- 
“© ther, we fhall defire that which feems to 
“* contain the greateft Moment of Good.” So 
that it cannot be pronounced concerning any 
finite Good, that it fhall neceffarily engage 
our Purfuit; fince the Agent may poffibly 

have 
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have the Idea of a Greater, or fee this tobe SecT: 
inconfiftent with fome were valuable Object, — II. 
or that it may bring upon him fome prepollent WN) 
Evil. The certain Knowledge of any of 

thefe Things, or probable Pre/umption of 

them, may ftop the Purfuit of any finite 

Good. If this be any fore of Liberty, it 

mutt be allowed to be in Men, even by thofe 

who maintain ‘* the Defre or Will to be 

““ neceffarily determined by the prepollent 

‘© Motive;” fince this very Prefumption may 

be a prepollent Motive, efpecially to thofe, 

who by frequent /ftention make the Idea 

of the greateft Good always prefent to them- 

felves on all important Occafions. The 

fame may eafily be applied to our Averfion 

to finite Evils. 


THERE feems to be this Degree of Li- 
berty even in the acts of the Underftanding, 
or in Fudging, that though the digheft Cer- 
tainty or Demonftration does neceiflarily en- 

age our Affent, yet we can fufpend any 
abfolute Conclufion from probable Arguments, 
until we examine whether this apparent 
Probability be not oppofite to Demon/rati- 
on, or fuperior Probability on the other fide. 


Tus may let us fee, that though it were 
acknowledged that “* Men are neceffarily de- 
‘© termined to purfue their own Happinedis, 
“and co be influenced by whatever Mo- 

*< tive 
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SECT.‘ tive appears to be prepollent ;” yet they 
II. might be proper Sudjects of a Law; fince 
Uw the very Sanctions of the Law, if they at- 
tend to them, may fuggeft a Motive prepol- 
lent to all others. In like manner, “ Er- 
““ rors may be criminal, * where there are 
“ fufficient Data or Objective Evidence for 
«* the Truth;”’ fince no Demonftration can 
lead to Error, and we can fufpend our Af- 
fent to probable Arguments, till we have ex- 
amined both Sides. Yet human Penalties 
concerning Opinions mutft be of little confe- 
quence, fince no Penalty can fupply the 
place of argument, or Probability to en- 
gage our /fent, however they may as Mo- 

tives determine our Election. 


In the calm publick Defires, in like man- 
ner, where there are no oppofite Defires, the 
greater Good of another is always prefer- 
red to the lefs: And in the calm univerfal 
Benevolence, the Choice is determined by 
the Importance or Moment of the Good, 
and the Number of thofe who {hall en- 


joy it. 


WueEn the publick De/fires are oppofite to 
the private, or feem to be fo, that kind pre- 
vails which is ffronger or more intenfe, 

™ See Treat. II. Se? 6. Art. @. laf Paragraph. 
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WY. Tue following Definitions of cer-SecrT. 
tain Words ufed on this Subject, may fhorten II. 
our Expreflions; and the Maxims fubjoined U-WNQ 
may fhew the manner of acting from calm FES 
Defire, with Analogy to the Laws of Mo-° 
tion. 


1. NATURAL Good is Pleafure: Natural Natura! 

Evil is Pain. age taht 
Evil. 

2. NaTuRAL good Objeécts are thofe which 
are apt either mediately or immediately to 
give Pleafure; the former are called Jdvan- 
tageous. Natural Evil Odjeé?s are fuch as, 
in like manner, give Pain. 


3. ABsoLuTE Good is that which, confi- 4flute. 
dered with all its Concomitants and Confe- 
quences, contains more Good than what com- 
penfates all ics Evils. 


4. ABSOLUTE Evi/, on the contrary, con- 
tains Evil which outweighs all its Good. 


5. RELATIVE Good or Evil, is any parti- Relativr. 
cular Good or Evil, which does not thus 
compenfate its contrary Concomitants or 
Confequences. This Diftin@ion would have 
been more exactly exprefled by the Bonum 
fimpliciter, and fecundum quid of the School- 
mien. 
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Hence relative Good may be 4b/olute 
Evil; thus often fenfual Pleafures are in the 
whole pernicious: And b/folute Good may 
be Relative Evil, thus an unpleafant Potion 
may recover Health. 


Goop and F£v7/, according to the Per/fons 
whom they affect, may be divided into Un- 
verfal, Particular, and Privace. 


6. Universat Good is what tends to the 
Happinefs of the whole Sy/ftem of /en/fitive 
Beings; and Univerfal Evil is the con- 
trary. 


7. PARTICULAR Good is what tends to 
the Happinefs of a Part of this Syftem: Par- 
ticular Evi/ is the contrary. 


8. PrivaTEeE Good or Evil is that of 
the Perfon acting. Each of thefe three 
Members may be either 4d/folute or Rela- 


t1ve. 


Hence. 1. Particular or private Good 
may poflibly be unzverfal Evil: And uni- 
werfal Good may be particular or private 
Evil. The Punifhment of a Criminal is an 
Inftance of the latter. Of the former, per- 
haps, there are no real Inftances in the 
whole Adminiftration of Nature: but chere 

are 
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are fome apparent Inftances: fuch as theSecrT. 
Succe/s of an unjuft War; or the Efcape of II. 
an unrelenting Criminal. 


2. WHEN particular or private Goods are 
entirely innocent toward others, they arc 
univer fal Good. 


g. Compounn good Objects or Events, are Compound. 
fuch as contain Goods of feveral forts at 
once. Thus, Meat may be both pleafanc 
and healthful ; an Action may give its Au- 
thor at once the Pleafures of the Moral 
Senfe and of Honour. The fame is eafily 
applicable to compound Evil. 


to. A mixep Odjec? is what contains at Mixed. 
once Good and Evil: Thus a virtuous 
Action may give the Agent the Plea/ures of 
the Moral Senfe, and Pains of the external 
Senfes. Execution of Juftice may give the 
Pleafures of the publick Senfe, and the Pains 
of Compaffion toward the Sufferer. 


11, THE greateft or moft perfect Good is Greatep 
that whole Series, or Scheme of Events, © 
which contains a greater Aggregate of Hap- 
pinefs in the whole, or more abfolute uni- 
verfal Good, than any other poffible Scheme, 

after fubtracting all the Evils connected 
with each of them. 
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Sect. 12, An Action is morally good, when it 
' JI. flows from benevolent Affeétion, or Inten- 
t7VnJ tion of abfolute Good to others. Men of 
Moral’ much Reflection may actually intend az7- 
a verfal abfolute Good; but with the common 

rate of Men their Virtue confifts in inrend- 

ing and purfuing particular abfolute Good, 


noc inconfiftent with univerfal Good. 


Moral 13. An Aétion is morally evil, either 
Evil. from Intention of ab/olute Evil, univerfal, 
or particular, (*univertfal Evil 1s fcarce ever 
intended, and particular Evil only in violent 
Pattions) or from purfuit of private or par- 
ticudir relative Good, which they might 
have known did tend to univerfal abfolute 
Evil, Yor even the want of a + juft De- 
yree of Benevolence renders an Action evil. 


Compound. 14. Compounrn moral Goodnefs is that to 
which different #zoral Species concur: Thus 
the fame Action may evidence Love to our. 
Fellows, and Gratitude to Gop. We may 
in like manner underitand compound moral 
Evil. We cannot fuppofe mixed moral 
élions, 


* See Treatife II. Sce?. 2. Art. 4. p. 143. 
+ Vreatife IV. Sed. 6. drt. 4. 
{ See Treatife I. Se#. 7. rte gvlaft Parag. 
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15. AGENTS are denominated morallySecrT. 
good or evil, from their Affections and _ II. 


Actions, or Attempts of Adtian. CWI 

IV. Maxims, or natural Laws of calm Axioms, or 
D efir e. general 
Laws. 


1, SeL_risn Defres purfue ultimately on- 
ly the private Good of the Agent. 


2, BENEVOLENT or publick Defires pur- 
fue the Good of others, according co the 
feveral Sy/tems to which we extend our At- 
tention, buc with different Degrees of 


Strength. 


3. Tue Strength either of the private 
or publick Defire of any Event, is propor- 
tioned to the imagined Quantity of Good, 
which will arife from it to the Agent, or 
the Perfon for whofe fake ic is defired. 


4. Mixep Odjeé#s are purfued or fhun- 
ned with Defire or Averfion, proportioned 


to the apprehended Exce/s of Good or Evil. 


5. EquaL Mixtures of Good and Evil 
ftop all Defire or Averfion. 


6. A compounpD good or evil Object, is 
profecuted or fhunned with a Degree of 
D 4 Defire 
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SecT.Defire or Averfion, proportioned to the Sum 
II. of Good, or of Evil. 
vn 
7. In computing the Quantities of Good 
or Evil, which we purfue or fhun, either 
for ourfelves or others, when the Durations 
are equal, the Moment is as the Inten/fenefs, 
or Dignity of the Enjoyment: and when 
the Intenfene/s of Pleafure is the fame, or 
equal, the Moment is as the Duratzon. 


8. Hence the Moment of Good in any 
Objeét, is in a compound Proportion of the 
Duration and Litenfene/s. 


9. Tue Trouble, Pain, or Danger, in- 
curred by the Agent, in acquiring or retain- 
ing any Good, is to be fubtracted from the 
Sum of the Good. So the Pleafures which 
attend or flow from the means of prepollent 
Ewil, are to be fubrracted, to find the ab/o- 
lute Quantity. 


10. Tue Ratio of the Hazard of ac- 
quiring or retaining any Good muft be mul- 
tiplied into the Moment of the Good; fo 
alfo the Hazard of avoiding any Evil is to 
be multiplied into the Moment of it, to 
find its comparative value. 


Hence ic is, that the fmalleft certain 
Good may raife ftronger Defire than the 
greateft 
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greateft Good, if the Uncertainty of theSecr. 
latter furpafs that of the former, inagreater II. 
Proportion than that of the greater to the WWNO 
lefs. Thus Men content themfelves in all 

Affairs with fmaller, but more probably fuc- 

cefsful Purfuits, quitting thofe of greater 
Moment but /e/s Probability. 


11. To an zmmortal Nature it is indif- 
ferent in what part of its Duration it en- 
joys a Good limited in Duration, if its 
Senfe be equally acute in all parts of its 
Exiftence ; and the Enjoyment of this Good 
excludes not the Enjoyment of other Goods, 
at one time more than another. ‘The fame 
may be applied to the Suffering of Evil, li- 
mited in Duration. 


12. But if the Duration of the Good be 
infinite, the Earlinefs of Commencement 
increafes the Moment, as finite added to 
infinite, {urpafies infinite alone. 


13. To Beings of limtted certain Dura- 
tion, Axiom 12, may be applied, when the 
Duration of the Good would not furpafs the 
Exiftence of the Poffeffor, after the Time 
of its Commencement. 


14. To Beings of imted uncertain Du- 
ration, the Earlinefs of Commencement in- 
creafes the Moment of any Good, accord- 

Ing 
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SecT.ing to the Hazard of the Pofeffor’s Dura- 
II, ¢zon, This may, perhaps, account for what 
i7v~) fome alledge to be a natural Difpofition of 
our Minds, even previous to any Reflection 
on the Uncertainty of Life, vwzz. that we 
are fo conftitucted, as to defire more ardently 
the zearer Enjoyments than the more di- 
ftant, tho’ of equal Moment in themfelves, 

and as certainly to be obtained by us. 


15. THe Removal of Pain has always 
the Notion of Good, and follicits us more 
importunately; Its Moment is the fame way 
computed by Inten/ene/s and Duration, and 
affetted by the Hazard and by the Uxcer- 
tainty of our Exiftence. 


Tueser are the general Ways of compu- 
ung the Quantities of Good in any Obje& 
or Event, whether we are purfuing our own 
private Good from (felfith Defires, or the 
Gcod of others from publick Affections. 
Concerning thefe latter we may obferve, 


16. Tuat our Defires toward publick 
Good are, when other Circumftances are e- 
qual, proportioned to the Moment of the 
Goods themfelves. 


17. Our publick Defires of any Events, 
are proportioned to the Number of Perfons 
to whom the good Event fhall extend, ate 

the 
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the Moments and other Circumftances areSecr. 
equal. / II. 


18. Wuen the Moments themf{elves, and 
Numbers of Enjoyers are equal, our Defire 
is proportioned to the Strength or Nearnefs 
of the Lies or Attachments to the Perfons. 


19. WHEN all other Circumftances are 
equal, our Defires are proportional to the 
apprehended Moral Excellence of the Per- 
fons. 


20. In general, the Strength of publick 
Defire is in a Compound Ratio of the 
Quantity of the Good ttfelf, and the Number, 
Attachment, and Dignity of the Perfons. 


THueseE feem co be the general Laws, ac- 
cording to which our Defires arife. Our 
Senfes conftitute Objects, Events or Actions 
good; and ‘* we have Power to rea/on, re- 
“© fleét and compare the feveral Goods, and 
“¢ to find out the proper and effectual Means 
“© of obtaining the greateft for ourfelves or 
<< others, fo as not to be led afide by every 
““ Appearance of relative or particular 
‘© Good.” 


V. Ir it be granted, that we have im- 4éion 
planted in our Nature the feveral Defrresyi bes 
above-mentioned, lec us next inquire ‘* into 4feézion. 


© what 
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SecT.‘* what State we would incline to bring 


‘ ourfelves, upon the feveral Accidents 


Wvw™~d “© which now raife our Paffons ; fuppofing 


“© chat we had the Choice of our own State 
‘* entirely, and were not, by the Frame of 
‘our Nature, fubjected to certain Senfa- 
‘« tions, independently of our Volition.” 


Ir it feems too rafh to afferr a Diftinétion 
between 4ffections and Paffions, or that De- 
fire may fabfift without any uneafine/s, fince 
perhaps we are never confcious of any De- 
fire abfolutely free from all uneafinefs; “ let 
‘© ic be confidered, that the fimple Idea of 
© Defire is different from that of Pain of 
“ any kind, or from any Sex/ation whatlo- 
‘“ ever: Nor is there any other Argument 
“ for their Identity than chis, that they oc- 
“ cur to us at once: Buc this Argument is 
‘“ inconclufive, otherwife 1t would prove 
‘© Colour and Figure to be the fame, or Ix- 
“ ctfon and Pain.” 


TuHerReE is a mzddle State of our Minds, 
when we are not in the purfuic of any zm- 
portant Good, nor know of any great Indi- 
gence of thofe we love. In this State, when 
any f{maller pofitive Good to ourfelves or 
our Friend is apprehended to be in our 
power, we may refolutely defre and purfue 
it, without any confiderable Senfation of 
Pain or Uneafinefs, Some Tempers feem 

to 
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to have as ftrong De/firesas any, by the Con-Srecr. 
{tancy and Vigor of their Purfuits, either of II. 
publick or private Good ; and vet give fmall Uwwra 
Evidence of any wzea/y Senfation. This is 
obfervable in fome fedate Men, who feem 

no way inferior in Strength of Defire to 
others: Nay, if we confulc our Hearts, we 
fhall perhaps find, that ‘‘ the nobleft Defire 

** in our Nature, that of untver/al Happi- 

“* nefs, 1s generally calm, and whclly free 

“* from any confufed uneafy Senfation:” ex~ 
cept in fome warm Tempers, who, by a 
lively Imagination, and frequent Attention 

to general Ideas, raife fomething of Paffion 
even toward univerfal Nature.* Yea, further, 
Defire may be as ftrong as poflible toward a 
certainly future Event, the fixed Time of 

its Exiftence being alfo known, and yet we 

are not confcious of any Pazz attending 
fuch Defires. But tho’ this fhould not be 
granted to be Fact with Men, yer the Diffe- 
rence of the Ideas of Defire and Pain, may 

give fufficient ground for abftracting them ; 

and for our making the Suppofition of their 
being feparated. 


Upon this Suppofition then, when any 
Object was defired, if we found it w7fficult 
or uncertain to be obtained, but worthy of 
all che Labour it would coft; we would fet 


* See Marcus Jurelius, in many places. 
about 
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SecT. about it with Diligence, but would never 
II. chufe to bring upon ourfelves any painful 
U-VNY Senfation accompanying our Defire, nor to 
increafe our Toil by Anxzety. Whatever 
Satisfaction we had in our State before the 
Profpeét of this additional Good, we fhould 
continue to enjoy it while this Good was in 
fufpenfe ; and if we found it unattainable, 
we fhould be juft as we were before: We 
fhould never chufe to bring upon ourfelves 
thofe Frettings which now commonly arife 
from Difappointments, Upon Opinion of 
any impending Evil, we fhould defre and 
ufe all means to prevent it, but fhould never 
voluntarily bring upon ourfelves the uneafy 
Senfation of Fear, which now naturally an- 
ticipates our Mifery, and gives us a Foretafte 
of it, more ungrateful fometimes than the 
Suffering itfelf. If the Evil did befal us, 
we fhould never chufe to increafe it, by the 
Senfations of Sorrow or De/pair ; we fhould 
confider what was the Sum of Good remain- 
ing in our State, after fubtracting this Evil ; 
and fhould enjoy ourfelves as well as a Be- 
ing, who had never known greater Good, 
nor enjoyed greater Pleafure, than the 2b/o- 
lute Good yet remaining with us; or perhaps 
we fhould purfue fome other attainable 
Good. In the like manner, did our Sfate 
and the Afodifications of our Mind depend 
upon our Choice, fhould we be affe&ed up- 
on the apprehended Approach of Good or 
Evil, 
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Evil, to thofe whom we love; we fhould Sec r. 
have defires of cbtaining the one for them, _ IL. 
and of defending them from the other, ac- U-v7Y 
companicd with no uneafy Senfations. We 
indeed find in fact, that our ftronger Defires, 
whether private or publick, are accompani- 

ed with wzea/y Senfations; but thefe Senfa- 

tions feem not the neceffary Re/u/t of the 

Defire itfelf: They depend upon the prefent 
Conftitution of our Nature, which might 
poffibly have been otherwife ordered. And 

in fact we find a confiderable Diverfity of 
Tempers in this matter; fome fedate Tem- 

pers equally defiring either publick or pri- 

vate Good with the more pafiionate Tem- 

pers; but wichout that Degree of Ferment, 
Confufion, and Pazn, which attend the fame 
Defires in the Pafionate. 


Accorpine to the prefent Conftitution 
of our Nature, we find that the Mod:fica- 
tions or Paffions of our Mind, are very dif- 
ferent from thofe which we would chufe to 
bring upon ourfelves, upon their feveral 
Occafions. The Profpedét of any confidera- 
ble Good for ourfelves, or thofe we love, 
raifes Defire; and this Defire 1s accompa- 
nied with uneafy confufed Senfations, which 
‘often occafion Fret{ulnc/s, Anxiety, and I7- 
patience. We Gi v.olent Motzozs in our 
Bodies; and are often made unfit for ferious 
Deliberation about the Means of oo ee 
the 
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SecT.the Good defired. When it is firft obtain- 


II, 


ed, we find violent confufed Senfations of 


UW™~ Foy, beyond the Proportion of the Good 


itfelf, or ics Moment to our Happinefs. If 
we are difappointed, we feel a Senfacion of 
Sorrow and Dejection, which is often entire- 
Jy ufelefs to cur prefent State. Forefeen 
Evils are antedated by painful Senfations of 
Fear; and Reflection, attended with Senfa- 
tions of Sorrow, gives a tedious Exiftence 
to tranfitory Misfortunes. Our publick De- 


fires are in the fame manner accompanied 


with painful Senfations. The Prefence or 
Sufpence of Good or Evil fo others, is made 
the Occafion of the like confufed Senfations. 
A little Refle€&tion will thew, that none of 
thefe Senfations depend upon our Choice, 
but arife from the very Frame of our Na- 
ture, however we may regulate or moderate 
them. 


The Nee VY. Let us then examine “ for what 


ty for 
thefe Sex- 
fations. 


“ Purpofe our Nature was fo confticuted, 
‘¢ thac Senfations do thus necefilarily arife in 
“< us.” Would not thole frf? forts of Sen- 
fations, by which we apprehend Good and 
Evil in the Objeéts themfelves, have been 
fufficient, along with our Rea/on and pure 
Defires, without thofe Senfations attending 
the very Defires themfelves, for which they 
are called Paffons, or thofe Senfations which 

attend 
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attend our Refleftion upon the Prefence,SEcT. 
Abfence, or Approach of Good or Evil? Il. 
SVN 
THE common aAnfwer, that “ they are 
given to us as ufeful Incitenzents or Spurs 
to Action, by which we are roufed more 
effectually to promote our private Good, 
or that of the Publick,” is too general 
and undetermined. What necd is there for 
roufing us to Action, more chan a calm 
pure Dejire of Geed, and Averfion to Evil 
would do, without thefe confufed Senfa- 
tions? Say they, ‘‘ we are averfe to La- 
“* dour; we are apt to be hurried away 
by Avocations of Curzofity or Mirth; we 
are often fo zzdolent and averfe to the vi- 
“* gorous Ufe of our Powers, that we fhould 
“« neglect our true Intereft without thefe 
*«* follicicing Senfations.” But may it not 
be anfwered, that if Labour and vigorous 
Ufe of our Powers be attended with Uneafi- 
nefs or Pain, why fhould not this be brought 
into the Account? The Purfaic of a fmall 
Good by great Toil is realty foolifh ; vio- 
lent Labvur may be as pernicious as any 
thing elfe: Why tnould we be excited to 
any wueafy Labour, except for prepollent 
Good? And, when the Good ts prepelicaé, 
what need of any further inezfement chan 
the calm Defire of it? The fame may be 
faid of the Avocations of Curiofity or firth; 
if theic adbfolute Pleafures be greater than 
S that 


cc 
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SrcT.that of the Good from which they divert 
II. us, why fhould we not be diverted from it? 
i7v™NJ If not, then the real Moment of the Good 
propofed is fufficient to engage our Purfuit 


of it, in Oppofition to our Curiofity or 
Mirth. 


Ir indeed our Averfion to Labour, or our 
Propenfity to Mirth be accompanied with 
thefe Senfations, then ic was neceffary that 
other Defires fhould be attended with like 
Senfations, that fo a Ballance might be pre- 
ferved. So if we have confufed Senfation 
{trengthning and fixing our private Defres, 
the like Senfation joined to publick Affe- 
tions is neceffary, left the former Defires 
fhould wholly engrofs our Minds: If weight 
be caft into one Scale, as much muft be put 
into the other to preferve an Equilibrium. 
But the firft Queftion is, ‘“* whence arofe 
““ the Neceffity of fuch additional Incite- 
<‘ ments on either fide ?”” 


Ir muft be very difficule for Beings of 
fuch imperfect Knowledge as we are, to an- 
fwer fuch Queftions: we know very little 
of the Conftitution of Nature, or what may 
be neceflary for the Perfection of the whole. 
“The Author of Nature has probably formed 
many active Beings, whofe Defires are not 
attended with confufed Senfations, raifing 
them into Pafiions like to ours. There are 


perhaps 
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perhaps Orders of rational Beings alfo with«Sr cr. 
out thefe particular limited Attachments, II. 
to which our Natures are fubjected ; who WWNY 
may perhaps have no Parental Affection, 
Friendfhips, or Love to a Country, or to 

any fpecial {maller Syftems ; but have Unz- 
verfal Good-will ta all, and this folely pro- 
portionéd to the moral Excellencies of the 
feveral Objects, without any other Bonds of 
Affection. There is probably an infinite 
Variety of Beings, of all poifible Degrees, 

in which the Sum of Happinefs exceeds 
that of Mifery. We know that our Strate is 
abfolutely Good, notwithftanding a confide- 
rable Mixture of Evil. The Goodnefs of 

the great Author of Nature appears even in 
producing the zzferior Natures, provided 
their State in the whole be abfolutely Good: 
Since we may probably conclude,* thac 
there are in the Univerfe as many Species of 
fuperior Natures, as was confiftent with the 
moft perfect State of the whole. This is 

the Thought fo much infifted on by Szmpli- 

citus, that the univerfal Caufe muft produce 

Ta peca, as well as te wpaTa, x2l Te exvaTe. 

We know not if this Globe be a fit Place 

for the Habitation of Natures fuperior to 
ours: [f not, it muft cercainly be in the 
whole better that it fhould have its zaperfect 


* See Simplicius on EpiGetus, Cap. 34. And the Arch- 
bifhop of Dublin, De Origine Mat, avove all others on this 


Subject. 
E 2 Inha- 
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Sec Tt. Inhabitants, whofe State is abfolutely Good, 
If. than that ic fhould be defoiate. 


LVN! 


Art then which we can expect to do in 


this Matter, is only to fhew, that “* thefe 
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confuted Senfations are neceffary to fuch 
Natures as we are in other re/pects: Par- 
ticularly that Beings of fuch Degrees of 
Underftanding, and fuch Avenues to 
Knowledge as we have, -muft need thefe 
additional Forces, which we call Paffions, 
befide the firft Sezfations by which Ob- 
jecis are conftituted Good or Evil, and 
the pure Defire or Averfion arifing from 
Opinion or Apprehenfion of Good or 
Evil.” 


Now our Reafon, or Knowledge of the 


tion of out Relations of external Things to our Bodies, 

Under- 18 {fo inconfiderable, that it is generally fome 
Yh J ‘ e ° 

faniig&  pleafant Senfation which teaches us what 


achich re- 


quiredSen tends to their Prefervation ; and fome pain- 
fations of ful Senfaticn which fhews what is pernici- 


sippetite. 


ous. JINor Js this Inf{truction fufficient ; we 


need alfo to be directed when our Bodies 
wane fupplies of Nourifhment; to this our 
KReafon could not extend: Here then appears 
the firtt Neceffiry of unea/y Senfation, pre- 
ceding Defire, and continuing to accompa- 
ny ic when it is raifed. 


AGAIN, 
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AGAIN, our Bodies could not be preferv-Srcr. 
ed without a Senfe of Pain, connected with _ II. 
incifions, Bruifes, or violent Labour, or WWNI 
whatever elfe tends to deftroy any part of 
their Mechanifm; fince our Knowledge does 
not extend fo far, as to jndye in time what 
would be pernicious to it: And yet, with- 
out a great deal of human Labour, and 
many Dangers, this Earth could not fupport 
the tenth Part of its Inhabitants. Our Na- 
ture therefore required a Senfation, accom-_ 
panying its Defires of the Means of Pre/fer- 
vation, capable to furmount the Uneafinefs 
of Labour: this we have in the Pains or 
Uneafinefs accompanying the Defires of 
Food. 


In like manner, the Propagation of Ani- 
mals is a Myftery to their Rea/on, but eafy 
to their Infitnc?. An Offspring of fuch 
Creatures as Men are, could not be preferv- 
ed without perpetual Labour and Care ; 
which we find could not be expected from 
the more general Ties of Benevolence. Here 
then again appears the Necefiicy of ftrength- 
ning the =topyn, or natural Affection, with 
{trong Senfations, or Pains of Defire, fuffi- 
cient to counter-ballance the Pains of La- 
bour, and che Senfations of the /elfi/h Appe- 
tites; fince Parents muft often check and 

Dia: difappoint 
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Sect.difappoint their own Appetites, to gratify 
II. thofe of their Children. 
vy 
“© When a Neceffity of joining ftrong 
“* Senfations to one Clafs of Defires appears, 
“there muft appear a like Neceffity of 
*¢ ftrengthning the reft by like Senfations, 
‘© to keep a juft Ballance.” We know, for 
inftance, that the Pleafures of the Imagina- 
tion tend much co the Happinefs of Man- 
kind: the Defires of them therefore muft 
have the like Senfations affifting them, to 
prevent our indulging a nafty folicary Luxu- 
Ay. The Happinefs of human Life cannot 
be promoted without Society and mutual 
Mid, even beyond a Family; our publick 
Affections muft therefore be ftrengthned as 
well as the private, to keep a Ballance; fo 
muft alfo our Defires of Virtue and Honour. 
Anger, which fome have thought an ufelefs 
Pafiion, is really as neceffary as the reft ; 
‘ince Men’s Interefts often feem to interfere 
with each other; and they are thereby led 
from Self-Love to do the worft Injuries to 
their Fellows. There could not therefore 
be a wifer Contrivance to reftrain Injuries, 
than to make every mortal fome way formi- 
idable to an unjuft Invader, by fuch a violent 
‘Paffion. We need not have recourfe to a 
Prometheus in this matter, with the old Po- 
ets: they might have afcribed it to cheir 
Optimus Maximus. 
—Lnfani 
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Infant Leonis, SECT. 
Vim Stomacho appofuiffe noftro. IT. 


VII. Witu this Ballance of publick Paf- 4V 
fions again{ft the private, with our Paffons maybe pill 
toward Honour and Virtue, we find that ?7/rved- 
human Nature may be as really amiable in 
its low Sphere, as fuperior Natures endow- 
ed with higher Reafon, and influenced only 
by pure Defires; provided we vigoroufly ex- 
ercife the Powers we have in keeping this 
Ballance of Affections, and checking any 
Paffion which grows fo violent, as to be in- 
confiftent with the publick Good. If we 
have felfifh Paffions for our own Preferva- 
tion, we have alfo publick Paffions, which 
may engage us into vigorous and laborious 
Services to Offspring, Friends, Communities, 
Countries, Compaffion will engage us to fuc- 
cour the diftrefled, even with our private 
Lofs or Danger. An Abhorrence of the in- 
jurious, and Love toward the injured, with 
a Senfe of Virtue and Honour, can make 
us defpife Labour, Expence, Wounds and 
Death. 





Tue Senfations of oy or Sorrow, upon 
the Succefs or Difappointment of any Pur- 
fuit, either publick or private, have direct- 
ly the Effect of Rewards or Punt/bments, to 
excite us to act with the utmoft Vigor, ei- 
ther for our own Advantage, or that of 

E 4 others, 
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Secr.others, for the future, and to punifh paft 

Il. Negligence. The Moment of every Event 

wrw~y is thereby increafed: as much as the Senfa- 

tions of Sorrow add to our Mi/ery, fo much 

thofe of ‘foy add to our Happine/s. Nay, 

{ince we have fome confiderable Power over 

our Defires, as fhall be explained hereafter, 

we may probably, by good Condué¢t, obtain 

more frequent Pleafures of ‘foy upon our 

Succcfs, than Pains of Sorrow upon Difap- 
pointment. 


AjuftBal-  *T ys true indeed, that there are few Tem- 
vance ©#'Y ners to be found, wherein thefe Senfations 
of the feveral Paffions are in fuch a Bal- 
lance, as in all Cafes to leave the Mind in a 
proper Strate, for confidering the Importance 
of every Action or Event. The Senfations 
of Anger in fome Tempers are violent above 
their proportion; thofe of Ambition, Ava 
rice, defire of fenfual Pleafure, and even of 
‘natural Affection, in feveral Difpofitions, 
poffefs the Mind too much, and make it in- 
capable of attending to any thing elfe. 
Scarce any one Temper is always conftane 
and uniform in its Paffions. The beft Strate 
of human Nature poffible, might require a 
Diverfity of Paffions and Inclinations, for 
the different Occupations neceffary for the 
whole: But the Diforder feems to be much 
greater than Is requifite for this End. Cxu/- 
tom, Education, Habits, and Company, may 


often 
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often contribute much to this Diforder\S 5 cT. 
however its Original may be afcribed to II. 
fome more univerfal Caufe. But ic is not "WN 
fo great, but that human Life is ftill a de- 
fireable State, having a fuperiority of Good- 

nefs and Happinefs. Nor, if we apply our- 

felves to it, does it hinder us from difcern- 

ing that juft Ballance and Oeconomy, which 

would conftitute the moft happy State of 

each Perfon, and promote the greateft Good 

in the whole. 


Let Phyficians or Anatomifts explain the\p ifefti- 
feveral Motions in the Fluzds or Solids of the Neti 
Body, which accompany any Paffion; or Pafions. 
the Lemperaments of Body which eithe- 
make Men prone to any Paffion, or are 
brought upon us by the long Continuance, 
or frequent Returns of it. Ic is only to our 
Purpofe in general to obferve, ‘* that pro- 
“* bably certain Motions in the Body accom- 
pany every Paffion by a fixed Law of Na- 
ture; and alternately, that Temperament 
which is apt to receive or prolong thefe 
Motions in the Body, does influence our 
‘© Paffions to heighten or prolong them.” 
Thus a certain Temperament may be brought 
upon the Body, by its being frequently put 
into Motion by the Paffions of Anger, ‘Foy, 
Love, or Sorrow; and the Continuance of 
this Temperament fhall make Men prone to 
the feveral Paffions for the future. We find 

our- 
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Sect.ourfelves after a long Fit of dager or Sor- 
II. row, in an uneafy State, even when we are 
i-vwy not reflecting on the particular Occafon of 
_ our Paffion. During this State, every trifle 
fhall be apt to provoke or deject us. On the 
contrary, after good Succefs, afcer ttrong 
friendly Paffions, or a State of Mirth, fome 
confiderable Injuries or Loffes, which at o- 
ther times would have affeéted us very much, 
fhall be overlooked, or meekly received, or 
at moft but flightly refented; perhaps be- 
caufe our Rodies are not fit eafily to receive 
.thefe Motions which are conftituted the Oc- 
cafion of the uneafy Senfations of Anger. 
This Diverffy of Temper every one has fele, 
who reflects on himfelf at different Times. 
In fome Tempers ic will appear like Mad- 
nefs. Whether the only Seat of thefe Ha- 
bits, or the Occafion rather of thefe. Di/po- 
fitions, be in the Body; or whether the Sou/ 
itfelf does not, by frequent Returns of any 
Paffion, acquire fome greater Difpofition to 
receive and retain it again, let thofe deter- 
mine, who fufficiently underftand the Na- 

cure of either the one or the other. 
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Particular Divifions of the Affe&tions 
and Paffions. 
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I. HE Nature of any Language has'§y cr. 
confiderable Influence upon Men’s _ yy. 


Reafonings on all Subjects, making them 
often take all thofe Ideas which are denoted 
by the fame Word to be the fame; and on 
the other hand, to look upon different Words 
as denoting different Ideas. We fhall find 
that this Identity of Names has occafioned 
much Confufion in Treatifes of the Paffions; 
while fome have made larger, and fome 
{maller Collections of Names, and have gi- 
ven the Explications of them as an Account 
of the Paffions. 


Cicero, in the Fourth Book of Tu/culan %e Divi- 
Queftions, gives from the Stoicks, this gene-4" ¥ 


ral Divifion of the Peffons: Firft, into 
Love and Hatred, according as the Objeé& is 
good or evil; and then fubdivides each, ac- 
cording as the Objeét is prefent or expected. 
About Good we have thefe two, Libido & 
Letitia, Defire and Foy: About Evil we 
have likewife two, Metus & /Egritudo, Fear 
and Sorrow. To this general Divifion he 

fubjoins 
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Sec, fubjoins many Subdrvifions of each of thefo 


Il, 


four Paffions; according as in the Latin 


Wwn) Tongue they had different Names for the 


Scufation 
aud Ag. - 
élicn dt- 
Sit sobs 


feveral Degrees of thefe Paffions, or for the 
fame Paffion employed upon different Ob- 
jects. A Writer of Lexzcons would proba- 
bly get the moft precife Meanings of the La- 
tin Names in that Book; nor would it be 
ufelefs in confidering the Nature of. them. 


Tue Schoolmen, as their Fund of Lan- 
guage was much {maller, have not fo full 
Enumerations of them, going no further 
than their admired 4rz/totle. 


II. Ir is ftrange that the thoughtful 
MALEBRANCHE did not confider, that ‘* De- 
“ fire and Averfion are obvioufly different 
‘¢ from the other Modifications called Pa/- 
“© fions; that thefe two directly lead to 
“© Adction, or the Volition of Motion, and 
‘are wholly diftiné&t from all fort of Sen- 
‘© fation.’” Whereas Joy and Sorrow are 
only a fort of Senfations; and other Affe- 
ctions differ from Senfations only, by inclu- 
ding Defire or Averfion, or their correfpon- 
dent Propenfities: So that Defire and Aver- 
fion are the only pure Affections in the ftrict- 
eft Senfe. 


Ir, indeed, we confine the Word Sen/fa- 
tion’ to the “ immediate Perceptions of 
c¢ Plea- 
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Pleafure and Pain, upon the very Prefence Secr. 
‘“‘ or Operation of any Objeét or Event, III. 
** which are occafioned by fome Imprefiion UW 
“* on our Bodies ;” then we may denote by 

the Word Affection, thofe Plea/ures or Pains 

not thus excited, but “ refulting from fome 

** Reflection upon, or Opinion of our Poffef- 

* fion of any Advantage, or from a certain 

“* Profpe& of future pleafant Senfations on 

* the one hand, or from a like Reflection or 

° Profpect of evil or painful Senfations on 

* the other, either to ourfelves or others.” * 


c¢ 


vA 


x a“ 


A 


WHEN more violent confufed SenfationsPafion: 
arife with the Affection, and are attended 
with, or prolonged by bodily Motions, we 
call the whole by the Name of Pa/fon, ef- 
pecially when accompanied with fome za- 
tural Propenfities, to be hereafter explained. 


Ir this Ufe of thefe Words be allowed, Diévifion 
the Divifion of MALEBRANCHE Is very na- ease 
tural. Good Objects excite Lave; evil Ob- 
jects Hatred: each of thefe is fubdivided, 
as the Object is prefent and ceriain, or doubt- 
fully expeéted, ot certainly removed, To 
thefe three Circumftances correfpond three 
Modifications of the original Affe&ions ; 
viz. foy, Defire, and Serrew. Good pre- 
fent, raifes joxful Love: Good in fufpentfe, 


* See above, Sceét. 2. Art. 1. 
the 
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SrecT. the Love of Defre, or defirous Love: Good 
Ill. loft, /orrowful Love. Evil prefent, raifes 
UNI forrowful Averfion: Evil expected, defrous 
Averfion ; and Evil removed, joyful Aver- 
fron. The joyful Love, and joyful Hatred, 
will poffibly be found nearly the fame fort 
of Senfations, though upon difference Occafi- 
ons; the fame may be faid of the forrowful 
Love, and the forrowful Averfion: and thus 
this Divifion will amount to the fame with 
that of the Stoicks. 


Déefre and PERHAPS it may be more eafy to conceive 
Aveo. our Affections and Paffons in this manner. 
The Apprehenfion of Good, either to our- 
felves or others, as attainable, raifes Defre: 
The like Apprehenfion of Evil, or of the 
Lofs of Good, raifes Averfion, or Defire of 
removing or preventing it. Thefe two are 
the proper 4ffections, diftin& from all Sen- 
fation: We may call both Defres if we 
Joy and Ppleafe. The Reflection upon the Prefence 
Sorrow. or certain Futurity of any Good, raifes the 
Senfation of Joy, which is diftin& from 
thofe immediate Senfations which arife from 
the Object itfelf.* A like Senfation is rai- 
fed, when we reflect upon the Removal or 
Prevention of Evil which once threatned 
ourfelves or others. The Reflection upon 
the Prefence of Evil, or the certain Profpeé 


See Seét. 2. Art. 1. 
of 
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of it, or of the Lofs of Good, is the Occa- Srcr. 
fion of the Senfation of Sorrow, dittin& from _ ITI. 
thofe zmmediate Senfations arifing from the WWNo 
Objects or Events themfelves. 


TuHeEseE Affections, viz. Defire, Averfion, Afeaions 
Foy and Sorrow, we may, after Mare- 7 * d- 
BRANCHE, Call /pivitual or pure Affections sheen Pape 
becaufe the pureft Spirit, were it fubject to fom. 
any Evil, might be capable of them. But 
befide thefe Affeétions, which feem to arife 
necefiarily from a rational Apprehenfion of 
Good or Evil, there are in our Nature vio- 
lent confufed Senfations, connected with 4o- 
dily Motions, from which our Affec#ions are 
denominated Pa/fons. 


We may further obferve fomething 1n\yp-aions 
our Nature, determining us very frequently tended 
to Action, diftinct both from Sen/ation and ae 
Defire; if by Defire we mean a diftinet In- Propenf- 
clination to fomething apprehended as Good “- 
either publick or private, or as the Means 
of avoiding Evil: vz. a certain Propenfi- 
ty of Inftinc? to Objects and Actions, with- 
out any Conception of them as Good, or 
as the Means of preventing Evil. Thefe 
Objects or Actions are generally, tho’ not 
always, in effect the Adeans of fome Good ; 
but we are determined to them even with- 
out this Conception of them. Thus, as we 

obferved 
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Sect. obferved above,* the Propenfity to Fame 

. ILI. may continue after one has loft all notion 

UVWN of Good, either publick or private, which 
could be the Object of a diftiné Defire. Our 
particular Affections have generally fome of 
thefe Propenfitzes accompanying them; but 
thefe Propenfities are fometimes without the 
Affections or diftinét Defires, and have a 
ftronger Influence upon the Generality of 
Men, than the Affections could have alone. 
Thus in Anger, befide the Intention of re- 
moving the uneafy Senfation from the In- 
jury received ; befide the Defire of obtaining 
a Reparation of it, and Security for the fu- 
ture, which are fome fort of Goods intend- 
ed by Men when they are calm, as well as 
during the Paffion, there is in the paffionate 
Perfon a Propenfity to occafion Mifery to 
the Offender, a Determination to Violence, 
even where there is no Intention of any 
Good to be obtained, or Evil avoided by 
this Violence. And it is principally this 
Propenfity which we denote by the Name 

Anger. Anger, tho’ other Degrees may often ac- 
company it. 


So alfo our Prefence with the diftreffed is 
generally neceffary to their relief; and yet 
when we have no Hopes nor Intention of 
relieving them, we fhall find a Propen/ity to 


@ Scét. &. near the Encl. 


run 
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run to fuch Spedtacles of Pity. Thus alfo, SEcT- 
befide the calm Defre of the Happinefs of III. 
a Perfon beloved, we have a {trong Propen- Wd 
fity to their Company, to the very Sight of 
them, without any Confideration of it as a 
Happinefs either to ourfelves or to the Per- 

fon beloved. The fudden Appearance of 
great Danger, determines us to fhriek out 

or fly, before we can have any diftinct De- 

fires, or any Confideration that a Shriek or 
Flight are proper Means of Relief. Thefe 
Propenfities, along with the Senfations above- 
mentioned, when they occur without ra- 
tional Defire, we may call Paffons, and when 

they happen along with Defires, denominace 
them pa/ffionate. This part of our Conftitu-. 

tion is as intelligible as many others univer- 

{ally obferved and acknowledged; fuch as 
thefe, that Danger of falling makes us ftretch 

out our Arms; noife makes us wink; that 

a Child is determined co fuck; many other 
Animals to rife up and walk; fome to run 

into Water, before they can have any No- 

tion of Good to be obiained, or Evil avoid- 

ed by thefe means. 


Ir may perhaps be convenient to confine ees 
Love and Hatred to our Sentiments toward 77" 
Moral Agents; Lave denoting ‘ Defire of 
«¢ che Happinefs of another, generally at- 

« ended with fome </pprobation of him as 
“© innocent at leaft, or being of a mixed 


Cha- 
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SEcT.‘ Character, where Good is generally pre- 
Hil. <“ valent:” And Hatred ‘* denoting Difap- 
U-VNJ * probation by our Sen/e, with the Abfence 
‘“ of Defire of their Happinefs.” Benevo- 
lence may deriote only ‘“‘ the Defire of ano- 
*¢ cher’s Happinefs ;” and Malice, “ the De- 
** fire of their Mifery,” abftractly from any 
Approbation or Condemnation by our Mo- 
ral Senfe. This fort of Malice is never 
found in our Nature, when we are not tranf- 
Envy ‘ported with Paffion. ‘The Propenfities of 
_ Anger arid Envy have fome Refemblance of 
it; yet Envy is not an ultimate Defire of 
another’s Mifery, but only a fubordinate De- 
fire of it, as the Means of advancing our- 
felves, or forne Perfon more beloved than 

the Perfon envied. 


Fear. Freak, as far as it is an fection, and not 
an undefigning Propenfity, is ‘‘ a Mixture 
“ of Sorrow and Averfion, when we appre- 
‘* hend the Probability of Evil, or the Lofs 
‘< of Good befalling ourfelves; or thofe we 
“* Jove:” There is more or lefs of Sorrow, 
according to the apprehended Degrees of 

Hope. | Probability. Hope, if it be any way an 
Affection, and not an Opinion, is “ a Mix- 
“‘ ture of Defire and oy, upon the proba- 
“© bility of obtaining Good, and avoiding 
“ Evil.” Both thefe Paffions may have fome 
Propenfities and Senfations attending them, 
diftinét from thofe of the other Affections. 
THE 
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Tue confufed Ufe of the Names, Love, SEecT. 
Hatred, ‘foy, Sorrow, Delight, has made III. 
fome of the moft important Diftinctions of W"*VWNd 
our Affections and Paffions, to be overlook- bee 
ed. No Modifications of Mind can-be more Names, 
different from each other, than a private 
Defre, anda publick; yet both are called 
Love. The Love of Money, for Inftance, 
the Love of a generous Character, or a 
Friend: The Love of a fine Seat, and the 
Love of a Child. In like manner, what can 
be more different than the Sorrow for a Lofs 
befallen ourfelves, and Sorrow for the Death 
of a Friend? Of this Men mutft convince 
themfelves by Reflection. 


THERE is alfo a confiderable Difference 
even among the /eli/h Paffons, which bear 
the fame general Name, according to the 
different Senfes which conftitute the Objects 
good or evil. Thus the Defire of Honour, 
and the Defire of Wealth, are certainly very 
different forts of Affections, and accompa- 
nied with different Senfations: The Sorrow 
in like manner for our Lofs by a Shipwreck, 
and our Sorrow for having done a Jda/e 
Aétion, or Remorfe: Sorrow for our being 
fubject to the Gout or Stone, and Sorrow 
for our being de/pifed and condemned, or 
Shame: Sorrow tor the Damage done by a 
Fire, and chat Sorrow which arifes upon an 


Po2 appre- 
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SEcT.apprehended Injury from a Partner, or any 

III. other of our Fellows, which we call Anger. 

Urvn) Where we get fome fpecial diftin& Names, 

we more eafily acknowledge a Difference, as 

it may appear in Shame and Anger; but had 

we other Names, appropriated in the fame 

manner, we fhould imagine, with good 

ground, as many diftin&t Paffons. The like 
Confufion is obfervable about our Senfes.* 


Fal Re- To fay that the Senfation accompanying 
aa all forts of Joy is pleafant, and ¢#4at_accom- 
Nature panying Sorrow uneafy, will not argue that 
relied. there is no farther Diverfity. Pains have 
many differences among themfelves, and fo 
have Pleafures, according to the different 
Senfes by which they are perceived. To enu- 
merate all thefe Diverfities, would be diffi- 
cult and tedious. But fome Men have piqued 
themfelves fo much upon reprefenting “ all 
‘* our Affections as /elfi/h; as if each Perfon 
“© were in his whole Frame only a /eperate 
*¢ Syftem from his Fellows, fo that there was 
‘‘ nothing in his Conftitution leading him 
to a publick Intereft, further than he ap- 
“« prehended it fubfervient to his own pri- 
<¢ yate Intereft ; and this Intereft made no- 
thing elfe, chan the gratifying our exfer- 
nal Senfes and Imagination, or obtaining 


the Means of it:” that thereby the Wif- 


rv 


$ 


vw 


@ Treat. I. Se. 1. Art. 30. 
dom 
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dom and Goodnefs of the AurHor of ourSecrT. 
Nature is traduced, as if he had given us_ III: 
the ftrongett Di/pofitions coward what he had WWN9 
in his Laws prohibited ; and dir<éted us, by 
the Frame of our Nature, to the meaneft 
and moft contemptible Purfuits; as if what 
all good Men have reprefented as the Excel- 
lence of our Nature, were a Force or Con- 
ftraint put upon it by Art or Authority. It 
may be ufeful to confider our Affections and 
Paflions more particularly, as ‘* they are ex- 
‘** cited by fomething in our Frame differenc 
“ from Self-Love, and tend to fomething 
‘“* elfe than the private Pleafures of the ex- 
“< ternal Senfes or Imagination.” This we 
may do under the following Heads, by fhew- 
ing, 1. How our Paffions arife from the 
Moral Senfe, and Senfe of Honour. 2. How 
our Paffions tend toward the Strate of others, 
abftractly from any Confideration of their 
Moral Qualities. 3. How the publick Paf- 
fons are diverfified by the Moral Qualities of 
the Agents, when they appear to our Moral 
Senfe as virtuous or vicious. 4. How the 
publick Paffions are diverfified by the Rela- 
tions of feveral Agents to each other, when 
we confider at once their State as to Happi- 
nefs or Mifery, and theis paft as well as pre- 
fent Actions towards each other. 5. How 
all chefe Paffions may be complicated with 
the /elf/h. Under each of thefe Heads we 
may find the fix Paffions of Malebrancbhe, or 
F 3 the 
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Sect. the four of Zeno; with many other Combi- 
III. nations of them, 
UrVvnd 
1. Pafions INV. x. Tue Paffions about our own 
avout our A tions occafioned by the Moral Senfe. When 
tions. © Wwe form the Idea of a morally good A€tion, 
or fee it reprefented in the Drama, or read 
_ It in Epicks or Romance, we feel a Defre 
The Pafien arifing of doing the like. ‘This leads moft 
of aere/™ Tempers into an imagined Series of dven- 
building, tures, in which they are ftill acting the ge- 
nerous and virtuous Part, like to the Idea 
G7 they have received. If we have executed 
raboriat, “Any good Defign, we feel inward Triumph 
of Foy: If we are difappointed through our 
own Negligence, or have been diverted from 
ic by fome /elfijh View, we fhall feel a Sor- 
Remorfe. row Called Remor/fe. 


WHEN the Idea is in like manner formed 
of any morally evil Adtion, which we might 
poffibly accomplifh, if we reflect upon the 
Cruelty or pernicious Tendency of it, there 

ReluGance. arifes Reluéiance, or Averfion: If we have 
committed fuch a Crime, upon like Refle- 
ction we feel the Sorrow called Remorfe: If 
we have refifted the Temptation, we feel a 
fecret Foy and Self-Approbation, for which 


there is no fpecial Name. 


We might enumerate fix other Paffions 
from the Senfe of Honour, according as we 


appre- 
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apprehend our Adtions, or any other Cir-Secr, 
ftances, fhall affe&t the Opinions which III. 
others form concerning us. When any WW 
Action or Circumftance occurs, from which : 
we imagine Honour would arife, we feel 
Defire; when we attain it, ‘oy; when we 

are difappointed, Sorrow. When we firft 
apprehend any Action or Circumftance as 
difbonourable, we feel Averfon arifing ; if 

we apprehend ourfelves involved in it, or in 

danger of being tempted to it, we feel a 
Paffion we may call Modeffy or Shame; Modchy. 
when we efcape or refift fuch Temptations, 547 
or avoid what is difhonourable, we feel a 

Foy, for which there is no fpecial Name. 


WE give the Name Ambition to a violent 4mbition. 
Defire of Honour, but generally in a bad 
Senfe, when it would lead the Agent into 
zmmoral Means to gratify it. The fame 
Word often denotes the Defre of Power. 
Pride denotes fometimes the fame Defires p,;ja. 
of Honour and Power, with Averfion to 
their contraries; fometimes Pride denotes 
Joy upon any apprehended Right or Claim 
to Honour; generally ic is taken in a bad 
Senfe, when one claims that to which he 


has no Right. 


Men may feel the Paffion of Shame for Shame far 
the difhonourable Actions of others, when °*- 
any part of the Difhonour falls upon them- 

F 4 Selves ; 
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Secr./elves; as when the Perfon difhonoured is 
III. one of their C/ud, or Party, or Family. 
uv The general Relation of buman Nature may 
produce fome uneafinefs upon the Difhonour 


of another, tho’ this is more owing to our 
publick Senfe. 


z. Publick IV. 2. Tue fecond Clafs are the publick 
Patios: Paffions about the State of others, as to Hap- 
abfiragtly. ~ . ° r 
pinefs or Mifery, abftractly from their Mo- 
ral Qualities. Thefe Affections or Paffions 
extend to all perceptive Natures, when there 
is no real or imagined Oppofition of Inte- 
Good-will. reft. We naturally defre the Happinefs of 
Compaf. others while it is in fufpenfe ; rejoice in it 
fion. when obtained, and forrow for it when loft. 
Big We have Averfion to any impending Mife- 
ry ; we are /orrowful when it befals any Per- 
fon, and rejoice when it is removed. This 
Averfion and Sorrow we often call Pity or 
Congratu- Compaffion; the jay we may call Congra- 
dation, — tulation. 


Since our Moral Senfe reprefents Virtue 
as the greateft Happinefs to the Perfon pof- 
feffed of it, our publick Affections will na- 
curally make us defire the Virtue of others, 
When the Opportunity of a great Action oc- 
curs to any Perfon againft whom we are no 
way prejudiced, we w/b he would attempt 
it, and defire his good Succefs. If he fuc- 
ceeds, we feel “foy; if he is difappointed, 

or 
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or quits the Attempt, we feel Sorrow. Up-Secr. 
on like Opportunity of, or Temptation to III. 
a bafe Action, we have dverfion to the “WN) 
Event: If he refifts the Temptation, we 

feel ‘foy; if he yields to it, Sorrow. Our 
Affections toward the Per/fon arife jointly 

with our Paffions about this Event, accord- 

ing as he acquits himfelf vircuoufly or bafely. 


V. 3- Tue Paffions of the third Clafs 3. Publica 
are our publick Affections, jointly with mo- P Haet 
ral Perceptions of the Virtue or Vice of the a Perap 
Agents. When Good appears attainable by ¢ions. 

a Perfon of Moral Dignity, our Defire of 
his Happinefs, founded upon Effeem or Ap- 
probation, is much ftronger than that fup- 
pofed in the former Clafs. The Misfortune 
of fuch a Perfon raifes ftronger Sorrow, Pi- 
ty, or Regret, and Diffatisfaéction with the Reve. 
Adminiftration of the World, upon a light 
View of it, with a Sufpicion of the real 
Advantage of Virtue. The Succefs of fuch 
a Charaéter raifes all che contrary AffeCtions 
of Foy and Satzsfaétion with Providence, 
and Security in Virtue. When Evil threatens 
fuch a Character, we have ftrong verfon 
to it, with Love toward the Perfon: His 
efcaping the Evil raifes ‘foy, Confidence in 
‘Providence, with Security in Virtue. If the 
Evil befals him, we feel the contrary Paf- 
fions, Sorrow, Diffatisfaéion with Provi- 
dence, 
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SecT.dence, and Su/picion of the Reality of 
lI. Virtue. 


LrVvnd 

Which of Hence we fee how unfit fuch Reprefen- 

ee pie tations are in Tragedy, as make the perfe@ly 

ma. Virtuous miferable in the higheft degree. 
They can only lead the Spectators into D:- 
frruft of Providence, Diffidence in Virtue ; 
and into fuch Sentiments, as fome Authors, 
who probably miftake his meaning, tell us 
Brutus exprefied at his Death, “ ‘That the 
“* Virtue he had purfued as a folid Good, 
<‘ proved but an empty Name.” But we 
muft here remember, that, notwithftanding 
all the frightful Ideas we have inculcated 
upon us of the King of Terrors, yet an be- 
nourable Death is far from appearing to a 
generous Mind, as the greareft of Evils. 
The Ruin of @a Free State, the Slavery of ¢ 
generous Spirit, a Life upon fhameful Terms, 
{till appear vaftly greater Evils ; befide ma- 
ny other exquifite Diffreffes of a more pri- 
vate nature, in comparifon of which, an ho- 
nourable Death befalling a favourite Chara- 
cter, is looked upon as a Deliverance. 


Paffonstoee UNDER this Clafs are alfo included the 
ward mo- Paffions employed about the Fortunes of 
Agent, Characters, apprehended as morally Evil. 
No difete. DUCE Characters raife Diflske in any Obfer- 
ee ver, who has a moral Senfe: Bur Malice, or 


timateMa- the ultimate Defire of their Mifery, does. 
lice inMen. not 
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not neceffarily arife toward them. Perhaps Sect. 
our Nature is not capable of defiring the III. 
Mifery of any Being calmly, farther than it wy 
may be neceffary to the Safety of the inno- 
cent: We may find, perhaps, that there is 

no Quality in any Obje& which would ex- 

cite in us pure difinterefted Malice, or calm 
Defire of Mifery for its own fake.* When 

we apprehend any Perfon as injurious to 
ourfelves, or to any innocent Perfon, efpe- 
cially to a Perfon beloved, the Paffion of 
Anger arifes toward the Agent. By Anger Anger. 
is generally meant ‘‘ a Propenfity to occa- 

“¢ fion Evil to another, arifing upon appre- 

‘© henfion of an Injury done by him:” This 
violent Propenfity is attended generally, 
when the Injury is not very fudden, with 
Sorrow for the Injury fuftained, or threat- 

ned, and Defre of repelling it, and making 

the Author of ic repent of his Attempt, or 
repair the Damage. 


Tuis Paffion is attended with the moft fs Egeas. 
violent uneafy Senfations, and produces as 
great Changes in our Bodies as any whatfo- 
ever. We are precipicantly led by it, to ap- 
prehend the tajurtous as directly malicious, 
defigning the Mifery of others without far- 
ther Intention. While the Heat of this Paf- 
fion continues, we naturally purfue the Mi- 


® Sce Sekt. 5. Art, 5. of this Treatife, 
: fery 


76 The Nature and Condu& 


SecrT. fery of the injurious, until they relent, and 
III, convince us of their better Intentions, by 
u-v~) exprefiing their Senfe of the Injury, and of- 
fering Reparation of Damage, with Securi- 

ty again{t future Offences. 


Now as it is plainly neceffary, in a Sy- 
ftem of Agents capable of injuring each 
other, that every one fhould be made formz- 
dable to an Invader, by fuch a violent Paf- 
fion, till the Invader fhews his Reformation 
of Temper, as above, and no longer ; fo we 

find it is thus ordered in our Conftitution. 
Upon thefe Evidences of Reformation in the 
Invader, our Paffion naturally abates; or if 
in any perverfe Temper it does not, the 
Senfe of Mankind wurns againft him, and he 
is looked upon as cruel and inhumane. 


In confidering more fully the Paffions 
about the Fortunes of evil Characters, di- 
ftiné from Auger, which arifes upon a frefh 
Injury, we may firft confider the evil Agents, 
fuch as a fudden View fometimes reprefents 
them, directly evil and malicious; and then 
make proper Abatements, for what the worft 
of Men come fhort of this compleatly evil 
Temper. As Mathematicians fuppofe per- 
fe&t Hardne/s in fome Bodies, and Ela/fz- 
city in others, and then make Allowances 
for the imperfect Degrees in natural Bodies. 


THE 
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THE Profpect of Good to a Perfon ap-Secr, 
prehended as entirely malicious, raifes Aver-_ III. 
Jfion in the Obferver, or Defire of his Difap- U~-~Nu 
pointment ; at leaft, when his Succefs would 7 2 es 
confirm him in any evil Intention. His Dif- te 
appointment raifes “foy in the Event, with 
Trujt in Providence, and Security in Virtue. 
His Succefs raifes the contrary Paffions of Sorrow of 
Sorrow, Diftruft, and Sufpicion. The Pro- otras. 
Spect of Evil, befalling an evil Character, at 
firft, perhaps, feems grateful to the Obfer- 
ver, if he has conceived the Paffion of 4n- 
ger; but to a fedate Temper, no Mifery is 
farther the Occafion of ‘foy, than as it is 
neceflary to fome prepollent Happinefs in 
the whole. The e/capzng of Evil impend- 
ing over fuch a Character, by which he is 
confirmed in Vice, is the Occafion of Sor- 
row, and Diftruft of Providence and Virtue ; 
and the Evil befalling him raifes oy, and 
Satisfaction with Providence, and Security 
in Virtue. We fee therefore, that the Suc- 
cefs of evil Characters, by obtaining Good, 
or avoiding Evil, is an unfit Reprefentation 


in Tragedy. 


Let one refleét on this Clafs of Pafifions, 
as they arife upon Occafions which do not 
affect himfelf, and he will fee how litde of 
Self-Love there is in them; and yet they 
are frequently as violent as any Rations 

whar- 
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SecT.whatfoever. We feem confcious of fome 
III. Dignity in thefe Paffions above the felfith 
i-v~y ones, and therefore never conceal them, nor 
are we afhamed of them. Thefe complica- 
ted Paffions the Philofophers have confufed- 
ly mentioned, under fome general Names, 
along with the fimple felfifh Paffions. The 
Poets and Criticks have fufficiently thown, 
thac they felt thefe Differences, however it 
did not concern them to explain them. We 
may find Inftances of them in all Drama- 
tick Performances, both Antient and Mo- 
dern. 


Pafiensa- THE Abatements to be made for what 
bout mixed human Nature comes fhort of the higheft 
oe Degrees either of Virtue or Vice, may be 
thus conceived: When the Good in any 

mixed Character furpafies the Evil, the Paf- 

fions arife as toward the Good; where the 

Evil furpaffes the Good, the Paffions arife 

as toward the Evil, only in both Cafes with 

lefs Violence. And further, the Paffions in 

both Cafes are either /ffopped, or turned the 
contrary way, by want of due Proportion 
between the Stafe and Characfer. Thus an 
imperfect good Character, in purfuit of a 

Good too great for his Virtue, or to the ex- 

clufion of more worthy Characters, inftead 

of raifing Defire of his Succefs, raifes Zver- 

Envy, Sor- fon; his Succefs raifes Envy, or a Species 
row, JY-of Sorrow, and his Difappointment, F2y- 
n 
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An aperietly evil CharaGer, threatned bhS EcT. 
an Evil greater than is neceffary to make\ III. — 
him relent and reform, or by a ress Cala- LAr 
thity, which has no direét tendency to re-_ 
form him, inftead of raifing Defre toward 

the Event, raifés Averfon; his efcaping it 

raifes ‘foy, and his falling under it raifes Pz- Pis- 

ty, a Species of Sorrow. 


THERE is another Circumftance which 7 4 
exceedingly varies our Paffions of this Clafs, 7,2ye4. 
when the Agents themfelves, by their owz 
Condué?#, procure their Mifery. When an 
imperfect good Character, by an evil Action, 
procures the higheft Mifery to himfelf ; this 
raifes thefe complicated Paffions, Pity to- 
ward the Sufferer, Sorrow for the State, 
Abborrence of Vice, Awe and Admiration 
of Providence, as keeping ftrict Meafures of 
Sanctity and Juftice. Thefe Paffions we 
may all feel, in reading the Oedipus of So- 
phocles, when we fee the Diftrefs of that 
Prince, occafioned by his fuperftitious Curi- 
ofity about his future Fortunes; his rafh Vi- 
olence of Temper, in Duelling -wichout 
Provocation, and in pronouncing Execra- 
tions on Perfons unknown. We feel the 
like Paffions from the Fortunes of Creoz in 
the Antigone; or from the Fates of Pyr- 
rbus and Oreftes, in the Andromache of Ra- 
cine, or our Diftreffed Mother. We Pests 

tily 
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SecrT.tily pity thefe Characters, but without re- 


III. 


pining at Providence; their Mifery is the 


weve Fruit of their own A€tions. Ic is with the 


How thefe 


Paffsons 


jufteft Reafon, that 4riffotle * prefers fuch 
Plots to all others for Tragedy, fince thefe 
Characters come neareft to thofe of the 
Spectators, and confequently will have the 
ftrongeft Influence on them. We are gene- 


‘rally confcious of fome good Difpofitions, 
‘mixed with many Weaknefles : few imagine 


themfelves capable of attaining the height of 
perfectly good Chara¢ters, or arriving to 
their high Degrees of Felicity ; and fewer 
imagine themfelves capable of finking into 
the Bafenefs of perfe€tly evzl Tempers, and 
therefore few dread the Calamities which 
befal them. 


THERE is one farther Circumftance 


ase tail which ftrengthens this Clafs of Paffions ex- 


bigh and 
complica- 
ted. 


ceedingly, that is, the greatnefs of the Change 
of Fortune in the Perfon, or the Surprize 
with which it comes. As this gives the 
Perfon a more acute Perception either of 
Happinefs or Mifery, fo it ftrengthens our 
Paffions, arifing from Obfervation of his 
State. Of this the Poets are very fenfible, 
who fo often reprefent to us the former 
Profperity of the Perfon, for whom they 


* Ariftotle Poetic. Chap. 13. 
would 
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would move our pity; his Projedds, hisSecrT, 
Hopes, his balf-executed Defigns. One left III. 
his Palace unfinifbed, another his betrothed (V™N9 
Miftrefs, or young Wife; one promifed him- 

felf Glory, and a fortunate o/d Age; another 

was heaping up Wealth, boafted of his 
Knowledge, was honoured for his fine Ar- 

mour, his Aéfivuity, his dugury, 


AAA’ vx olavoicw épucoaTa xnpe peraivay. 
ve a , f 
——0ude TI ON Tory’ Emnpxtoe Avtypov oAEHpoy, Homer. 


Sed non Augurio potuit depellere peftem ; 
Sed non Dardanie medicari cufpidis ittum 
Invaluit. Virg. 





Tue Joy is in like manner increafed up- 
on the Misfortunes of evil Charafers, by 
reprefenting their former Pro/perity, Pride 
and In/olence. 


Tuis Sorrow or Joy is ftrangely diverfi- 
fied or complicated, when the Sufferers are 
multiplied, by reprefenting the Perfons at- 
tached co the principal Sufferer, and fetting 
before us their Affections, Friendfhips, ten- 
der Solicitudes, care in Education, fuccour 
in former Diftreffes; this every one will 
find in reading the Stories of Pallas, Ca- 
milla, Nifus, and Furyalus; or in general, 
any Battle of Homer oniaret What there 

| 19 
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Se CT. is in Self-Love to account for thefe Effects, 
III. Jet all Mankind judge. 


uv 
pa VI. Tue Paffions of the fourth Clafs a- 


and Rela- tile from the fame moral Senfe and publick 
tions of A- Affections, upon obferving the Aétions of 
dail Agents fome way attached to each other, by 
prior Ties of Nature or good Offices, or 
difengaged by prior Injuries; when thefe 
Relations are known, the moral Qualities 
of the Adctions appear confiderably diffe- 
rent, and our Paflions are much diverfified 
by them: there is alfo a great Complication 
Contrafics Of different Paffions, and a fort of Con- 
etal trafte, or aflemblage of oppofite Paffions 
of Pafions. coward the feveral Perfons concerned. The 
moft moving Peripeties, and Remembran- 
ces, in Epick and Dramatick Poetry, are 
calculated to raife thefe complicated Paf- 


fions; and in Oratory we ftudy to do the 
fame. 


Tuus ftrong Sentiments of Gratitude, 
and vigorous Returns of good Offices ob- 
ferved, raife in the Spectator the higheft 
Lowe and Eftfeem toward both the Benefac- 
tor, and even the Per/on obliged, with Secu- 
rity and Delight in Vircue. Ingratitude, 
or returning bad Offices defignedly, raifes 
the greateft Deteftation againft the Ungrate- 
ful ; and Love with Compaffion toward the 


Bene- 
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Benefactor, with Dejeétion and DifidenceSEcT: 
in a virtuous Courfe of Life. Porgiving ILL. 
of Injuries, and much more returuing Good SWS 
jor Evtl, appears wonderfully great and 
beautiful to our moral Senfe: ic raifes the 
{trongeft Love toward the Forgiver, Com- 
paffion for the Injury received ; toward the 
Injurious, if relenting, fome degree of Good- 
will, with Compaffior ; if not relenting, the 
moft violent bhorrence and Hatred. 
Mutual good Offices done defignedly between 
morally good Agents, raife Foy and Love in 
the Obferver toward both, with delight in 
Vircue.—— Mutual Injuries done by evil 
Agents defignedly, raife “oy in the Events, 
along with Hatred to the Agents, with De- 
teftation of Vice. Good Offices done de- 
fignedly by good Agents toward Evil, but 
not fo as to encourage, or enable them to 
further Mifchief, raife Love toward the 
good Agent; Difplicence, with fome Good- 
will coward the evil Agent.———Good Offices 
defignedly done mutually among ew! - 
gents, if thefe Offices do not promote their 
evil Intentions, diminifh our Diflike and 
Hatred, and introduce fome Compaffion and 
Benevolence. Good Offices from good /- 
gents, to Benefactors unknown to the Agent, 
or to their unknown Friends or Pofteriry, 
increafe Love toward both; and raife great 
Satisfaction and Tiuff in Providence, with 
G 2 Security 
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Sect. Security in Virtue, and ‘foy in the Event. 

III. Undefigned evil Returns in like Cafe 

U-vn~y with the former, raife Sorrow in the Ob- 

ferver upon account of the Event, Pzty to- 

ward both, wich Sz/picion of Providence 

and Virtue. An undefigned Return of 

Ewvil to an evil Agent from a good one, 

whom he had injured, raifes oy upon ac- 

count of the Event, and Zruff in Provi- 

dence. Undefigned evil Offices mutually 

done to each other by evil Agents, raife ‘Foy 

in the Event, 4bb0rrence of Vice, and Sa- 

tisfaction with Providence. Undefigned 

good Offices done by good Agents toward the 

evil, by which they are further excited or 

impowered to do evil, raife Pity toward the 

good Agent, Indignation and Envy toward 

the Evil, with Diffruff in Providence. 

Undefigned good Offices done by good to evil 

Agents, by which they are not excited or 

enabled to do further mifchief, raife Envy 

or Indignation toward the evil Agent, if 

the Benefit be great; if not, they fcarce 

raife any new Paffion diftinct from that we 

had before, of Love toward the one, and 
Hatred ot Diflike toward the other. 

















Tuesce Paflions might have been diverfi- 
fied, according to Malebranche’s Divifion, 
as the Object or Event was prefent, or in 
fufpence, or certainly removed: And would 
appear in different Degrees of Strength, ac- 

cording 
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cording as the Perfons concerned were moreS£cT. 
nearly attached to the Obferver, by Nature, III. 
Friendfhip, or Acquaintance. UVa 


VII. Tue Paffions of the laft Clafs, are 5. Pudsick 
thofe in which any of the former Kinds are Padion: 
complicated with /eli/b Paffions, when Our ihe ele. 
own Intereft is concerned. It is needlefs 
-here to repeat them over again: Only this 
may be noted in general, thar, as the Con- 
junction of felfith Paflions will very much 
increafe the Commotion of Mind, fo the 
Oppofition of any /elfi/b Interefts, which 
appear of great Importance, will often con- 
quer the publick Defires or Averfions, or 
thofe founded upon che Senfe of Verte or 
Honour; and this is the Cafe in vicious 
Actions done againit Con/czence. 


TueEse Complications of Paffions are of- 
ten not reflected on by the Perfon who Is 
acted by them, during their Rage: But a 
judicious Obferver may find them by Re- 
flection upon himfelf, or by Obfervaiion 
of others; and the Reprefentation of them 
never fails to affect us in the moft lively 
manner. 





fi ftuat ingens 
Imo in Corde Pudor, mixtoque Infania Luca, 
EtFuriisagitatus dmor,& confciaVirtus.Virg. 
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In all this tedious Enumeration, let any. 


one confider, ‘‘ How few of our Paflions 
U-WNJ “© can be any way deduced from Se/f- Love, 


€¢ 


or defire of private Advantage? And 
how improbable ict is, that Perfons in 
the Heat of Action, have any of thofe 
fubtle Reflections, and felfifh Intentions, 
which fome Philofophers invent for 
them? How great a part of the Com- 
motions of our Minds arife upon the 
moral Senfe, and from publick Affections 
coward the good of others? We fhould 
find, that without thefe Principles in 
our Nature, we fhould not feel the 
one half at leaft of our prefent Plea- 
fures or Pains ; and that our Na- 
ture would be almoft reduced to Inda- 
lence.” 


AN accurate Obfervation of the feveral 


eH Od la RARE Characters and Tempers of Men, 
which are conftituted by the various De- 
grees of their watural Sagacity, their 
Knowledge, their Intereffs, their Opinions, 
or ffoctations of Ideas, with the Paffons 
which are prevalent in-them, is a moft 
ufeful and pleafant Entertainment for thofe, 
who have Opportunities of large Acquain- 
tance and QObfervation. Buc our prefent 


‘.Purpofe leads only to confider the firft ge- 


Tempers ¥ 


Men ave 


formed. * 


neral 
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neral Elements, from the various Combina- Srct, 
tions of which, the feveral Tempers and III. 
Characters are formed. LVN 


THis account of our Affections will, tc Order 
however, prepare the way for difcerning % Nature 
confiderable Evidences for the Goodne/s of pte 
the Deity, from the Conftitution of our 
Nature; and for removing the Objections 
of voluptuous luxurious Men, againft the 
Rules of Virtue laid down by Men of Re- 
fleCtion. While no other Ideas of Plea/fure 
or Advantage are given us, than thofe 
which relate to the external Senfes; nor any 
other Affections reprefented as natural, fave 
thofe toward private Good: it may be difh- 
cult to perfuade many, even of thofe who 
are not Enemies to Virtue from Inclina- 
tion, of the Wifdom of the Deity, in ma- 
king the Bia/s of our Nature oppofite to 
the Laws he gives us; and making all Plea- 
fure, the moft natural Charaéter of Good, 
attend the probibited Actions, or the indif- 
ferent ones ; while Odedience to the Law 
muft be a conffrained Courfe of Action, 
inforced only by Penalties contrary to our 
natural Affections and Senfes. Nature and 
Grace are by this Scheme made very oppo- 
fite: Some would queftion whether they 
could have the fame Author. Whereas, if 
the preceding Account be juft, we fee no 


G 4 {uch 
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SectT.fuch Inconfiftency: ‘“‘ Every Paffion or Af- 
III: ‘* fection in its moderate Degree is inno- 
ive “ cent, many are directly amiable, and mo- 
‘“* rally good: we have Senfes and Affections 
** leading us to publick Good, as well as to 
“« private; to Virtue, as well as to ather 

¢¢ forts of Pleafure.” 


8S E C T. 
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Flow far our feveral Affections and 
Paffions are in our Power, either 
to govern them when raifed, or to 
prevent their arifing: with fome 


general Obfervations about their 
Objects. 


I. ROM what was faid above itappears\s 5 cr. 
that our Paffions are not fo much in fy. 

our Power, as fome feem to imagine, from WA 
the Topicks ufed either co raife or allay them. 4geaions 
We are fo confticuted by Nature, that, as 2” Pov | 
foon as we form the Idea of certain Objects acs Tn 
or Events, our Defire or Aver/jion will arife Opinions. 
toward them; and confequently our Affe-. 
€tions muft very much depend upon the O- 
pinions we form, concerning any thing 
which occurs to our Mind, its Qualities, 
Tendencies, ot Effects. ‘Thus the Happinefs 
of every fenfitive Nature is defired, as foon 
as we remove all Opinion or Apprehenfion of 
Oppofition of Intereft between this Being and 
others. The <pprehenfion of morally good 
Qualities, is the neceflary Caufe of ppro- 
bation, by our moral Senfe, and of rapa 

: ove. 


.9o 


SECT. 


ie 
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Love. The Caufe of Hatred, is the ppre- 
henfion of the oppofite Qualities. Fear, in 


uww like manner, muft arife from Opinion of 


Appetites 
and Affe- 


Power, and Inclination to hurt us: Pity 
from the Opinion of another’s unde/erved 
Mifery: Shame only arifes from Apprehen- 
fion of Contempt from others, or Con{ciouf- 
nefs of moral Evil: “oy, in any Event, 
muft arife from an Opinion of its Goodnefs. 
Our /elfifh Paffions in this, do not differ 


from our pudblick ones. 


Tuis may fhew us fome Inconfiftency 
in Topicks of Argument, often ufed to in- 
culcate Prety and Virtue. Whatever Mo- 
tives of Intereft we fuggeft, either from a 
prefent or future Reward, muft be ineffe- 
€tual, until we have firft laboured to form 
amiable Conceptions of the Deity, and of 
our Fellow-Creatures. And yet in many 
Writers, even in this Caufe, ‘* Mankind are 
‘< reprefented as ab/olutely evil, or at bett 
‘ as entirely felfifo; nor are there any no- 
‘“< bler Ideas of the Deity fuggefted. Ic is 
<< grown a fafhionable Topick, to put fome 
‘ fy felfi{o Conftruction upon the moft ge- 
nerous human Actions; and he paffes for 
© the fhreudeft Writer, or Orator, who is 
© moft artful in thefe Infinuations.” 


A 


A 
nr 


fF 


II. Tue Government of our Paffions 


étions di-- mutt chen depend much upon our Opinions : 
Jlinguifbed. But 
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But we muft here obferve an obvious Diffe-Srcr. 
rence among our Defires, vzz. that “ fome IV. 
“¢ of them have a previous, painful, or un- U-wry 
eafy Senfation, antecedently to any Ofi- 
** nton of Good in the Obje&; nay, the 
“* Object is often chiefly efteemed good, 
only for its allaying this Pain or Uneafi- 
nefs; or if the Object gives alfo pofitive 
Pleafure, yet the unea/y Senfation is pre- 
vious ta, and independenc of this Opinton 
of Good in the Obje&.” Thefe Defires 
we may call ppetites. ‘* Other Defires 
‘* and Averfions necefflarily pre-fuppofe an 
“© Opinion of Good and Evil in their Qb- 
<¢ jects ; and the Defires or Averfions, with 
** their concomitant uneafy Senfations, are 
‘© produced or occafianed by this Opzzzon or 
<¢ Apprebenfion.” Of the former kind are 
Hunger and Thirft, and the Defires between 
the Sexes; to which Defires there is an un- 
eafy Senfation previous, even in thofe who 
have little other Notion of Good in the 
Objects, than allaying this Pazz or Uneaf- 
ne/s. There is fomething like to this in the 
Defire of Sociefy, or the Company of our 
Fellow-creatures. Our Nature is fo much 
formed for this, that altho’ the d/ence of 
Company is not immediately painful, yet if 
it be long, and the Perfon be not employed 
in fomething which tends to Socsety at laft, 
or which is defigned co fic him for Society, 
an uneafy Fretfulne/s, Sullennefs, and Di/- 
content, 


“7 
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¢ 


nr 
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SrcmvT.content, will grow upon him by degrees, 
IV. which Company alone can remove. He 
ww~y fhall not perhaps be fenfible always, that 
it is the Abfence of Company which occa- 

fions his Uneafinefs: A painful Senfation 
diétates nothing of itfelf: ic muft be there- 

fore fome Reflection or Inftind, diftinét from 

the Pain, which fuggefts the Remedy. Our 
Benevolence and Compafiion pre-fuppofe 
indeed fome Knowledge of other fenfitive 
Beings, and of what is good or evil to 
them: But they do not arife from any pre- 

vious Opinion, that ‘‘ the Good of others 

“© tends to the Good of the Agent.” They 

are Determinations of our Nature, previous 

to our Choice from Intereft, which excite 

us to Action, as foon as we know other fen- 

fitive or rational Beings, and have any Ap- 


prehenfion of their Happinefs or Mifery. 


In other Defires the Cafe is different. No 
Man is diftreffed for want of fine Smells, 
harmonious Sounds, beautiful Objects, Wealth, 
Power, or Grandeur, previoufly to fome O- 
pinion formed of thefe things as good, or 
fome prior Scnfation of their Pleafures. In 
like manner, Virtue and Honour as necefia- 
rily give us Pleafure, when they occur to 
us, as Vice and Contempt give us Pain; 
but, antecedently to fome Experience or 
Opinion of this Pleafure, there is no previous 
uneafy Senfation in their Abfence, as there 

is 
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is in the Abfence of the Objects of ppetite. Sr cr. 
The Neceffity of cthefe Senfations previous IV. 
to our Appetites, has been confidered alrea- WVU 
dy.* The Senfations accompanying or fub- 
fequent to our other Defires, by which they 

are denominated Pajffons, keep them in a 

juft Ballance with our 4ppetites, as was be- 

fore obferved. 


Rut this holds in general, concerning all 
our Defires or Averfions, that according to 
the Opinion or Apprehenfion of Good or E- 
vil, the Defire or Averfion is increafed or 
diminifhed : Every Gratification of any De- 
fire gives at firft Pleafure; and Difappoint- 
ment Pain, generally proportioned to the 
Violence of the Defire. In like manner, 
the efcaping any Object of Averfion, tho’ it 
makes no permanent Addition to our Hap- 
pinefs, gives at farft a pleafant Sex/ation, 
and relieves us from Mifery, proportioned 
to the Degree of 4verfon or Fear. So 
when any Event, to which we had an A- 
verfion, befals us, we have at firft Mifery 
proportioned to the Degree of Averfion. | 
So that fome Pain is fubfequent upon all 
Fruftration of Defire cr Averfion, but it 1s 
previous to thofe Defires cnly, which are 
called Appetites. 


* Seét. 2. Art. G. 
III. Hence 
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Sect. III. Hence we fee how impoffible it is 
IV. for one to judge of the Degrees of Happi- 
Uunvw nefs or Mifery in others, unlefs he knows 
their Opinions, their Affoctations of Ideas, 
and the Degrees of their Defires and Aver- 
fions. We fee alfo of how much Confe- 
quence our Affociations of Ideas and Opi:- 
mions are to our Happinefs or Mifery, and 

to the Command of our Paffions. 


lllghagt For tho’ in our Appetites there are unea- 
onsof Ideas : ° se 
ind Optid fy Senfations, previous to any Opinion, yet 


onsincrea Our very Appetites may be ftrengthned or 
oy dimin” weakned, and varioufly altered by Opénion, 
pila De OF Affociations of Ideas. Before thezr Inter- 
fires. vention, the bodily Appetites are eafily fa- 
tished ; Nature has put it in almoft every 
one’s power, fo far to gratify them, as to 
: fupporr the Body, and remove Pain. But 
when Opinion, and confufed Ideas, or Fancy 
comes in, and reprefenrs fome particular 
kinds of Gratifications, or great Variety of 
them, as of greac Importance; when Ideas 
of Dignity, Grandeur, Magnificence, Gene- 
rofity, or any other moral Species, are join- 
ed to the Objects of Appetites, they may 
furnifh us with endlefs Labour, Vexation, 

and Mlifery of every kind. 


As to the other Defires which pre-fup- 
pofe fome Opznion or Apprebenfion of Good, 
previous 
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previous to any Senfation of uneafinefs;Secr. 
they muft ftill be more directly influenced JV, 
by Opinion, and Affoctations of Ideas. The wr 
higher the Opinion or Apprebenfion of Good 

or Evil is, the ftronger muft the Defre or 
Averfion be; the greater is the Pleature of 
Succe/s at firft, and the greater the Pain of 
Difappointment. Our publick Defires are 
influenced in the fame manner with the 
private: what we conceive as Good, we 

fhall defire for thofe we love, as well as for 
ourfelves; and that in proportion to the 
Degree of Good apprehended in it: what- 

ever we apprehend as Evil in any degree to 

thofe we love, to that we fhall have propor- 
tionable Averfion. 


THe common Effect of thefe Affocia- 
zions of Ideas is this, “‘ that they raife the 
<¢ Paffions into an extravagant Degree, be- 
‘© yond the proportion of real Good in the 
Object : And commonly beget fome fe- 
cret Opinions to juftify the Paffions. But 
«© then the Confutation of thefe falfe Opi- 
“© nions is noc fufficient to break the Afoci- 
<< ation, fo that the Defre or Pa/fion thall 
<< continue, even when our Underftanding 
<< has fuggefted to us, that the Object is not 
good, or not proportioned to the Strength 
of the Defire.” Thus we often may ob- 
ferve, that Perfons, who by reafoning have 
laid afide all Opinion of Sprrits being cf a 

ar 


a 
n 
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Secrt.dark more than in the lighr, are ftill unea- 
IV. fy to be alone in the dark.* Thus the 
UWy luxurious, the extravagant Lover, the Mi- 
Jer, can {carce be fuppofed to have Opini- 

ons of che feveral Objects of their Purfuit, 
propertioned to the Vehemence of cheir 
Defires ; buc the conftane Indulgence of 

any Defire, the frequent Repetition of it, 

the diverting our Minds from all other 
Purfuits, the Strain of Conver/fation among 

Men of the fame Temper, who often 

haunt together, the Contagion in the very 

Air and Countenance of the paffionate, be- 

get fuch wild /ociations of Ideas, that a 

fudden Conutction of Reafon will not ftop 

the Defire or Averfion, any more than an 
Argumenc will furmount the Loathings or 
Averfions, acquired againft certain Meats or 
Drinks, by Surfeits or emetick Preparations. 


Tue Luxurious are often convinced, 
when any Accident has revived a natural 
Appetite, of the fuperior Pleafures in a 
plain Dinner, with a fharp Stomach:-+ but 


* Ac veluti pueri trepidant, atque omnia czxcis 
In tenebris mctuunt, fic nos in luce timemus 
Interdum nihilo que funt metuenda magis. Luc. 


+ 





Leporem feétatus, equove 

Laffus ab in domito, vel fi Romana fatigat 
Mulitia aTuecum Grecari 
Cum labor extuderit faftidia 

— Cum fale panis 

Latrantem flomachum bene leniet ———— Hor. 


this 
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this does not reform them; they have got SecT, 
all the Ideas of Dignity, Grandeur, Excel- IV. 
lence, and Enjoyment of Life joined to their W>W™2 
Table. Explain to a Mifer the Folly of 

his Conduét, fo that he can alledge nothing 

in his Defence; yet he will go on, 


Ut locuples moriatur egenti vivere fato. Juv. 


He has likewife all Ideas of Good, of Worth, 


and Importance in Life confounded with his 


Coffers. 


A rRomaNTicK Lover has in like man- 
ner no Notion of Life without his M:/re/s, 
all Virtue and Merit are fummed up in his 
znviolable Fidelity. The Connotffeur has all 
Ideas of valuable Knowledge, Gentleman- 
hike Worth and Ability affociated with his 
beloved Arts. The Idea of Property comes 
along with the Tafte, and makes his 
Happinefs impoffible, without Poffeffon 
of what he admires. A plain Queftion 
might confute the Opinion, but will not 
break the ¢fociation: ‘* What Pleafure 
““ has the Poffeffor more than others, to 
‘* whofe Eyes they are expofed as well as 
<° his? 


.Our publick Defires are affected by con- 
fufed Ideas, in the fame manner with our 
private Defires. What is apprehended as 

H Good, 
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S ect.Good, thro’ an Affociation of foreign Ideas, 
IV. fhall be purfved for thofe we love, as well as 
wrwn what is really good for them. Our denevo- 
lent Paffions in the nearer Ties, are as apt 

to be too violent as any whatfoever : this we 

may often experience in the Love of Of- 
Spring, Relations, Parties, Cabals. ‘The 
Violence of-our Paffion makes us fomotimes 
incapable of purfuing effectually their Good, 

and finks us into an ufelefs Stase of Sorrow 

upon their Misforeunes. Compaffan often 

makes the Evil greater to the Spectator than 

to the Sufferer; and fometimes fubjects the 
Happinefs of a Perfon of. great Worth, to 

every Accident befalling one entirely void 

of it. 


Tue DeGre of Virtue, upon exteafixe 
impartial Schemes of publick Happinefs, 
can fcarce be too ftrongs but, upan mifta- 
ken or partial Views of publick Good, this 
Defire of Virtue may often lead Men into 
very pernicious Actions. One may. con- 
ceive a fort of Extravagancy, and.effemtnate 
Weaknefs even of this Defire; as when Men 
are diflacished with themfelves for Di/ap- 
porntments in good Attempts, which it was 
not in their Power to accomplifh; when 
fome heroick Tempers thew no Regard to 
privace Good; when the Purfuit of the 
lovely Form is fo paffionate, that the Agent 

does 
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does not relith his. pa/? Conduc# by agreeable S gE cr. 
Reflection, burt like the Ambitious, IV. 


: SVN 
Nil actum reputat fi quid fupereffet agendum. Lucan. 


But the moft pernicious Perverfions of 
this Defire are “ fome partial Admirations 
“* of certain moral Species, fuch as Forti- 
“* tude, Propagation of true Religion, Zeal 
“ for.a Party; while other Virtues are 
overlooked, and the very. End to which 
“* the admired Qualities are fubfervient is 
“< fargatten. Thus fome Phantoms of Vir- 
“* cue gre raifed, wholly oppofite to its true 
*¢ Nature, and to, the fole End of it, she 
“ publick Good.” 


Honour, in like manner, has had its 
foolifh Affociations, and the true Nature of 
it has been overlooked, fo that the Defire 
of it has run into Enthufia/m, and pernici- 
aus Madnefs. .Thus, “ however our De- 
“* fires, when our Opinions are true, and 
“© the Defire is proportioned to the ¢rue O- 
“© Sinton, are all calculated for good, either 
‘© publick or private; yet falfe Opinions, 
“* and coufufed Ideas, or too great a Violence 
‘* in any of them, above a due Proportion 
«< ¢o the reft, may ture the beft of them in- 
® to deftructive Follies.” 


#H 2 Tuis 
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Sect. Tuts is probably the Cafe in thofe Affe- 
IV. tions which fome fuppofe xatural, or at 
° \-Ny leaft incident to our Natures, and yet ab/o~ 
eesti lutely evil: Such as Rancour, or difinterefted 
Tempers, Malice, Revenge, Mifanthropy. ' We indeed 
bow they, find our Nature determined to difapprove 
Be Oa Agent apprehended as evil, or malicious, 
‘thro’ direé&# Intention; we muft defire che 
, Deftru@tion of fuch a Being, not only from 
\ _Self-Love, but from our Benevolence to 


Others. Now when we rafhly form Opini- 
ons of Sec#s, or Nations, as abfolutely evil ; 
or get affociated Ideas of Imprety, Cruelty, 
Profanene/s, recurring upon every mention 
of them: when, by repeated Reflection 
upon Injuries received, we ftrengthen our 
Diflike into an oddurate Averfion, and ‘con- 
ceive that the Injurious are direc#ly malict- 
ous; we may be led to act in fuch a man- 
ner, that Spectators, who are unacquainted 
with our /ecret Opinions, or confufed Ap- 
prebenfions of others, may think we have 
pure difinterefted Malice in our Nature; a 
very Inftinc? toward the Mifery of others, 
when it is really only the overgrowth of a 
juft natural Affection, upon falfe Opinions, 
or confufed Ideas; even as our -dppetites, 
upon which our natural Life depends, may 
acquire accidental Loathings at the moft 
wholfome Food. Our Ideas and Opinions 
of Mankind are often very rathly formed, 

but 
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but our 4feétions are generally fuited to ourS Fc T- 
Opinions. When our Ideas and Opinions 1V. 
of the moral Qualities of others are juft, “WN 
our Affections are generally regular and 

good: Buc when we give loofe Reins to our - 
Imagination and Opinion, our Affeétions 

mutt follow them into all Extravagance and 

Folly ; and inadvertent Spectators will ima- 

gine fome D:/poftions in us wholly ufelefs, 

and abfolucely and direétly eve/. 


Now the Gratification of thefe deftru- 
ctive Defires, like thofe of all the reft, gives 
at firft fome Pleafure, proportioned to their 
Violence ; and the D:/appointment gives pro- 
portioned Pazz. But as to the Costinuance 
of thefe Pleafures or Pains, we fhall find 
hereafter great Diverfity. 


From this view of our Defires, we may 
fee ‘‘ the great Variety of Objects, Czrcum- 
“© flances, Events, which muft be of Im- 
<< portance to the Happinefs of a Creature, 
“ furnifhed with fuch a Variety of Senfes 
“ of Good and Evil, with equally various 
“< Defires correfponding to them: efpecially 
‘© confidering the ftrange Combinations of 
‘© Ideas, giving Importance to many Objects, 


“© in their own Nature indifferent.” How far 
the feveral 
cfires 


e e D 
IV. We muft in the next Place enquire muf necey- 
<< how far thefe feveral Defies muft necef- 4719 are 
H 3 “© farily pee 


nw 
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Sect.“ farily arife, or may be prevented by our 
IV. “ Conduct.” 
LrVvnd 
1. Thar f Tue Pleafures and Pains of the external 
Pleafures, Senfes muft certainly be perceived by every 
one who comes into the World; the one 
-raifing fome Degree of Defire, and the other 
Averfion: the Pazns of Appetites arvfe yet 
more certainly than others, and are previ- 
ous to any Opinion. But then it is very 
much in our power to keep thefe Senfations 
pure and unmixed with any foreign Ideas: 
fo thac the plaineft Food and Raiment, if 
fufficiently nourifhing and healthful, may 
keep us eafy, as well as the rareft or moft 
expenfive. Nay the Body, when accufto- 
med to the fimpler Sorts, is eafieft in the 
Ufe of them: And we.are raifed to an. high- 
er Degree of Chearfulnefs, by a {mall Im- 
provement in our Table, rhan ic is poffible 
to bring a pampered Body into, by any of 
the ‘Produtions of Nature. Whatever the 
Body is once accuftomed to, produces no 
confiderable Change in it. 


2.TheDe- Tue Pleafures of the Imagination, or of 
firs of t& the internal Senfe of Beauty, and Decency 
cafures ; ‘ 
ofthe Ima- and Harmony, mutt alfo be perceived by us. 
gination. The Regularity, Proportion and Order in 
external Forms, will as neceffarily ftrike 

the Mind, as any Perceptions: of the exter- 

nal Senfes. But then, as we have no.wnea- 

finefs 
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finefs of Appetite, previous to the Reception Src T- 
of thofe grateful Ideas, we are not neceffa~: IV. 
rily made miferable in their Abfence; unlefs UVa 
by fome fantaftick Hadzt we have raifed. 

very violent Defires, or by a long Purfuit of 

them, have made ourfelves incapable .of - 
other Enjoyments. 


Acain, the Senfe and Defire of Beauty. 
of feveral' kinds is entirely abftraCted from 
Poffeffion or Property ; fo that the fineft Re- 
Jifo of this kind, and the ftrongeft fubfe- 
quent Defres, if we admit no foolifhr Con- 
junctions of Ideas, may almoft every where 
be gracified wich the Profpects of Nature, 
and with the Contemplation of the more 
curious Works of Art, which. the Proprie- 
tors generally allow to others without Re- 
ftraint. But if this Sénfe or Defire of Beau- 
ty icfelf be accompanied .with the Defire of 
Poffeffion ot Property ; £ we let it be-guided 
by Cuffom, and receive Affoctations of fo- 
reign Ideas in out Fancy of Drefs, Equi- 
page, Furniture, Retinue; if we relith on- 
ly the Modes of the Great, or the Marks of 
Diftinétion as beautiful ; if we let fuch De- 
fires grow ftrong, we mutt be very great in- 
deed, before we can fecure conftant Pleafure 
by this Senfe: and every Difappointment or 
Change of Fortune muft make us miferable. 
The like Fate may attend the Purfuit of 
Speculative Sctences, Poetry, Mufick, or 

fi H 4 Painting 5 


104. 
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Painting ; to excel in thefe things is granted 
but to few. A violent Defire of Di/tinction 
and Eminence may bring on Vexation and 


Sorrow for the longeft Life. 
ee’ 


Tue Pleafures and Pains of the publick 
Senfe will alfo neceffarily arife in us. Men 
cannot live without the Society of others, 
and their good Offices; they muft obferve 
both the Happinefs and Mifery, the Plea- 
fures and Pazns of their Fellows: Defre 


- and dverfon muft arife in the Obferver. 


Nay farther, as we cannot avoid more near 
Attachments of Love, either from the In- 
{tinct between the Sexes, or that toward 
Offspring, or from Obfervation of the dexe- 
volent Tempers of others, or their particular 
Virtues and good Offices, we muft feel the 
Senfations of ‘foy and Sorrow, from the 
State of others even in the f{tronger Degrees, 
and have the publick Defires in a greater 
Height. All we can do to prevent the Pains 
of general Benevolence, will equally leffen 
the Pleafures of it.. If we reftrain our pub- 
lick Affection from growing ftrong, we abate 
our Pleafures from the good Succefs of 
others, as much as we leffen our Compaffion 
for their Misfortunes: If we confine our 
Defires to a (mall Circle of Acquaintance, 
or to a Cabal or Fadction, we contraét our 
Pleafures as much as we do our Pains. The 
Diftinction of Pleafures and Pains into real 


and 
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and imaginary, or rather into neceffary and Secr, 
voluntary, would be of fome ufe, if we IV, 
could correct the Imaginations of others, as U"WNg 
well as our own ; but if we cannot, we are 

fure, whoever thinks himfelf miferable, is 

really fo; however he might poflibly, by a 

betcer Conduct of his Imagination, have 
prevented this Mifery. All we can do in 

this affair, is to obtain a great Share of the 
Pleafures of the /fronger Ties, with fewer 

Pains of them, by confining che ftronger 
Degrees of Love, or our Friendfhips, to 
Perfons of corrected Imaginations, to whom 

as few of the uncertain Objects of Defire are 
neceffary to. Happinefs as is poffible. Our 
Friendthip with fuch Perfons may. probably 

be to us a much greater Source of Happi- 

nefs than of Mifery, fince the Happjnefs of 


fuch Perfons is more probable than the con- 
trary. 


S1ncE there is nothing in our Nature de- 
termining us to difinterefied Hatred toward 
any Perfon; we may be fecure againft all 
the Pains of Malice, by preventing falfe O- 
pinions of our Fellows as abfolutely evil, or 
by guarding againft habitual Anger, and 
rath Averfons. 


Tue moral Ideas do arife alfo neceffarily 
in our Minds. We cannot avoid obferving 
the Afections of thofe we converfe Mae ; 

| | their 
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Se cr their Aétions, their Words, their Leoks be- 
IV..4, tray them. We are confcious of our own 
u-v~y Affections, and cannot avoid Refle@tion up- 
on them fometimes: the kind and generous 
Affections will appear amiable, and all Cru- 
elty, Malice, or even very felfith Affedtions, 
will be difapproved, and appear odious. Our 
own Femper, as well as that of others, will 
appear to our moral Senfe either lovely’or 
deformed, and will be the Occafion éither 
of: Pleafure or Uneafinefs. We have not 
any proper Appetite toward Virtue, fo as to 
be uneafy, even antecedently to the Appear- 
ance of the lovely Form; but as foon as ic 
appears to any Perfon, as it certainly muft 
very carly in Life, ic aever fails to raife De- 
fire, as Vice does raife Averfion, ‘This is fo 
rooted in our Nature, that no Education, 
falfe Principles, depraved Habits, or even 
Affectation itfelf can entirely root it out. 
Lucretius and Hosses fhew themfelves 
in innumerable Inftances ftruck with fome 
moral Species; they are full of Expreffions 
of Admiration, Gratitude, Praife, Defire 
of doing Good; and of Cenfure, Di/approba- 

tion, Averfion to fome Forms of Vice. 


Since then there is no avoiding thefe De- 
fires and Perceptions of Morality, all we can 
do to fecure ourfelves in the poffeffion of 
Pleafures of this kind, without Pain, con- 
fifts in ‘‘ a vigorous Ufe of our Reafon, to 

** difcern 
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“¢ difcern what Aétions really tend to theSecr, 
‘© publick Good in the whole, that we may IV. 
“< not do fhat upon a partial View of Good, wmwwng 
<‘ which afterwards, upon a fuller Exami- 
“© nation, we fhall condemn and abhor our- 
‘© felves for; and withal, co fix our Friend- 
“<< (hips with Perfons of like Difpofitions, 
“© and juft Difcernmenc.” Men of partial 
Views of publick Good, if they never ob- 
tain any better, may be eafy in a very perni- 
cious Conduet, fince the moral Evil or De- 
formity does not appear to them. Bur this 
is feldom to be hoped for in any partial Con- 
duct. Thofe who are injured by us fail ‘not 
to complain ; the Spectarors, who are dif- 
engaged from our partial Attachments, will 
often take the Fréedom to exprefs their 
Sentiments, and fet our Condué in a full 
Light: This muft very probably o¢cafion 
to us Shame and Remorfe. It cannot there> 
fore be an indifferent Matter, to an Agent 
with a moral Senfe, what Opinions he forms 
of the Tendency of Actions; ‘what partial 
Attachments of Love he has toward Parties 
or Faétions. If he has true Opinions of the 
Tendencies of éfions ; if he carefully ex- 
amines the real Dignity of Perfons'and Cau- 
Ses, he may be fure that the Condué& which 
he now approves he fhall always approve, 
and have delight in Reflection upon it, 
however it be cenfured by others. But if 
he takes up at hazard Opinions of pons 
i 
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SecrT.if he has a foolifh Admtration of particu- 
IV. lar Sects, and as foolith verfions and Dif- 
ur7vny) like to others, not according to any real 
Importance or Dignity, he fhall often find 
occafion for Inconflancy and Change of his 
Affeétions, with Shame and Remorfe for his 
paft Conduct, and an inward Diflike and 
Self-Condemnation. 


Wuat moft deeply affects our Happi- 
nefs or Mifery, are the Difpofitions of thofe 
Perfons with whom we volunrarily contract 
fome xearer Intimacies of Friendthip: If 
we act wifely in this Point, we may fecure 
to ourfelves the greateft Pleafures with the 
feweft Pains, by attaching ourfelves to Per- 
fons of real Goodnefs, good Offices toward 
whom are ufeful to the World. The Ties 
of Blood are generally very ftrong, efpeci- 
ally toward Offspring ; chey need rather the 
Bridle than the Spur, in all Cafes wherein 
the Object is not recommended to a fingu- 
lar Love by his good Qualities. We may, 
in a confiderable meafure, reftrain our za- 
tural Affection toward a worthlefs Offspring, 
by fetcing our publick Affections and our 
moral Senfe againft it, in frequent Contem- 
plation of their Vices, and of the Mifchief 
which may arife to Perfons of: more worth 
from them, if we give them any Counte- 
nance in their Vices. 


THE 
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Tue regulating our Apprehenfions ofS Er cT. 
the détions of others, is of very greatIm- IV. 
portance, that we may not imagine Man- ww 
kind worfe than they really are, and there- 
by bring upon ourfelves a Temper full of 
Sufpicton, Hatred, Anger and Contempt to- 

_ ward others; which is a conftant Stace of 
Mifery, much worfe than all the Evils to 
be feared from Credulity. If we examine 
the true Springs of human Action, we fhall 
feldom find their Motives worfe than Se/f- 
Love. Menare often fubje& to Auger, and 
upon fudden Provocations do Injuries to 
each other, and that only from Self-Love, 
without Malice; but the greateft part of 
their Lives is employed in Offices of natu- 
ral Affection, Friendfhip, innocent Self- 
Love, or Love of @ Country. The little 
Party-Prejudices are generally founded up- 
on Ignorance, or falfe Opinions, rather apt 
to move Pity than Hafred. Such Confide- 
rations are the beft Prefervative againft .4n- 
ger, Malice, and Difcontent of Mind with 
the Order of Nature. ‘* When you would 
““ make yourfelf chearful and eafy (fays the 
‘* Emperor *) confider the Virtues of your 
«© feveral Acquaintances, the Induffry and 
“© Diligence of one, the Modefty of ano- 
‘ther, the Generofity or Liberality of a 


* Marcus Antoninus, Zid. vi. C. 48. 


“© chird; 
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Secr. ** third; and in fome Perfons fome other 
IV. ‘ Virtue. There is nothing fo delightful, 
Urwng “as the Refemblances of the Virtues ap- 
‘< pearing in the Conduct of your Contem- 

‘< poraries as frequently as poifible. Such 

‘s Thoughts we fhould ftill retain with us.” 


WueEn the moral Senfe is thus affifted 
by a found Underftanding and Application, 
our own Actions may be a conftant Source 
of folid Pleafure, along with the Pleafures 
of Beuevolence, in the higheft Degree which 
our Nature will admit, and with as few of 
its Pains as pofiible. 


Hew fas As to the Defires of Honour, fince we 
our Senfé cannot ayoid obferving or hearing of the 
of Honour Sentiments of others concerning our Con- 
poriers ‘ duct, we mutt feel the Defire of the good 
Opinians of others, and Averfion to their 
Cenfures or Condemnation : fince the one ne- 
ceflarily gives us Pleafure, and the other 
Pain. Now it is impoffible to bring all 
Men into the fame Opinions of particular 
Aétians, becaufe of their different Opinions 
of publick Good, and of the Means of pro- 
moting it; and becaule of oppa/fite Intere/ts ; 
fo that ic is often impoffible to be fecure a- 
gainft all Cenfure or Difhonour from fome 
of our Fellows. No one is fo much Ma- 
fter of external Things, as to make his ho- 
nourable Intentions fuccefsful; and yet Suc- 
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cefsis a Mark by which many judge of theSgec rT. 
Goodnefs of Attempts. Whoever therefore IV. 
fuffers his Defire of Honour or Applaufe to W-WNO 
grow violent, without DiftinGtion of the 
Perfons to whofe Judgment he fubmits, 
runs a great hazard of Mifery. But our 
natural Defire of Praife, is in a compounded 
Proportion of the Numbers of Applauders, 
and their Dignity. ‘ He therefore who 
“* makes Diftzncé#ion of Perfons juftly, and 

acts wifely for the publick Good, may fe- 
cure himfelf from much uneafinefs up- 
on injudicious Cenfure, and may obtain 
the Approbation, of thoite whofe Efteem 
alone is valuable, or ae leaft far over-bal- 
lances the Cenfure of others.” 
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Tue Defre of Wealth muft be as neceflary ghe Defre 
as any other Defires of our Nature, as foon % Weak 
as we apprehend the ufefulnefs of Wealth” ”~" 
to gratify all other Defires. While ic is 
defired as the Means of fomething farther, 
the Defire tends to our Happinefs, propor- 
tionably to the good Oeconomy of the przx- 
cipal Defires to which tc is made fubfervient. 

Ic is in every Man’s power, by a little Re- 

flection, to prevent the Madnefs and Enthu- 

fiafm with which Wealth is infatiably pur- 

fued even for itfelf, without any direct In- 

tention of ufing it. The Confideration of 

the fmall Addition often made by Wealth. 

to the Happinefs of the Pofleffor, may ence 
this 
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Secrf¢this Defire, and prevent that Infatiability 
IV. ( which fometimes attends ic. 
UVNI 
Power in like manner is defired as the 
Means of gratifying other original Defires; 
nor can the Defire be avoided by thofe who 
apprehend its ufefujnefs. It is eafy to pre- 
vent the Extravagance of this Defire, and 
many of its confequent Pains, by confide- 
ring “ the Danger of affecting it by injuri- 
““ ous Means, fupporting it by Force, with- 
‘** out Confent of the Subject, and employ- 
“* ing it to private Intereft, in Oppofition 
*“ to publick Good.” No Mortal is eafy 
under fuch Subjection; Every Slave to fuch 
a Power is an Enemy: The Poffeffor mutt 
be in a continual State of Fear, Su/fpicion 
and Hatred. 7 


The Oca- ‘THERE is nothing in our Nature lead- 

fon of fan- ing us neceffarily into the fantaffick De- 

taftick De- : 

fire.  jferes; they wholly arife through our Jgno- 
rance and Negligence; when, through want 
of Thought, we fuffer foolifth Affociations 
of Ideas to be made, and imagine certain 
trifling Circumftances to contain fomething 
honourable and excellent in them from their 
being ufed by Perfons of Diffinétion. We 
know how the Inadvertencies, Negligences, 
Infirmities, and even Vices, either of great 
or ingenious Men, have been affected, and 
imitated by thofe who were incapable of 


imi- 
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imitating their Excellencies. This happensSecT. 
often to young Gentlemen of plentiful For- IV. 
tunes which fet them above the Employ- WWNJ 
ments neceflary to others, when they have 

not cultivated any relifh for the Pleafures 

of the Imagination, fuch as Architeéture, 
Mufick, Painting, Poetry, Natural Philo- 
Sophy, Hiftory: When they have no farther 
Knowledge of thefe things, than ftupidly 

to praife whac they hear others praife: 
When they have negle¢ted co cultivate cheir 
publick Affections, are bantered a long time 
from Marriage and Offspring; and have 
neither themfelves Minds fit for Frzend/bips, 

nor any intimate Acquaintance with fuch as 

are fic to make Friends of: When their mo- 

ral Senfe is weakened, or, if it be ftrong in 

any points, thefe are fixed at random, with- 

out any regular Scheme: When thro’ Igno- 
rance of publick Affairs, or want of Eloquence 

to fpeak what they know, they defpair of the 
Efteem or Honour of the wife: When their 
Hearts are too gay to be entertained with 

the dull Thoughts of increafing their Wealth, 

and they have not Ability enough to hope 

for Power; fuch poor empty Minds have 
nothing but Trifles to purfue ; any thing be- 
comes agreeable, which can fupply the Void 

of Thought, or prevent the fullen Difcon- 

tent which muft grow upon a Mind conic1- 

ous of no Merit, and expecting the Con- 
fempt of its Fellows; as a Pack of - Dazs, 

| ] 
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SecT.an Horfe, a Sewel, an Equipage, a Pack of 
IV. Cards, a Tavern; any thing which has got 
UZv~J any confufed Ideas of Honour, Dignity, Lt- 
be ality, or genteel Enjoyment of Life join- 
edtoit. Thefe fanraftick Defires any Man 

might have banifhed at firft, or entirely 
prevented. But if we have loft the Time 

of fubfticuting better in their ftead, we thall 

only change from one fort to another, with 


a perpetual Succeffion of Inconflancy and 
Diffatisfaction. 





Cui fi vitiofa Libido 

Fecerit Aufpicium- --— 

Tidem eadem poffun: boram durare probantes. 
Hor. Ep. 1. 


V. Tue End of all thefe Confiderations, 
is to find out the moft effectual Way of ad- 
vancing the Happinefs of Mankind; in or- 
der to which, they may perhaps appear of 
confiderable Confequence, fince Happinefs 
confifts in ‘* the higheft and moft durable 
“* Gratifications of, either all our Defres, 

or, if all cannot be gratified at once, of 
thofe which tend co che greateft and 
moft durable Pleafures, with exemption 
either from all Pazns and Objects of 4- 
‘* verfion, or at leaft from thofe which are 
‘*¢ the moft grievous.” ‘The following ge- 
neral Obfervations may be premifed concern- 
ing their Objects. 
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1. “Ir is plainly impoffible that any Sec T. 


** Man fhould purfue the Gratifications of 
‘ all thefe Defies at once, with Prudence, 
*« Diligence, and Vigour, fufficient to ob- 
‘© cain the higheft Pleafures of each kind, 
‘© and to avoid their oppofite Pains.” For, 
not to mention the Narrowne/s of the Pow- 
ers of our Minds, which makes them in- 
capable of a Multiplicity of Purfuits at 
once; the very Methods of obtaining the 
higheft Gratification of the feveral Senfes 
and Defires, are directly inconfiftent with 
each other. For example, the violent Pur- 
fuit of che Pleafures of the external Senfes, 
or Senfuality, is oppofite to the Pleafures 
of the Imagination, and to the Study of 
the ingenious 4rts, which tend to the Or- 
nament of Life; Thefe require Labour and 
Application, inconfiftent with the Volup- 
tuoufne/s of the external Senfes, which by 
itrfelf would engrofs the whole Application 
of our Minds, through vain Affociations of 
Ideas. 


AcaINn: Thé violent Purfuics of either 
of the former kinds of Pleafures, is often 
direGly inconfiftent with publick Affections, 
and with our moral Senfe, and Senfe of Ho- 
nour. Thefe Pleafures require a quite diffe- 
rent Temper, a Mind lictle fet upon felfith 
Pleafures, ttrongly poffeffed with Love for 

I 2 


others, 


IV. 


tLPrVn~d 
The full 
Purfuit of 
all kinds of 
Pleajure is 
Empoffibie. 
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others, and Concern for their Interefts ca- 
pable of Labour and Pain. However our 


i-v~J defire of Honour be really /ed/fi/h, yet we 


No Cer- 
tainty of 
Succefs in 
any Pur- 
fit, fave 
that of 


FY irtue. 


know it is never acquired by Actions ap- 
pearing felfifh; but by fuch as appear pub- 
lick-fpirited, with Neglect of the Pleafures 
of the external Senfes and Wealth. Sel- 
Sifhnefs is generally attended with Shame ; * 
and hence we conceal even our Defire of 
Honour itfelf, and are afhamed of Pra#fe in 
our own Prefence, even when we are doing 
beneficent Actions, with defign to obrain it. 
The Purfuits of Wealth and Power are of- 
ten directly oppofite to the Pleafures of all 
the other kinds, at leaft for the prefene, 
however they may be intended for the fu- 
ture Enjoyment of them. 


2. “ THere is no fuch Certainty in hu- 
‘© man Affairs, that a Man can affure him- 
“© felf of the perpetual Poffeffion of thefe 
“© Objects which gratify any one Defire,” 
except that of Virtue itfelf: which, fince 
it does not depend upon external Objects 
and Events‘, but upon our own Afections 
and Conduc?, we may promife to ourfelves 
that we fhall always enjoy. But then Vir- 
tue confifts in Benevolence, or Defire of the 


publick Good: Ihe Happinefi of others is 


* Treat. I. Se& 5. Art. 7. 
t+ Treat. IT. Sed. 3. laft Paragraph. 
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very Uncertain, fo that our publick DefiresSecr. 
may often be difappointed; and every Dif- IV. 
appointment is uneafy, in proportion to the WWWNJ 
Degree of Defire. And therefore, how- 
ever the dmiration and fixed Purfuit of 
Virtue may always fecure one ftable and 
conftant Pleafure of Self-Approbation, yet 
this Enjoyment prefuppofes a Defire of pub- 
lick Good, {ubjec&t to frequent Difappoint- 
ments, which will be attended with Uneafi- 
nefs proportioned to the Degree of publick 
Detire, or the Virtue upon w' ich we re- 
fle€&t. There feems therefore no poffibility 
of fecuring to ourfelves, in our prefent 
State, an unmixed Happinefs independendy 
of all other Beings. Every Apprehenfion 
of Good raifes defire, every Difappoint- 
ment of Defire is uneafy; every Object of 
Defire is uncertain except Virtue, but the 
Enjoyment of Virtue {uppofes the Defire of 
an uncertain Object, viz. the pudlick Hap- 
pinefs. To fecure therefore independently 
of all other Beings invariable and pure Hap- 
pinefs, ic would be neceffary either to have 
the Power of directing all Events in the U- 
niverfe, or to root out all Senfe of Evil, or 
Averfion to it, while we retained our Sen/e 
of Good, and that without previous Defire, 
the Difappointment of which could give 
Pain. The rooting out of all Senfes and 
Defires, were it practicable, would cut off 
all Happinefs as well as Mifery: The re- 
I 3 moving 
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SecT.moving or ftopping a part of them, might 
IV. indeed be of confequence to the Happinefs 
wy of the Individual on fome occafions, how- 
ever pernicious it might be to the Whole. 
Buc it is plain, we have not in our power 
the modelling of our Senz/fes or Defires, to 
form them for a private Intereft: They are 
fixed for us by the AuTuor of our Na- 
ture, fubfervient to the Intereft of the Sy- 
~ftem ; {o that each Individual is made, pre- 
vioufly to his own Choice, a Member of 
a great Body, and affected with the Fortunes 
of the Whole; or at leaft of many Parts 
of ic; nor can he break himfelf off at Plea- 
{ure. 


The Mi- Tis may fhew the Vanity of fome Ex- 

Jiakess of + preffions of the Stozcks, boaiting, one would 

the Stoicks ~ ‘ ° 

about com- \Magine, who did not remember other parts 

pieat Hap- of their Scheme, of an undifturbed Hap- 

pfs. inefs and Serenity, independently even of 
the Deity, as well as of their Fellow- 
Creatures, wholly inconfiftent with the Or- 
der of Nature, as well as with the Princi- 
ples of fome of their great Leaders: For 
which, Men of Wit in their own Age did 
not fail to ridicule them. 


Tuat mutt be a very fantaftick Scheme 
of Virtue, which reprefents it as a private 
fublimely felfifh Difcipline, to preferve our 
felves wholly unconcerned, not only in the 
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Changes of Fortune as to our Wealth or Secr- 
Poverty, Liberty or Slavery, Eafe or Pain, IV. 
buc even in all external Events whatfoever, “WJ 
in the Fortunes of our deareft Friends or 
Country, folacing ourfelves that we are eafy 

and undifturbed. If there be any thing ami- 

able in human Nature, the Reflection upon 
which can give us pleafure, it muft be kind 
difinterefied Affections towards our Fellows, 

or towards the whole, and its AuTHOR and 
Caufe. Thefe Affections, when reflected 
upon, muft be one conftant Source of Plea- 

fure in Se/f-dpprobation. But fome of thefe 

very Affections, being toward an uncertain 
Object, muft occafion Pain, and directly 
produce one fort of Mifery to the virtuous 

in this Life. It is true indeed, it would be 

a much greater Mifery to want fuch an ami- 

able Temper, which alone fecures us from 

the bafeft and moft deteftable State of Se/f- 
Condemnation and Abborrence. But, allow- 

ing fuch a Temper to be the neceflary Oc- 
cafion of one fort of Happinefs, even the 
greateft we are capable of, yer it may alfo be 

the Occafion of no inconfiderable Pains in 

this Life. 


Tuar this affectionate Temper is wue 
Virtue, and not that uadifturbed Selfifhunefs, 
were it attainable, every one would readily 
own who faw them both in Practice. .: 
Would any honeft Heart relith fuch a Speech 
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as this from a Cafo or an Aimilius Paulus ? 
‘< I forefee the Effects of this Defeat, my 
“ Fellow-Creatures, my Countrymen, my 
“* honourable Acquaintances; many a ge- 
nerous gallant Patriot and Friend, Fa- 
“<< thers, Sons, and Brothers, Husbands and 
“ Wives, fhall be inflaved, tortured, torn 
from each other, or in each other’s fight 
made fubject to the Pride, Avarice, Pe- 
tulancy, or Luff of the Conqueror. I 
have, for my own Pleafure, to fecure 
agreeable Reflections, laboured in their 
Defence. Iam unconcerned in their Mif- 
“« fortunes; their dodi/y Tortures, or more 
““ exquifite Dz/treffes of Mind for each o- 
ther, are to me indifferent. I am entire- 
ly abfolute, compleat in myfelf ; and can 
‘© behold cheir Agonies with as much Eafe 
‘‘ or Pleafure, as I did their Profperity.” 
This is the plain Language of fome boafting 
Refiners upon Virtue; Sentiments as difa- 
greeable as thofe of Catz/ine. 
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Tue Defire of Virtue is toward an Ob- 
ject ex Tay ep nui, or in our power, fince all 
Men have naturally kind Affections, which 
they may increafe and ftrengthen ; bue thefe 
kind Affections tend toward an uncertain 
Objec?, which is not in our power. Sup- 
pote the Sozck fhould alledge, ‘‘ Vice is the 
“ only Evil, and Virtue the only Good.” 
If we have Benevolence to others, we mutt 

wilh 
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wifh them to be virtuous, and muft have SecrT. 
compaffion toward the vicious: chus ftill IV. 
we may be fubjected to Pain or Uneafinefs, Wane 
by our very Virtue; unlefs we fuppofe, 

what no Experience can confirm, that Men 

may have ftrong Defires, the Difappoint- 

ment of which will give no Uneafine/s, or 

that Uneafinefs is no Evil. Lect the Phzlofo- 

pher regulate his own Notions as he pleafes 

about Happinefs or Mifery ; whoever ima- 

gines himfelf unhappy, is fo in reality; and 
whoever has dizd Affections or Virtue, mutt 

be uneafy to fee others really unhappy. 


But tho’ a pure unmixed Happinefs ts 
not attainable in this Life, yet all their Pre- 
cepts are not rendered ufelefs. 


Eft quédam prodtre tenus, fi non datur ultra. 


3. For we may obferve, thirdly, that ,. 7. ni 
< the Senfe of Good can continue in its full ei! 
“ Strength, when yet we fhall have but ;75,7,. 
“<< qweak Defires.” In this cafe we are capa- ved, with- 
ble of enjoying all the Good in any Object, pie: of 
when we obtain it, and yet expofed to no Defre, in 
great Pain upon Di/appointment. This may 779 Ca- 
be generally obferved, that “ the Violence’ 

“ of Defire does not proportionably enliven 
‘© the Senfation of Good, when It 1s obtain- 
«* ed: nor does diminifbing the Defire weak- 
«© en the Senfation, tho’ it will diminifh the 

“° Unea- 
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Sect.“ Uneafinefs of Difappointment, or the M:- 
IV. ‘“ fery of contrary Evils.” Our high Ex- 
Wow~d pectations of Happinefs from any Object, 
either thro’ the Acutenefi of our Senfes, or 
from our Opinions or Affoctations of Ideas, 
never fail to increafe Defire: But then the 
Violence of Defire does not proportionably 
enliven our Senfation in the Enjoyment. 
During the firft confufed Hurry of our Suc- 
cefs, our ‘foy may perhaps be increafed by 
the Violence of our previous Defire, were 
it only by allaying the great Uneafinefs ac- 
companying the Defire itfelf. But this Joy 
foon vanifhes, and is often fucceeded by 
Difguft and Uneafinefs, when our Senfe of 
the Good, which is more fixed in Nature 
than our Fancy or Opinions, reprefents the 
Object far below our Expeétation. Now 
he who examines all Opinions of Good in 
Objects, who prevents or corrects vain Affo- 
ciations of Ideas, and thereby prevents ex- 
travagant Admirations, or enthufiaftick De- 
Aires, above the real Moment of Good in the 
Object, if he lofes the tranfient Raptures of 
the firft Succefs, yet he enjoys all the per- 
manent Good or Happinefs which any Object 
can afford; and efcapes, in a great meafure, 
both the uneafy Senfations of the more vz- 
olent Defires, and the Torments of Difap- 
pointment, to which Perfons of irregular 
Imaginations are expofed. 


THIS 
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Tus is the Cafe of the Temperate andSEcT. 
the Chaffe, with relation to the Appetites; IV. 
of the Men of Moderation and Frugality, “V~I 
and corrected Fancy, with regard to the Plea- 
fures of Imagination; of the Humble and 
the Content, as to Honour, Wealth or Pow- 
er. Such Perfons upon good Succefs, want 
only the firft ¢sranfitory Ecftacies; but have 
a full and lively Sez/fe of all the lafting 
Good in the Objects of their Purfuir; and 
yet are in a great meafure fecure againft both 
the Uneafinefs of violent Defire, and the 
Dejeétion of Mind, and abjeé Sorrow upon 
Difappointment, or upon their being expofed 
to the contrary Evils. 


FurTHER, Perfons of irregular Imagi- 
nations are not {oon reformed, nor their Af- 
fociations of Ideas broke by every Experi- 
ence of the Smallinefs of the Good in the ad- 
mired Object. They are often rather fet 
upon zew Purfuits of the fame kind, or of 
greater Variety of like Objects. So their 
experience of Dz/appotntment, or of contra- 
ry Evils, does not foon correct their Imagi- 
nations about the Degrees of Good or Evil. 
The Lofs of Good, or the Preffure of any 
Calamity, will continue to torment them, 
thro’ their vain Notions of thefe Events, and 
make them infenfible of the real Good 
which they might ftill enjoy in their heats 

cate. 
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SecrT. State. Thus the Covetous have {maller Plea- 
IV. fure in any given Degree of Wealth; the 
VN) Luxurious from a fplendid Table; the Am- 
bitious from anv given Degree of Honour or 
Power, than Men of more moderate De- 
fires: And on the other hand, the Miferies 
of Poverty, mean Fare, Subjection, or Con- 
tempt, appear much greater to them, than 
to the moderate. Experience, while thefe 
confufed Ideas remain, rather increafes the 
- Diforder: But if juft Reflection comes in, 
and tho’ late, applies the proper Cure, by 
correcting the Opinzons and the Imagination, 
every Experience will tend to our Advan- 

tage. 


Tue fame way may our publick Defres 
be regulated. If we prevent confufed 
Notions of Good, we diminifh or re- 
move many Anxieties for our Friends as 
well as ourfelves. Only this muft be re- 
membered, that weakening our pudblick Af- 
feétions, neceffarily weakens our Senfe of 
publick Good founded upon them, and will 
deprive us of the Pleafures of the moral 
Sexfe, in reflecting on our Virtue. 


4. Laying 4. We may laftly remark, ‘“ That the 
our account «« Expectation of any Pain, or the frequent 
nvith Evil, ** Confideration of the Evils which may be- 
often leffens «© fal us, or the Lofs of Good we now en- 
our ML «© joy, before thefe Events actually threaten 


Ge us, 
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us, or raife any Con/fernation in our Minds Sr cr. 
by their Approach, does not diminifh our IV. 
Jey upon efcaping Evil, or our Pleafure U~oNo 
upon the arrival of any Good beyond Ex- 
pectation: But this previous Expectation 
generally diminifhes our Fear, while the 
Event is in fufpenfe, and our Sorrow up- 

on its arrival ;” Since thereby the Mind 
examines the Nature of the Event, fees how 

far it is neceffarily Evil, and what Supports 
under it are in its power: This Con/ideration 

may break vain Conjun@tions of foreign 
Ideas, which occafion our greateft Fears in 

Life, and even in Death itfelf. If, indeed, 

a weak Mind does not ftudy to correct the 
Imagination, but {till dwells upon its poffi- 

ble Calamities, under all their Jdorrowed 
Forms of Terror; or if ic induftrioufly ag- 
gravates them to itfelf, this previous Confi- 
deration may embitter its whole Life, with- 

out arming ic againft the fmalleft Evil. 
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Tus Folly is often occafioned by that 
Delight which moft Men when under Mif- 
fortunes find in being pitied by others ; thofe 
efpecially, who are continually indulged as 
the Favourites of Families or Company, be- 
ing long enured to the Pleafure arifing from 
the perpetual Marks of Love toward them 
from all their Company, and from their ten- 
der Sympathy in Diftrefs: this often leads 
them even to feign Mifery to obtain ay 

an 


126 The Nature and Condu&® 


SecT.and to raife in themfelves the moft dejected 
IV. Thoughts, either to procure Con/olation, or 
rw the Pleafure of obferving the Sympathy of 
others. This peevt/> or petti/o Temper, tho’ 
ic arifes from fomething fociable in our 
Frame, yet is often the Fore-runner of the 
greateft Corruption of Mind. Ic difarms the 
Heart of its natural Integrity; it induces us 
to throw away our true drmour, our natu- 
ral Courage, and cowardly to commit our- 
felves to the vain Protection of others, while 

we neglect our own Defence. 


SEC T. 


of the PASSTONS. 127 


SECT. V. 


AA Comparifon of the Pleafures and 
Pains of the feveral Senfes, as-to 
Intenfene/s and Duration. 


I. AV ING confidered how far thefe Secr. 
Defires muft neceffarily affe€&t us, V. 

and when they are the Occafions of Pleafure Warr 
or Pain; fince by the firft general Od/erva- 

tion, the Purfuits of: the feveral Pleafures, 

and the avoiding the feveral Pains, may of- 

ten be inconfiftent with each other; Jet us 

mext examine,: which of thefe feveral Plea- 

fures are the moft valuable, fo as to deferve 

our Purfuit, even with neglect of the others; 

and which of thefe Pains are mof grievous, 

fo as to be fhunned even by the enduring of 

other Pains if neceffary. 


“ Tue Value of any Pleafure, and the 
“« Quantity or Moment of any Pain, is in a 
“© compounded Proportion of the Inten/ene/s 
“and Duration.” In examining the Du- 
ration of Pleafure, we muft include not on- 
ly the Conftancy of the Odjeé7, but even of 
our Fancy; for a Change in either of thefe 
will puc an end to it. 


To 
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Sect. To compare thefe feveral Pleafures and 
V. Pains as to their Inten/ene/s, feems difficult, 
UWI becaufe of the Diverfity of Taffes, or Turns 
Th df of Temper given by Cuftom and Education, 
pn which make ftrange 4ffociations of Ideas, 
the feveraland form Hadits; from whence it happens, 
Pieheres chat, tho’ all the feveral kinds of original 
tenfenefs. Senfes and Defires feem equally natural, yet 
fome are led into a conftant Purfuit of the 
Pleafures of one kind, as the only Enjoy- 

ment of Life, and are indifferent about 
others. Some purfue, or feem co purfue 

only the Pleafures of the external Senfes, 

and all other Purfuits are made fubfervient 

to them: Others are chiefly fet upon the 
Pleafures of Imagination or internal Senfes ; 

focital and kind Affeétions employ another 

fort, who feem indifferent to all private 
Pleafure: This laft Temper has generally 

joined with ican high moral Senfe, and Love 

of Honour. We may fometimes find an 

high Senfe of Honour and defire of Applau/e, 

where there is indeed a moral Senfe, buta 

very weak one, very much perverted, fo as 

to be influenced by popular Opinion, and 

made fubfervient to it: In this Charadter 

the Pleafures of the external Senfes, or even 

of the Imagination, have little room, ex- 

cept fo far as they may produce Di/tinétion. 

Now upon comparing the feveral Pleafures, 
perhaps the Sentence of the Luxurious 

would 
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would be quite oppofite to that of the Vir-SrecrT. 
tuous. The Ambitious would differ from V. 
both. Thofe who are devoted to the znter- U-WNd 
nal Senfes or Imagination, would differ from 

all the three. The Mi/er would applaud 
himfelf in his Wealth above them all. Is 
there therefore no difputing about Taftes? 

Are all Perfons alike happy, who obtain 

the feveral Enjoyments for which they have 

a Relifh? lf they are, the Difpute is at an 

end: A Fly or Maggot in its proper haunts, 

is as happy as a Hero, or Patriot, or Friend, 

who has newly delivered his Country or 
Friend, and is furrounded with their grate- 

ful Praifes. The Brute or Infect may 
think fo of itfelf; bue who will ftand to 

its Judgmenc, when we are fure that ic has 
experienced only one fort of Pleafure, and 

is a ftranger to the others? May we not in 

like manner find fome Reafons of appealing 

from the Judgment of certain Men? Or 

may not fome Churaders be found among 
Men, who alone are capable of judging in 

this matter? 


Il. Im is obvious chat ‘* thofe alone are 7 Péa- 
i ks 3 both ° Jures of @ 

capable of judging, who have experien-*jo-u/Kind 
© ced all the feveral Aiads of Pleafire, and proved Ju- 
eC] heir Sewjes acute and fully exerci- ’:,”,2 

nave thelr oewfes acute an Waly EXETCI= ppv iefime- 
“ fed in chem all.” Now a high Relith w othe 
for Virtue, or a ftrong moral Senfe, with Virtuous. 


IS. its 


é 
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SECT.its concomitant publick Senfe and Affections, 

V. anda Senfe of Honour, was never alledged 

VN to impair our external Senfes, or to make 

us incapable of any pleafure of the Jmagt- 

nation; Temperance never fpoiled a good 

Palate, whatever Luxury may have done ; 

a generous affectionate publick Spirit, re- 

flecting on itfelf with delight, never viti- 

ated any Organ of external Pleafure, nor 

weakened their Perceptions. Now all vir- 

tuous Men have given Virtue this Teftimo- 

ny, that its Pleafures are fuperior to any 

other, nay to all others jointly; that a 

friendly generous 4é7ion gives a Delight fu- 

perior to any other; that other Enjoyments, 

when compared with the Delights of Inte- 

grity, Faith, Kindnefs, Generofity, and pub- 

lick Spirit, are but crifles fcarce worth any 
regard. * 


By the Tee Nay, we need not confine our Evidence 
Mv iia. to the Teftimony of the perfeéily Virtuous, 
The vicious Man, tho’ no fit judge, were he 
entirely abandoned, fince he lofes his Sen/e 
of the Pleafures of the moral Kind, or at 
leaft has not experienced them fully, yet he 
generally retains fo much of human Na- 


ture, and of the Sen/es and Affecfions of our 


" See this Argument ia Plato de Repub. Lib. IX. And 
Lord Shaftefoury’s Inquiry concerning Virtue. 


Kind, 


of the PASSIONS. 131 


Kind, as fometimes to experience even mo- SECT. 
ral Pleafures. There is {carce any Mortal,  V. 
‘who is wholly infenfible to all Species of WWI 
Morality. 


A DeBaAucHEE has never perhaps felc 
the Pleafures of a wife publick-f{piriced Con- 
duct, of an entirely upright, generous, fo- 
cial, and affectionate Life, with the Senfe 
of his own moral Worth, and merited Effeem 
and Love ; this courfe of Life, becaufe un- 
known to him, he may defpife in compari- 
fon of his Pleafures. But if in any particu- 
lar Affair, a moral Spectres, or Point of Ho- 
nour has affected him, he will foon defpife 
his fenfual Pleafures in comparifon of the 
Moral. Has hea Perfon whom he calls his 
Friend, whom he loves upon whatever fan- 
taftick Reafons, he can quit his Debauch to 
ferve him, nay can run the Hazard of 
Wounds and Death to refcue him from Dan- 
ger? If his Honour be concerned to refent 
an Affront, will he not quit his Pleafures, 
and run the hazard of the greate(t bodily 
Pain, to fhun che Impuration of Cowardice 
or Falfhood? He will fcorn one who tells 
him, that ‘“‘ a Lyar, or a Coward, may be 
‘* happy enough, while he has all things ne- 
“¢ ceflary to Luxury.” It is in vain 10 al- 
ledge, ‘“‘ that there is no difputing about 
“ Taftes: To every Nature there sare cer-} 
tain Zaftes afigned by the great AuTHorR ° 

2 oO 
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Sret.of all. To the human Race there are affign- 


Me, 


eda publick Tafle, a moral one, and a Tafte 


Uv for Honour. Thete Senfes they cannot ex- 


tirpate, more than their externa! Senfes: 
They may pervert them, and weaken them 
by falfe Oprnions, and foolifh Affocrations 
of Ideas; but they cannot be happy but by 
keeping them in their natural State, and 
gratifying them. The Happinets of an In- 
je or Brute, will only make an Infect or 


“Brute happy. But a Nature with further 


Powers, mutt have further Exjoyments. 


Nay, let us confider the different ges 
in our own Species. We once knew the 
time when an Hobby-Horfe, a Top, a Rattle, 
was fufficient Pleafure to us. We grow up, 
we now relith Frzend/hips, Honour, good 
Offices, Marriage, Offspring, ferving a Com- 
munity or Country. Is there no difference 
in thefe Taftes? We were happy before, are 
we no happier now ? If not, we have made 
a foolith Change of Fancy. Our former 
Toys we more eafily procured, kept in good 
order, and managed, than the prefent Ob- 
jects of our Cares, an Employment, a Son, 
a Friend, a Country, a Party. But this 
Change of Fancy does not depend upon our 
Will. ‘* Our Nature determines us to cer- 


cain Purfuits in our feveral Stages; and 


** following her Dictates, is the only way to 
‘* our Happinefs. Two States may both be 


** happy, 
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‘‘ happy, and yer the one infinitely prefe-Se cr. 


*‘ rable to the other: Two Species may  V. 
‘* both be content, and yet the Pleafures of WWJ 
the one, greater beyond all comparifon, 

© than thofe of the other.” The virtuous 
Man, who has as true a Senfe of aJl exter- 

nal Pleafure as any, gives the preference to 
moral Pleafures. The Judgment of the 
Vicicus is either nor ro be regarded, becaufe 

of his Ignorance on one fide; or, if he 

has experience of moral Sentiments in any 
particular Cafes, he agrees with the V7r- 
LU0uS. 


Ill. AGain, we fee in fact, that in the £-ferience 
virtuous Man, publick Affeétions, a moral ?~" nes 
Senfe, and Senfe af Honour, actually over- 
come all other Defires or Senfes, even in 
their full Strength. Here there is the fair- 
eft Combat, and the Succefs is on the fide 
of Virtue. 


Tere is indeed an cbvious Exception 
againft this Argument. ‘* Do not we fee, 
“in many Inftances, the external Senfes 
“© overcome the moral?” But the Reply ts 
eafy. A conitant Purfuic of the Pleafures 
of the external Senfes can never become 
agreeable, without an Opinion of Innocence, 
or the Abfence of moral Evil; fo that here 
the moral Senfe is not engaged in the Com- 

he ha bat. 
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Sec bat. Do not our * Debauchees, among their 
V. ~ Intimates, continually defend their Practi- 
UZWNi ces as innocent? Tranfient Acts of Injuftice 
may be done, contrary to the moral Senti- 
ments of the Agent, to obtain relief from 
fome preffing Evil, or upon fome violent 
Motion of Appetite: and yet even in thefe 
cafes, Men often argue themfelves into fome 
moral Notions of their Innocence. ut for 

a continued Courfe of Life difapproved by 

the Agent, how few are the Inftances? 
How avowedly miferable is that State, 
wherein all Se/f-dpprobation, all confciouf- 

nefs of Meritt vr Goodnefs is gone? We 
might here alfo alledge, what univerfal Ex- 
perience confirms, that not only an Opinion 

of Innocence is a neceffary Ingredient in a 
Courfe of /elf/h Pleafures, fo that there 
fhould be no Oppofition from the moral 
Senfe of the Agent; but that fome pudlick 
Afeciions, fome Species of moral Good, is 

the moft powerful Charm in. all fenfual En- 
joyments. And yet, on the other hand, 

‘© Publick Affeétions, Virtue, Honour, need 

«“ no Species of fenfual Pleafure to recom- 

‘* mend them; nor even an Opinion or 

‘* Hope of Exemption from external Pain. 

‘* ‘Thefe powerful Forms can appear amia- 

“« ble, and engage our Purfuit thro’ the rug- 


* Treat. Il. Sed. 4. Art. 4. laft Paragraph. 
“ ged 
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‘¢ ged Paths of pee Thirft, Cold, La-Srecr. 
* gour, Expences, Wounds and Death. Ve 


Tuus, when a Profpeét of external Plea- 
fure, or of avoiding bodily Pain, engages 
Men into Aétions really evil, the moral Senfe 
of the Agent is not really overcome by the 
external Senfes. The Action or Omiffion 
does not appear morally evil to the Agent. 
The Temptation feems to extenuate, or 
wholly excufe the Action. Whereas when 
a Point of Honour, or a moral Species, 
makes any one defpife the Pleafures or Pains 
of the external Senfes, there can be no que- 
{tion made of a real Victory. The exter- 
nal Senfes reprefent thefe Objects in the 
fame manner, when they are conquered. 
None denies to the Vertuous their Senfe of 
Pain, Toil or Wounds. They are allowed 
as lively a Senfe as others, of all external 
Pleafure of every kind. The Expences of 
Generofity, Humanity, Charity and Compa/- 
Sion, are allowed, even when yielded to Vir- 
tue, to be known to the full. But the mo- 
ral Senfe, weak as it often is, does not yield 
even to known external Pleafure, Eafe or 
Aduantage: but, where there is a depraved 
Tafte, and a weak Underflanding, private 
Advantage, or the avoiding of fome exter- 
nal Evil, may make Actions appear inno- 
cent, which are not; and then the moral 
Senfe gives no Oppofition. All the Con- 

EK 4 queft 
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SectT.queft on fuch Occafions is only this, that 

V. private external Advantage furmounts our 

UV™N Averfion to Difbonour, by making us do 

Aétions which others will cenfure, but we 

efteem znznocent. In thefe Cafes we general- 

ly fear only the Reproach of a Party, of 

whom we have conceived an unfavourable 
Opinion, * 


Nay farther: It was before -obferved, 
thac fantaftick Affociations of Ideas do not 
really increafe the Pleafure of Enjoyment, 
however they increafe the previous De/fre. 
The want of fuch Affociations does not 
abate the external Pam, tho’ 1t diminithes 
the previous Fear, or takes away fome far- 
ther Fears which may attend the Pain. So 
that a Man of the moft correct Imagina- 
ticn does feel and know all the Good in ex- 
ternal Pleafure, and all the Evz/ in Pain. 
‘© When therefore the moral Sen/e, and pub- 
“ lick Afeélions, overcome all /en/ual Plea- 
“© fure, or bodily Pain, they do it by their 
“ own Strength, without foreign Aids. 
“* Virtue is never blended with bodily Plea- 
« fure, nor Vice with bodily Pain in our 
‘¢ Imaginations. Buc when the external 
«© Senfes feem to prevail againft the moral 
«« Senfe, or publick Affeétions, it is con- 
‘ tinually by 4¢d borrowed from the me- 


M S6, Ay Aree 3. 


« ral 
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‘© ral Senfe, and publick Affections them- Secr, 
“«; felyes, or from our Senfe of Honour.”  V. 
The Conqueft is over a weakned moral “wg 
Senfe, upon partial views of Good, not by 
external Pleafure alone, but by fome moral 
Species, raifed by a falfe Imagination. 


Set before Men in the cleareft Light 
all external Pleafures, but ftrip them of 
their borrowed Notions of Déguzity, Ho/pi- 
tality, Fricndjhip, Generofity, Liberality, 
Communication of Pleafure; \et no regard 
be had to the Opinions of others, to Credit, 
to avoiding Reproach, to Company: Sepa- 
rate from the Purfuit of Wealth all 
Thoughts of a Family, Friends, Relations, 
Acquaintance ; \et Wealth be only regarded 
as the Means of private Pleafure of the 
external Senfes, or of the Imagination, to 
the Poffeffor alone ; let us divide our con- 
fufed Ideas, * and confider things barely and 
apart from each other: and in oppofition 
to thefe Defires, fer but the weakeft moral 
Species, and fee if they can prevail over ic. 
On the other hand, let us examine as much 
as we pleafe, a friendly, generous, grateful, 
or publick-fpirited tion; diveitt it of all 
external Pleafure, {till ic will appear the 
more lovely; the longer we fix our Atten- 


* See Marcus Antoninus, Lib. III, c. 11. and often elfe- 
where. 


tion 
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Srecr. tion to it, the more we admire it. What 

V. is ic which we feel in our own Hearts, de- 

uv termining as it were our Fate as to Happi- 

nefs or Mifery? What fort of Senfations 

are the moft lively and delightful? In whae 

fort of Poffeffions does the higheft Joy and 

Self-Satisfaction confift? Who has ever felt 

the Pleafure of a generous friendly Temper, 

of mutual Love, of compaffionate Relief and 

Succour to the diftrefled ; of having ferved 

a Community, and rendered Multitudes hap- 

py; of a {trict Integrity, and thorough Ho- 

nefty, even under external Difadvantages, 

and amidft Dangers ; of Congratulation and 

publick Rejoicing, in the Wifdom and 

Profperity of Perfons beloved, fuch as 

Friends, Children, or intimate Neighbours? 

Who would not, upon Reflection, prefer 

that State of Mind, thefe Senfations of Plea- 

fure, to all the Enjoyments of the external 

Senfes, and of the Imagination without 
them ? * 


Our Jude? IV. Tue truth, in a Quetftion of this 
mene i” emature, one might expect would be beft 
be Cafe o 

others known by the Judgment of Specfators, 
ee concerning the Purfuirs of others. Let 
am chem fee one entirely employed in Solitude, 


with the moft exquifite Taftes, Odors, 


© See this Subject fully treated, in the fecond Part of Lord 
Shaftefoury’s Inquiry concerning Virtue. 


Profpects, 
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Profpects, Painting, Mufick; but without Sec r. 
any Society, Love or Friend/hip, or any  V. 
Opportunity of doing a kind or generous “WNJ 
Métion ; and fee alfo a * Man employed in 
protecting the Poor and Fatherlefs, receiving 

the Bleffings of thofe who were ready co 
perith, and making che Widow to fing for 
Joy ; a Father to the Needy, an Avenger 

of Oppreffion ; who never defpifed the 
Caufe of his very Slave, but confidered him 

as his Fellow-Creature, formed by the fame 
Hand; who never eat his Morfel alone, 
without the Orphan at his Table, nor cau- 

fed the Eyes of the Poor to fail; who ne- 

ver fuffered the Naked to perifh, but warm- 

ed them with the Fleece of his Sheep; 

who never took advantage of the Indigene 

in Judgment, thro’ Confidence in his own 
Power or Intereft ; Let this Character be com- 

pared with the former; nay, add to this lar- 

ter fome confiderable Pains of the external 
Senfes, with Labour and kind Anxiety: 
which of the two would a Speétator chufe? 
Which would he admire, or count the hap- 

pier, and moft fuitable to human Nature? 
Were he amufing himfelf with imaginary 
Scenes of Life, or were he advifing a Sow, 

or a Friend, which of thefe States would he 
chufe or recommend ? Such a Trial would 


™ See the Charaéter of Fob, ch. xxxi. Sce alfo %reas. II. 
Sef. 6. 


{oon 


140 The Nature and Condu& 


Sect. foon difcover the Prevalence of the moral 
V. Speczes above all Enjoyments of Life. 

LT VN 

LittlkHap- WV, THere are a fort of Pleafures oppoe 

pines i= fite to thofe of the publick Senfe, arifing 

Pieafures. from the Gratification of Anger or Hatred. 
To compare thefe Pleafures with thofe of 
Benevolence, we muft obferve what holds 
univerfally of all Mankind. The Joy, and 
Gaiety, and Happinefs of any Nature, of 
which we have formed no previous Opini- 
on, either favourable or unfavourable, nor 
obtained any other Ideas than merely that it 
is fenfitzve, fills us with Joy and Delight: 
The apprehending the Torments of any 
fuch fenfitive Nature, gives us Pain. The 
Poets know how co raife delight in us by 
fuch pafforal Scenes, they feel the Power of 
fuch plea/ing Images: they know that the 
human Heart can dwell upon fuch Contem- 
plations with delight ; that we can continue 
long with Pieafure, in the View of Happt- 
nefs of any Nature whatfoever. When in- 
deed we have received unfavourable Appre- 
henfions of any Nature, as cruel and /avage, 
we begin from our very publick Affections, 
to defire their Mifery as far as it may be 
neceflary to the Protection of others. 


But that the Mifery of another, for its 
own fake, is never grateful, we may all find 
by making this Suppofition: That we had the 

moft 
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moft favage Tyger, or Crocodile, or fome Secr. 
greater Monfter of our own Kind, a Ne- Vz. 
ro, Or Domitian, chained in fome Dun- Wowro 
geon; that we were perfectly affured 
they fhould never have power of doing 
‘farther Injurzes; that no Mortal fhould 
ever know their Fate or Fortunes, nor be 
influenced by them; that the Puni/hments 
inflicted on them would never reftrain o- 
thers by Way of example, nor any Indul- 
gence fhown be difcovered; that the firft 
Heat of our Refentment were allayed by 
Time—No mortal, in fuch a Cafe, would 
incline to torture fuch wretched Natures, or 
keep them in continual Agonies, without 
fome profpeét of Good arifing from their 
Sufferings. What farther would the fierc- 

eft Rage extend to, if once the Tyrant, 
thus eternally confined from Mifchief, be- 

gan himfelf to feel Remor/fe and Anguz/b for 

his Crimes? Nay, did he continue without 
Reflection on his paft Life, fo as neither to 
betray Remorfe nor Approbation, were 
Mankind well fecured againft his Temper, 
who would delight to load him with a/ele/s 
Misery? 


Ir the Mifery of others then be not grate- 
ful for icfelr, whence arifes the Pleafure of 
Cruelty and Revenge? The Reafon is plain- 
ly this: Upon apprehending Injury to our- 
felves or others, NatuRE wifely determines 

us 
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SEcT.us to ftudy Defence, not only for the pre- 
V: fent, but for the-future. Anger arifes with 
UV its moft unea/y Senfations, as every one ac- 
knowledges. The Mifery of the Injurious 
tallays this furious Pain. Our Nature fcarce 
leads to any farther Refentment, when once 
ithe Injurious feems to us fully feized with 
iRemorfe, fo that we fear no farther Evils 
from him, or when all his Power -is gone. 
Whofe who continue their Revenge further, 
are prepoffefled with fome falfe Opinion of 
Mankind, as worfe than they really are; and 
aie not eafily inclined to believe their hearty 
Remorfe for Injuries, or to think them- 
felves fecure. Some Pornt of Honour, or 
Far of Reproach, engages Men in cruel 
Adts of Revenge: But this farther confirms, 
chat the Mifery of another is only grateful 
as it allays, or fecures us againft a furious 
Pain; and cannot be the Occafion, by irfelf, 
of; any Satisfaction. Who would nor prefer 
Safety from Injury, to the having revenged 
an Injury? Who would not chufe an un- 
tainted Reputation, for Courage gained ina 
juft War, in which, without Hatred or 4n- 
ger, we acted from Love of our Counrry, 
rather than the Fame acquired by afferting 
our queftioned Courege with furious Anger 
in a Duel, and with continued Hatred to- 
ward the Perfon conquered? Who can dwell 
upon a Scene of Tortures, though practifed 


upon the vileft Wretch; or can delight ei- 
ther 


aon 
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14.3 


SECT: 


geance, prolonged beyond all neceffity of V. 
Self-Defenfe, or publick Interef? “ Thewrwro 


‘* Pleafure of Revenge then is to the Plea- 
«© fures of Humanity and Virtue, as the fla- 
** king che burning, and conftantly recur- 
“< ring Thirft of a Fever, to the natural En- 
*< joyments of grateful Food in Health.” 


VI. WERE we to compare, in like man- 
ner, the Pains of the publick and moral 


Moral 
Cuil come 


parcd auth 


Senfe, and of the Senfe of Honour, with oherEvih, 


other Pains of the external Senfes, or with 
the greateft external Loffes, we fhould find 
the former by far fuperior. And yet no- 
thing is more ordinary, than to find Men, 
who will allow ‘* the Plea/ures of the 
‘© former Clafles fuperior to any other, and 
“© yet look upon external Painas more in- 
“© tollerable than any.” There are two Rea- 
fons for this Miftake. 1. ‘* They compare 
“ che moft acute Pains of the external Senfes 
“* with fome /maller Pains of the other Sen- 
fes.” Whereas, would they compare the 
ftrongeft of both Kinds, they would find 
the Ballance on the other fide. How of- 
ten have Parents, Hufbands, Friends, Pa- 
triots, endured the greateft dod:/y Pains, to 
avoid the Pains of their pudlick and moral 
Senfe, and Senfe of Honour? How do they 
every Day fuffer Hunger, Thirlt, and Toil, 
to prevent like Evils co thofe they lee 

ow 


Caufes of 
Miftakes. 
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Sect. How ofcen do Men endure, for their Party 
V. or faction, the greateft external Evils, not 
ivy only when they are unavoidable, but, when 
by counter-acting their publick or moral Sen/é, 

or Sen/fe of Honour, they could extricate them- 

felves? Some Crimes appear fohorrid, fome 
Adtions fo cruel and deteftable, chat there is 

hardly any Man but would rather fuffer 

Death, than beconfcious of having done them. 


Tue fecond Caufe of Miftake in this 
Matter, is this, ‘* The avoiding moral E- 
** vil by the Sufferance of external Pain, 
does not diminifh the Sen/e of the Pain; 
but on the other hand, the Motive of 
avoiding grievous Pain, real'y diminifhes 
the moral Evz/ in the Aétion done with 
that defign.”” So that in fuch Inftances 
we compare external Pain in its full ftrength, 
with a moral Pain of the lighter fort, thus 
alleviated by the Greatnefs of the Tempta- 
tion®*, To make a_ juft Comparifon, it 
fhould be thus: ‘© Whether would a Man 
‘© chufe to be tortured to Death, or to have, 
* without any Temptation or Neceffity, tor- 
‘© cured another, or a dear Friend, or Child 
“ to Death?” Not whether a Man will be- 
tray his Friend or Country, for fear of 
Tortures, but ‘ whether ic be better vo- 
‘ Juncarily, and under no fear, to betray 
“a Friend, or our Country, than to fuffer 

* Treat. IT. Sef. 7, 9. Cor. 3. 


“nw 
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s* 'Tortures, or the Pain of the Gout or Sect. 
«¢ Scone equal to Tortures?”” Upon fuch  V. 
Comparifons as thefe, we fhould find fome “VW 
other Pains and Mifery fuperior to any ex- 

ternal Pain. When we judge-of the State 

of others, we would not be long in fufpenfe 

which of thefe Evils to chufe as the light- 

eft for thofe whom we -- moft regarded. 


VII. We have hitherto only compared on Publick 
the one fide the publick and moral Senfe, Urn 
and the Senfe of Honour jointly, with the with our 
external Senfes, the Pleafures of Imagina- [ev f 
tion, and external Advantage or Difadvan- : 
tage jointly. The reafon of joining them 
thus muft be obvious, fince, to a Mind 
not prepoffeffed with any falfe Appreben- 
frons of things, the former three Senfes 
and Defires really concur, in exciting to the 
{fame Courfe of Action; for promoting the 
publick Good, can never be oppofite to prz- 
vate Virtue; nor can the Defire of Virtue 
ever lead to any thing pernicious to the 
Publick: Had Men alfo true Opinions, Ho- 
nour could only be obtained by V’zrtue, or 
ferving the Publick. 


But fince there may be fome corrupt 
partial Notions of Virtue, as when Men 
have inadvertently engaged themfelves into 


* Treat. IT. Sed. G. Art. 1. 
fome 
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SectT.fome Party or Faétion pernicious to the 


V. 


Publick, or when we miftake the Zezden- 


trvVv™ cies of A€tions, or have fome Notions of 


the Deiry, i as requiring fome A€ions 
apprehended pernicious to the publick, as 
Duties to himfelf; in fuch cafes there is 
room to compare our pudblick Senfe or De- 


fires with our moral, to fee which is pre- 


valent. The Pleafures of chefe Senfes, in 
fuch cafes, need not be compared; the fol- 
lowing either the one or the other will give 
little Pleafure: The Pain of the counter- 
acted Senfe will prevent all Satisfaction. 
This State is truly deplorable, when a Per- 
fon is thus diftraéted between two noble 
Principles, his publick Affections, and Senfe 
of Virtue. But it may be enquired, which 
of thefe Senfes, when counteracted, would 
occafion the greater Paim? Perhaps no- 


t Such miflaken Notions of Religion, and of fome par- 
ricular moral Specics, have produced thefe monftrous Deci- 
fions or Apothegms; viz. ‘* Some Adlions are not lawful, 
“* though they vere neceffary rot only to univerfal temporal Ha 
“ pineli, but to the eternal Salzation of the whole World, or 
** to avoid univerfal eternal Mifery.” 


‘“ Fiat Fuftitia S&S ruat Calum.” 


Whereas the only Reafon why fome Aétions are looked up- 
on as univerfally and neceffarily Evil, is only this, ‘* that in 
** our prefent Confticution of Nature, they cannot poffibly 
‘* produce any good, prepollent to their evil Confequences 
Whatever Action would do fo, in the whole of its Effied?s 
muft neceffarily be good. ‘Chis Propofition is Identick. 


thing 
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thing can be anfwered uziver/ally on either S Ec T- 
fide. With Men of reclufe contemplative V. 
Lives, who have dwelt much upon fome “WN) 
moral Ideas, but without large extenfive 
View of publick Good, or without en- 
gaging themfelves to the full in the pud- 

lick AffeGtions, and common Affairs of 
Life, the Senfe of Virtue, in fome par- 

cial confined View of it, would proba- 

bly prevail; efpecially fince thefe partial 
Species of Virtue have always fome fort of 
kind Affection to affift them. With active 
Men, who have fully exercifed their pzud- 

lick Affeétions, and have acquired as it 
were an Hadit this way, 1t is probable the 
publick Affeétions would be prevalent. 
Thus we find that active Men, upon any 
publick Necefity, always break through 

the /imited narrow Rules of Virtue or 
Juftice, which are publickly received, even 
when they have {carce any Scheme of Prin- 
ciples to juftify their Conduct: Perhaps, 
indeed, in fuch cafes, their moral Senfe is 
brought over to the Side of their 4ffections, 
though their /peculative Opinions are oppo- 

fite to both. 


VIII. Ir is of more confequence to com- Te Aor! 
pare the publick and moral Senfes, in oppo- Ree 
fition to the Sen/fe of Honour. Here there the Senje 
may be direét Oppofition, fince Honour is¥% #7" 


conferred according to the moral Notions 
Ie of 
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SecrT.of thofe who confer it, which may be con- 

V. trary to thofe of the Agent, and contrary 

w/Vv~NY to what he thinks conducive to the publick 
Good. 


To allow the Prevalence of Honour, 
cannot with any Perfon of juft Reflection, 
weaken the Caufe of Virtue, fince Honour 
prefuppofes * a moral Senfe, both in thofe 
who defire it, and thofe who confer it. 
But ic is enough for fome Writers, who af- 
fect to be wondrous fhrewd in their Obfer- 
vations on human Nature, and fond of ma- 
king all the World, a /elfi/b Generation, 
without any zatural Di/pofition toward a 
publick Intereff, or toward any moral Spfe- 
cies; to get but a Sec of different Words 
from thofe commonly ufed, yet including 
the fame natural Difpofitions, + or prefup- 
pofing them, however an inadvertent Rea- 
der may not obferve it; and they are fuf- 
ficiently furnifhed to fhew, that there is 
no real Virtue, that all is bue Hyppocri/y, 
Difguife, Art, or Intereft. “ To be bo- 
“ noured, highly efteemed, valued, praifed, 
“or on the contrary, to be defpifed, un- 
“ dervalued, cenfured or condemned; to be 
‘* proud or afbamed, are Words without a- 
“ny Meaning, if we take away a moral 


* See Treat, II, Sef. 5. Art. 4. 
+ Ibid, 


“ Senfe.” 


of th PASSIONS. 149 


“© Senfe.” Let this Senfe be as capricious, SECT. 
inconflant, different in different Perfons as V. 
they pleafe to alledge, “* a Sen/fe of Morali- (VNI 
“ty there muft be, and natural it muft 

“be, if the Defire of Eftecm, Pride or 


‘© Shame be natural,” 


To make this comparifon between the 
publick and moral Senjfés on the one hand, 
and that of Honour on the other, it is to be 
obferved, that all verfion to Evil is ftrong- 
er than Defrre of pofitive Good. There 
are many forts of pofitive Good, without 
which one may be eafy, and enjoy o- 
thers of a different kind: But Evil of al- 
moft any zd, in a high Degree, may 
make Life intolerable. The avotding of 
Evil is always allowed a more extenuating 
Circumftance in a Crime, than the Pro- 
fpect of pofittwe Good: to make therefore 
juft Comparifons of the Prevalence of fe- 
veral Defires or Senfes, their feveral Goods 
fhould be oppofed to each other, and their 
Evils to each other, and not the Plea- 
fures of one compared with the Pains of 
another. 


Pustick Affections, in their nearer Ties, 
frequently overcome not only the Pleafures 
of Honour, but even the Pazns of Shame. 
This is the moft common Event in Life, 

L 3 that 
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Secr.that for fome apprehended Intereft of Of- 

V. fpring, Families, Friends, Men neglect 

i-vny Opportunities cf gaining Hozour, and even 

incur Shame and Contempt. In Adtions 

done for the Service of a Party, there can 

be no comparifon, for Honour is often a 
Motive on both fides. 


Ir is alfo certain, that the Fear of 
Shame, in fome Inftances, will overcome all 
other Defires whatfoever, even natural Af- 
fection, Love of Pleafure, Virtue, Wealth, 
and even of Life itfelf. This Fear has ex- 
cited Parents to the Murder of their Off- 
{pring; has perfuaded Men to the moft dan- 
gerous Enterprizes; to {quander away their 
Fortunes, to counteract their Duty, and 
even to throw away their Lives. ‘The Di- 
{tration and Convulfion of Mind obfer- 
fervable in thefe Conflicts of Honour, with 
Virtue and publick Affection, fhows how 
unnatural that State is, wherein the ftrongeft 
Principles of Action, naturally defigned to 
co-operate and affift each other, are thus 
{et in Oppofition. 


Ir is perhaps impoffible to pronounce a- 
ny thing univerfally concerning the Supe- 
riority of the Defire of Honour on the one 
hand, or that of the Defire of Virtue and 
peblick Good on the other. Habits or 

Cuftom 
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Cuftom may perhaps determine the Victory Secr. 
on either fide. Men in high Stations, who  V. 
have long indulged the Defire of Honour, WWI 
and have formed the moft frightful Appre- 
henfions of Contempt as the worft of Evils; 

or even thofe in lower Scations, who have 

been long enured to value Reputation in 

any particular, and dread Dz/honour in that 

point, may have Fear of Shame fuperior 

to all Averfions. Men, on the contrary, 

who have much indulged good Nature, or 
reflected much upon the Excellency of Vir- 

tue icfelf, abftracted from Honour, may 

find Affections of this kind prevalent above 

the Fear of Shame. 


To compare the moral Senfe with the 
Senfe of Honour, we muft find cafes where 
the Agent condemns an Action with all its 
prefent Circumftances as evil, and yet fears 
Infamy by omitting it, without any une- 
qual Motives of other kinds on either fide: 
Or when one may obtain Prazsfe by an 
Aétion, when yet the Omiffion of it would 
appear to himfelf as confiderable a Virtue, 
as the World imagines the Action to be. 
The common Inftances, in which fome, 
who pretend deep Knowledge of human 
Nature, triumph much, have not thefe ne- 
ceflary Circumftances. When a Man con- puch ne 
dems Duelling in his private Sentiments, (ies In- 
and yet practifes it, we have indeed a con-7“""" 
L 4 fiderable 
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Seer, fiderable Evidence of the Strength of this 
V. Defire of Honour, or Averfion to Shame, 
urvnu fince it furpaffes the Fear of Death. But 
here on one hand, befides the Fear of 
Shame, there is the Fear of conftant In- 
fults, of lofing all the Advantages depend- 
ing upon the Character of Courage, and 
foinetiines even fome Species of Virtue and 
publick Good, in reftraining an_ infolent 
Villain: On the other hand is the Fear of 
Death, The moral Senfe is feldom much 
concerned: for however Men tna, condemn 
voluntary Dueliing; however they may 
blame the ge for the Cuftom, or cenfure 
the Laws as defective, yet generally, in 
their prefent Cafe, Duelling appears a ne- 
ceffary Piece of Self- Defence, againft op- 
probrious Injuries and Affronts, for which 
the Law has provided no Redrefs, and con- 
fequently leaves Men to the natural Rights 
of Self-Defence and Profecution of Inju- 
vies. The Cafe feems to them the fame 
with that of Thzeves and Night - Robbers, 
who may be put to Death by private Per- 
fons, when there is no hope of overtaking 
them by Law. Thefe are cercainly the No- 
tions of thofe who condemn Dwelling, and 

yet practife it. 


Ir is foreign to our prefent Purpofe to 
decect the Fallacy of thefe Arguments, in 
defence of our Duc/s, when Men from a 


fudden 
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fudden Anger, upon fome trifling or ima- Sec T. 
ginary Affronts the detpiting of which  y, 
would appear honourable in every wife U-wru 
Man’s Eyes, expofe themfelves, and often 

their deareft Friends to Death, and haz- 

ard the Ruin of their own Families, as 

well as that of their Adverfary; though 

the Succe/sin fuch Attempts can have no 
tendency to juftify them againft the dif- 
honourable Charge, or to procure any Ho- 

nour from Men of worth. 


Tue magnified Inftance of Lucretia *® nor the 
is yet lefs to our Purpofe. Some talk, as Cae 7 
if * fhe indeed would rather have died“ “""” 
“<< chan confented to the Crime; but the 
‘* Crime did not appear fo great an Evil 
“© as the Difbonour; tothe Guilt fhe fub- 

“© micted to avoid the Shame.’ Let us 
confider this renowned Argument. Was 
there then no Motive on either fide, but 
Fear of Shame, and a Senfe of Duty? 
If we look into the Story, we fhall find, 
that to perfuade her to confent, there 
con{pired, befide the Fear of Shame, and 
of Death, which fhe little regarded, the 
Hope of zoble Revenge, or rather of 
file’ on the Ravifher, and the whole 
yrant’s Family ; nay, the Hopes of a 


Lg Livy, Lib. I. €. 57: 
nobler 
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Sect. nobler Fame by her future Conduct; the 
V. Fear of fuffering that contumely by 
Lrvny force, which fhe was tempted to confent 
to, and that in fuch a manner as fhe 

could have had no Redrefs. All thefe 
Confiderations concurred to make her con- 

fent. On the other fide, there was only 

the moral Senfe of a Crime thus extenuated 

by the moft grievous Necefify, and by 

hopes of doing “fuffice to her Husband’s 
Honour, and refcuing ber Country: Nay, 

could fhe not have at once faved her Cha- 

racter and her Life by confenting; when 

in that virtuous Age fhe might have expected 

Secrecy in the Prince, fince boafting of fuch 
Attempts would have been dangerous to the 
greateft Man in Rome? | 


Ir is not eafy to find juft Room for a 
Comparifon even in fictitious Cafes, be- 
tween thefe two Principles. Were there 
a Perfon who had no Belief of any Deity, 
or of any reality in Religion, in a Country 
where his /ecular Intereft would not fuffer 
by a Character of Athei/m; and yet he 
knew that the Profeffion of zealous Devo- 
tion would tend to his Honour: If fucha 
Perfon could have any Senfe of Morality, 
particularly an Averfion to Difimulation, 
then his Profcfion of Religion would evi- 
dence the Superiority of the Sen/fe of Ho- 


20uUr 5 
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nour; and his Difcovery of his Sentiments,SEcT, 
or Neglec# of Religion, would evidence’ V. 
the Balance to be on the other fide. I pre- UWANg 
fume in Ezgland and Holland, we have 

more Inftances of the latter than the former. 

It is true, our Gentlemen who affeét the 

Name of Freedom, may have now their 

Hopes of Honour from their own Party, 

as well as others. 


Tue Adherence to any particular Re/i- 
gion by one in a ftrange Country, where it 
was difhonourable, would not be allowed a 
good Inftance of the Prevalence of a moral 
Species; it is a very common thing indeed, 
but here are Intereffs of another Life, and 
Regard to a future Return to a Country 
where this Religion is in repute. 


IX. Tue Pleafures of the zaternal Senfes, ThePkea- 
or of the Imagination, are allowed by all, “”“ % 
who have any tolerable Tafte of them, as oe 
a much fuperior Happinefs to thofe of the ¢ shan 
external Senfes, though they were enjoyed abe ce ] 
to the full. senfele 


OrTruEeR Comparifons might be made 
but with Jefs ufe, or certainty in any gene- 
ral Conclufions, which might be drawn 
from them, 


THE 
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SecrT. Tue Pleafures of Wealth or Power, 
V. are proportioned to the Gratifications of the 
UW™ Desires or Senfes, which the Agent intends 
to gratify by them: So that, for the Rea- 
fons above offered, Wealth and Power give 
greater Happinefs to the Virtuous, than 
to thofe who confult only Luxury or ex- 
ternal Splendor. If thefe Defires are grown 
enthufiafiick and habitual, without regard 
to any other end than Poffeffon, they are 
an endlefs Source of Vexation, without any 
real Enjoyment, a perpetual Craving, with- 
out Nourifbment or Digeflion; and they 
inay furmount all other Affeétions, by 
Aids borrowed from other Affections them- 

felves, 


THE fantaffick Defires are violent, in 
proportion to the Senfes from which the 
affoctated Ideas are borrowed. Only it is 
to be obferved, that however the Defires 
may be violent, yet the obtaining the Od- 
jeck defired gives little Satisfaction; the 
Pufefion difcovers the Vanity and Deceit, 
and the Fancy is turned toward different 
Objects, in a perpetual Succeffion of incon- 
ftane Purfuits. 

eee X. Tuese feveral kinds of Pleafure or 
feveral Pain are next to be compared asto their 
Pleafurcs’ Dz;ation. Were we are not only to con- 


as to Du- 


F2tiC62. fide r 
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fider the Certainty of the Obje&s occafion- Secr. 
ing thefe Senfations, but the Conffancy of V. 
our Relifh or Fancy. UV 


I. THe Objects neceflary to remove the 
Pains of Appetite, and to give as grateful 
external Senfations as any others, to a Per- 
fon of a correét Imagination, may be uni- 
verfally fecured by common Prudence and 
Induftry. But then the Sen/fations them- 
felves are fhort and tranfitory ; the Plea/ure 
continues no longer than the 4ffetite, nor 
does it leave any thing behind it, to fupply 
the. Intervals of Enjoyment. When the 
Senfation is paft, we are no happier for it, 
there is little pleafure in Reflection; and 
that almoft folely arifes from the return of 
Appetite; and fome Profpeét of repeated 
Enjoyment, or fome moral Notions of Love 
or Friendfhip or Communication of Pleafire: 
withour thefe the Remembrance of paft 
fenfual Enjoyments is more generally naufe- 
ous. Nor are paft Senfations any fecurity 
againft, or fupport under either external 
Pain, or any other fort of evil incident to 
us. If we keep thefe Senfes pure, and un- 
mixed with foreign Ideas, they cannot fur- 
nifh Employment for Life: If fore:gn Ideas 
come in, che Objects grow difficult and un- 
certain, and our Reli/h or Fancy full of In- 
conftancy and Caprice. 


2. In 
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SecT. 2. In like manner, the Pleafures of the 

V. Imagination may be enjoyed by ali, and be 

t7vn~e a fure Foundation of Pleafure, if we ab- 

{tract from Property, and keep our Imagi- 

nation pure. Such are the Pleafures in the 

Obfervation of Nature, and even the Works 

of Art; which are ordinarily expofed to 

view. But as thefe give lefs Pleafure the 

more familiar they grow, they cannot fuf- 

ficiently employ or entertain Mankind, 

much lefs can they fecure us againft, or 

fuppore us under the Calamities of Life, 

fuch as dager, Sorrow, Difbonour, Remorfe, 

or external Pain. \f the monftrous or tri- 

fling Tafte take place, or the Ideas of Pro- 

perty, they may indeed give fufficient Em- 

ployment, but they bring along with them 

little Pleafure, frequent Di/gu/fts, Anxteties, 

and Difappotntments, in the acquiring and 
retaining their Objects. 


3. Tue publick Happine/fs \s indeed, as to 
external Appearance, a very uncertain Ob- 
ject; nor is ic often in our power to reme- 
dy it, by changing the Courfe of Events, 
There are perpetual Changes in Mankind 
from Pleafures to Pains, and often from 
Virtue to Vice. Our pudlick Defires mutt 
therefore frequently fubjet us to Sorrow; 
and the Pleafures of the pudlick Senfe muft 

be 
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be very inconftant. ’Tis true indeed, thatSecr. 
a genera) Good-wil! to our kind, is the moft V. 
conftant Inclination of the Mind, whichw~wngy 
‘grows upon us by Indulgence; nor are we 
ever diffatisfied with it: the IJncertainty 
therefore is wholly owing to the Odjeé#s. 
If there can be any Confiderations found 
out to make it probable, chat in the Whole 
all Events tend to Happinefs, this implicit 
Hope indeed may make our pudlick Affe- 
éfions the greateft and moft conftant Source 
of Pleafure. Frequent Reflection on this, is 
the beft Support under the Sorrow arifing 
from particular evils, befalling our Fellow- 
Creatures. In our nearer Attachments 
brought upon ourfelves, we may procure 
to ourfelves the greateft Enjoyments of this 
kind, with confiderable Security and Con- 
ftancy, by chufing for our Friends, or dear- 
eft Favourites, Perfons of juft Apprehen- 
fions of Things, who are fubjected only to 
the zeceffary Evils of Life, and can enjoy all 
the certain and conftant Good. And in like 
manner, our Attachment to a Country may 
be fixed by fomething elfe than the Chance 
of our Nativity. The Enjoyments of the 
publick Senfe cannot indeed fecure us againft 
bodily Pazms or Lo/s; but they are often a 
confiderable Support under them. Nothing 
can more allay Sorrow and Dejection of 
Mind for private Misfortunes, than good 
Nature, 
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Sect. Nature, and Reflection upon the Happinefs 
V. of thofe we love. 
LVN 

4. The moral Senfve, if we form true O- 

pinions of the Tendencies of Actions, and 

of the ffections whence they [pring, as it 

is the Fountain of the moft zutenfe Plea- 
fure, fo it is in itfelf conffant, not fubject to 
Caprice or Change. If we refolutely incou- 

rage this Senfe, it grows more acute by fre- 
quent Gratification, never cloys, never is 
furfeited. We not only are fure never to 
want Opportunities of doing good, which 

are in almoft every one’s power in the high- 

eft Degree ;* but each good Action is Mat- 

ter of pleafant Reflection as long as we live. 
Thefe Pleafures cannot indeed wholly fecure 

us againft all kinds of Uncafinefi, yet they 
never tend naturally to increafe them. On 

the contrary, their general Tendency is to 

lead the virtuous Agent into all Pleafures, in 

the higheft Degree in which they are con- 
fiftent with each other, Our external Sen- 

fes are not weakened by Virtue, our Imagt- 
nations are not impaired ; the temperate En- 
joyment of all external Pleafures is the high- 

eft. A virtuous Conduct is generally the 
moft prudent, even as to outward Pro/pe- 

rity, Where Virtue cofts us much, its own 


* Treat. U1. Sec. 3. laft Paragraph. 
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Pleafures are the more fublime. Ic direét- Sect. 
ly advances the Pleafures of the pudblick V. 
Senfe, by leading us to promote the pub- WWJ 
lick Happinefs as far as we can; and Ho- 

mour is its natural and ordinary Attendant. 

If it cannot remove the zeceffary Pains of 

Life, yet ic is the beft Supporc under them. 

Thefe moral Pleafures do fome way more 

nearly affect us than any other: They make 

us delight in ourfelves, and relifh our very 
Nature. By thefe we perceive an internal 
Dignity and Worth; and feem to have a 
Pleafure like to that afcribed often to the 
Deity, by which we enjoy our own Per- 
feétion, and that of every other Being. 


Ir may perhaps feem too metaphyfica!‘o 
alledge on this Subject, that other Sex/atzovs 
are all dependent upon, or related by the 
Conftitution of our Nature, to fomething 
different from ourfelves; to a Body whica 
we do not call Se/f, but fomething belong- 
ing to this Se/f. “That other Perceptions of 
‘Soy or Pleafure carry with them Relations 
to Objects, and Spaces diftinét from this 
Self; whereas “ the Pleafures of Virtue are 
“ the very Perfcclion of this Setr, and are 
“< immediately perceived as fuch, indepen- 
‘© dent of external Objects.” 


Our Senfe of Honour may afford very 
conftane Pleafures by good Oeconomy: It 
| NI our 
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Sec T.our moral Senfe be not perverted; if we 
V. form juft Apprehenfions of the Worth of 
U-W™ others, Honour fhall be pleafant to us in a 
compound Proportion of the Naméers and 

Worth of thofe who confer it. If therefore 

we cannot approve ourfelves to all, fo as to 

obtain univerfal Honour among all to whom 

we are known, yet there are ftill Men of 

juft Thought and Reflection, whofe Effeem 

a virtuous Man may procure. ‘Their Dig- 

nity will compenfate the Want of Numéers, 

and fupport us againft the Pains of Cen/ure 


from the Injudicious. 


Tue Inconftancy of the Pleafures of 
Wealth and Power is well known, and is 
occafioned, not perhaps by Change of Fan- 
cy, for thefe Defires are found to continue 
long enough, fince they tend toward the 
untverfal Means of gratifying all other De- 
fires; but by the Uncertainty of Od;jeé?s or 
Events neceffary to gratify fuch continually 
increafing Defires as thefe are, where there 
is not fome fixed View different from the 
Wealth or Power itfelf. When indeed they 
are defired only as the Means of gratifying 
fome other well-regulated Defres, we may 
foon obtain fuch a Portion as will fatisfy us. 
But if once the End be forgotten, and 
Wealth or Power become grateful for them- 
Selves, no farther Limits are to be expected: 
the Defires are infatiable, nor is there any 

confi- 
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confiderable Happzne/s in any given DegreeSecr. 
of either. Vv. 
LAWN 

XI. WERE we to confider the Duration The Dura- 

of the feveral Pains, we may find it gene- visi oes 

rally as the Duration of their Pleafures. As’ Pains con- 

to the external Senfes, the old Epicurean /“r- 

Confolation is generally juft: ‘* Where the 

‘¢ Pain is violenc, it fhortens our Duration ; 

when it does not fhorten our Duration, 

‘© itis generally either folerable, or admits 

“of frequent Intermiffons ;’? and then, 

when the external Pain is once paft, no 

Mortal is the worfe for having endured it. 

There is nothing uneafy in the Reffeétion, 

when we have no prefent Paiv, or fear no 

Return of it. 


cc 


Tue internal Senfes are not properly Ave- 
nues of Pain. No Form is necefiarily the 
Occafion of pofitive Uneafinefs. 


Tue Pains of the moral Senfe and Senfe 
of Honour, are almoft perpetual ; Time, the 
Refuge of other Sorrows, gives us leaft Re- 
lief from them. All other Pleafures are 
made infipid by chefe Pains, and Life itfelf 
an uneafy Burden. Our very Se/f, our Na- 
cure is difagreeable to us. “Tis true, we do 
not always obferve the Vicious to be uneafy. 
The Deformity of Vice often does not ap- 
pear co thofe who pg in a Courfe of 

2 it. 
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Sect.it. Their Actions are under fome Difguife 
V. of Innocence, or even of Vertue iclelf. 
Uv™N) When this Mafk 1s pulled off, as ic often 
happens, nor can any vicious Man prevent 
its happening, Vice will appear as a Fury, 
whofe Afpect no Mortal can bear. This we 
may fee in one Vice, which perhaps has had 
fewer falfe or fantaftick Affociations of fa- 
vourable Ideas than any, viz. Cowardice, or 
{uch a felfith Love of Life, and Averfion to 
Death, or to the very Hazard of it, as hin- 
ders a Man from ferving his Country or his 
Friend, or fupporting his own Reputation. 
How few of our gay Gentlemen can bear to 
be reputed Cowards, or even fecretly to 
imagine themfelves void of Courage? This 
is not tolerable to any, how negligent fo- 
ever t'iey may be about other Points in Mo- 
rality. Other Vices would appear equally 
odious and defpicable, and bear as horrid an 
Afpect, were they equally ftripe of the Di/- 
guifes of Virtue. A vicious Man has no 
other Security againft the Appearances of 
this terrifying Form, than Ignorance or In- 
advertence. Uf Truth break in upon him, 
as it often muft, when any Adver/ity ftops 
his intoxicating Pleafures, or Spectators ufe 
Freedom with his Conduct, he is rendered 
perpetually miferable, or muft fly to the 
only Remedy which Reafon would fuggeft, 
all poffible Reparation of Injuries, and a 
new Courfe of Life, the Necetiity of which 
is 
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is not fuperfeded by any Remedy fuggefted Secr. 
by the Chrifizan Revelation. V. 
LVN) 

Tue Pains of the publick Senfée are very 

lafting. The Mijery of others, either in 

paft or prefent Ages, 1s matter of very un- 

eafy Reflection, and muft continue fo, if 

their State appears in the whole adb/olutely 

Evil. Againft this there is no Relief but 

the Confideration of a “‘ good governing 

‘© Minp, ordering all for good in the whole, 

‘© with the Belief of a future State, where 

‘¢ the particular feeming Diforders are recti- 

‘« fied.” A firm Perfuafion of thefe Things, 

with ftrong publick Affections intercfting us 

ftrongly in this Whole, and confidering this 

Hbole as one great Syftem, in which all is 

wilfely ordered for good, may fecure us 

again{t thefe Pains, by removing the Opini- 

on of any abfolute Evil. 


Tue Pains arifing from foolifh Affocia- 
tions of moral Ideas, with the Gratifications 
of external Senfes, or with the Enjoyment 
of Objects of Beauty or Grandeur, or from 
the Defires of Property, the Humour of 
Diftinétion, may be as conftant as the Pains 
of the Sezfes from which thefe Ideas are 
borrowed. Thus what we gain by thefe 
Affociations is very little. ‘* The Defres of 
“© Trifles are often made very ftrong and 
‘ uneafy; the Pleafures of Poffeffion very 

| M 
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SecT.  fmall and of fhort Continuance, only till 
V. ‘* the Object be familiar, or che Fancy 
Www “© change: Buc the Pans of Di/appointment 
“are often very Jlefting and _ violent.” 
Would we guard againft thefe Affociations, 
every real Pleg/ure in Life remains, and we 
may be eafy without thefe things, which to 

others occafion the greateft Pains. 


Gemmas, Marmor, Ebur,Tyrrhena Siz illa,.Tabellas, 


Argentum, veftes Getulo Murice tiréis, 
Eft qui non babeat, eft qui nec curat habere. Hor. 


Set Seal Oras f= 
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Some general Conclufions concerning 
the bef? Management of our De- 
fires. With fome Principles ne- 
cefjary to Happineis. 


HUS, upon comparing the feveral Sec rT, 
kinds of Pleafures and Pains, both as VI. 


to Intention and Duration, we fee that “* the WwwnJg 
‘* whole Sum of Intereft lies upon the Side 

“of Virtue, Publick-fpirit, and Honour : 

“ To forfert thefe Pleafures in whole, or in 

part, for any other Enjoyment, is the moft 

foolifth Bargain ; and on the contrary, to 

fecure them with the Sacrifice of all 

others, is the frue/f Gain.” 


wn“ 


ec 
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THERE is one general Odb/ervation to bE Conan 
premifed, which appears of the greateft Difipline 
Neceffity for the juft Management of all our “47 
Defires; vzz. that we fhould, as much as 
poffible, in all Affairs of Importance to 
ourfelves or others, prevent the Violence of : 
their confufed Senjation, and {top their Pro- 
penfities from breaking out into Action, ull 
we have fully examined the real Moment of 
the Object, either of our Defires or Aver- 

| M 4 fions. 
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Srcr/fions. The only way to effect this is, ‘ a 
VI.’ * conftant Attention of Mind, an habitual 
Uw“ Difcipline over ourfelves, and a fixed Re- 
‘ folution to ftop all Action, before a calm 
« Examination of every Circumftance at- 
* tending ic; more particularly, che real 
© Values of external Objects, and the moral 
“ Qualities or Tempers of rational Agents, 
‘© about whom our Affections may be em- 
<< ployed.” This Power we may obtain 
over ourfelves, by a frequent Confideration 
of the great Calamuties, and_ pernicious 
Aétions, to which even the bef? of our Paf- 
fions may lead us, by the confu/ed Senfations, 
. and fantaftick Afjociations of Ideas which 
attend them: Thus we may raife an hadz- 
tual Sufpicion and Dread of every violent 
Paffion, which, recurring along with them 
continually, may in fome meafure counter- 
ballance their Propenfities and confuféd Sen- 
fations. This Dz/ctpline of our Paffions is 
in general neceflary: The wakind or deffru- 
étive Affections, our Anger, Hatred, or A- 
verfion to rational Agents, feeim to need it 
moft; but there is alloa great Neceffity for 
‘it, even about the fevder and benign Affe- 
élions, left we fhould be hurried into wni- 
verfal and abfolute Evil, by the Appearance 
of particular Good: And confequently ic 
muft be of the higheft Importance to all, 
to ftrengthen as much as poifible, by fre- 
quent Meditation and Reflection, the calm 
Defires 
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Defires either private or publick, ratherSecr. 
than the particular Paffions, and to make VI. 


the calm univerjal Benevolence fuperior to wWNS 
them. 


Tuat the neceflary Refignation of other Rejgna- 
Pleafures may be the more eafy, we muft 110” of fer- 
frequently fuggeft to ourfelves thefe Confi- 74%, ee 
derations above-mentioned. ‘“ External 
“¢ Pleafures are (hort and tranfitory, leave 

no agreeable Reffeétzon, and are no man- 
ner of Advantage to us when they are 
paft; we are no better than if we had 
wanted them altogether.” 


« 


Ca) 


s 


In like manner, “ paft Pains give us no 
unpleafane Refleétion, nor are we the 
worfe for having endured them. If they 
are violent, our Exiftence will probably 
be fhort; if not, they are tolerable, or 
allow long Intervals of Eafe.” Let us 
join to thefe a /forcal Confideration ; ‘* that 
‘¢ external Pains give us a noble Opportu- 
‘© nicy of moral Pleafures in Fortitude, and 
Submifion to the Order of the whole, if 
“© we bear them refolutely ; but if we fret 
‘© wnder them, we do not alleviate the Suf- 
fering, but rather increafe it by Di/content 
‘© or Sullennefs.’ When external Pains 
mutt be endured voluntarily to avoid moral 
Evil, we muft, as much as pofflible, pre- 
fent to ourfelves the moral Species itfelf 


with 


“ 
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SecT. with the publick Good to enfue, the Honour 
VI. and Approbation to be expected from all 
t7v™~ good Men, the Deity, and our own 
Hearts, if we continue firm; and on the 
contrary, the Remorfe, Shame and Appre- 
henfion of future Punifbments, if we yield 

to this Temptation. 


How neceffary it is to break off the vain 
Affociations of moral Ideas, from the Ob- 
jects of external Senfes, will alfo eafily ap- 
pear. This may be denc, by confidering 
how trifling the Services are which are done 
to our Friends or Acquaintances, by /plen- 
did Entertainments, at an Expence, which, 
otherwife employed, might have been to 
them of confiderable Importance. Men 
who are at eafe, and of as trregular Ima- 
ginations as ourfelves, may admire and 
praife our Magnificence; but thofe who 
need more duradle Services, will never think 
themfelves much obliged. We cannot ex- 
pect any Gratitude for what was done only 
ro p'eafe our own Varity: The Indigent 
eafily fee this, and juftly confider upon the 
whole how much they have profited. 


Ir the Wealth of the Luxurious fails, he 
is the Object of Contempt : No body pities 
him nor honours him: his perfonal Digni- 
ty was placed by himfelf in his Tad/e, E- 
quipage and Furniture; his Admircrs placed 

it 
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it alfo in the fame: When thefe are gone all Secr. 

is loft. VI. 
LF VN 

—WNon eft melius quo infumere poffis 2? 

Cur eget indignus guifquam te Divite? quare 

Templaruunt antiquaDeiim? curimprobe cara 

Non aliquid Patria ex tanto emetirts acervo® 

Uni nimirum tibi rete femper erunt res: 


O magnus pofthac inimicis Rifus. Hor. 





THERE Is no Enjoyment of external 
Pleafure, which has more impofed upon 
Men of late, by fome confufed Speczes of 
Morality, than Gallantry. The fenfible 
Pleafure alone muft, by all Men who have 
the leaft Reflection, be efteemed at a very 
low rate: But the Defires of this kind, as 
they were by Nature intended to found the 
moft conftant uninterrupted Friendfhip, and 
to introduce the moft venerable and lovely 
Relations, by Marriages and Families, arife 
in our Hearts, attended with fome of. the 
fweeteft Affections, with a difinterefted Love 
and Tenderne/s, with a moft gentle and obli- 
ging Deportment, with fomething great and 
heroick in our Temper. The Wretch who. 
rifes no higher in this Paffion than the mean 
fenfual Gratification, is abhorred by every 
one: But thefe fublimer Senfations and Paf- 
fions often fo fill the Imaginations of the 
Amorous, that they are unawares led ae 

| the 
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Sect.the moft contemptible and cruel Conduct 


VI. 


which can be imagined. When for fome 
trifling tranfirory Sex/atzons, which they 


/ might have innocently enjoyed along with 


the higheft moral Pleafures in Marriage, 
they expofe the very Perfon they love and 
admire to the deepeft Infamy and Sorrow, to 
the Contempt of the World, to perpetual 
Confufion, Remorfe, and Anguifh; or, to 
what is worfe, an Infenfibility of all Ho- 
nour or Shame, Virtue or Vice, Good or 
Evil, to be the Scorn and Averfion of the 
World; and all this coloured over with the 


gay Notions of Pleafantry, Genteelne/s, Po- 


litenefs, Courage, bigh Enjoyment of Life. 


Woutp Men allow themfelves a little 
Time to reflect on the whole Effeé of fuch 
capricious Purfuits, the Angui/b and Diffra- 
ét1on of Mind which thefe Sallies of Plea- 
{ure give to Husbands, Fathers, Brothers; 
would they confider how they themfelves 
would refent fuch Treatment of a Wife, 
a Child, a Sifter; how much deeper fuch 
Diftreffes are, than thofe trifling Loffes or 
Damages, for which we think it juft to 
bring the Authors to the Gallows; fure 
none but a thorough Villain could either 
practice or approve the one more than the 
other. 


A WISE 
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A wise Man in his Oeconomy, muft ddSecrT. 
much even in Complaifance to the Follies of, VI. 
Others, as well as his own Conveniency, to\#W~d 
fupport that general good Opinion which 
muft be maintained by thofe who would be' 
ufeful to the Publick. His Expences muft 
be fome way fuited to his Fortune, to avoid 
the Imputation of Avarice. If indeed what 
is faved in private Expences, be employed 
in generous Offices, there is little danger of 
this Charge. Such a Medium may be kept 
as to be above Cen/ure, and yet below any 
Affectation of Honour or Diftinétion in thefe 
matters, If one corrects his own Imagina- 
tion in thefe things, he will be in no danger 
of doing any thing pernicious to pleafe 
others. He is ftill in a State fit to judge of 
the real Importance of every thing which 
occurs to him, and will gratify the falfe Re- 
lifh of others, no farther than it is confift- 
ent with, and fubfervient to /fome nobJer 
Views. 


II. To make the Pleafures of Imagina- Conduzt 
tion a conftant Source of Delight, as they “ery 
feem intended in the Frame of our Nature, Preafures 
with no hazard of Pain, it is neceffary to % /ag- 
keep the Senfe free from foreign Ideas emmmate 
Property, and the Defire of Diftiné?ion, as 
much as poffible. If this can be done, we 
may receive Pleafure from every Work of 

Nature 
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Sect. Nature or Art around us. We enjoy not 

VI. only the whole of Nature, but the united 

U-v~ Labours of all about us. To prevent the 

Idea of Property, let us confider “ how lit- 

“ tle the Proprietor enjoys more than the 

“© Spectator : Wherein is he the better or 

« the happier ?” The Poet, or the Connoz/- 

feur, who judges nicely of the Perfection 

of the Works of Art, or the Beauties of 

Nature, has generally a Aigher Tafte than 

the Poffeflor. The magnificent Palace, the 

grand Apartments, the Viftas, the Fountains, 

the Urns, the Statues, the Grottoes and Ar- 

bours, are expofed either in their own Na- 

ture, or by the Inclination of the Proprie- 

for, to the Enjovment of others. The 

Pleafure of the Proprietor depends upon the 

Admiration of others; he robs himfelf of 

his chief Enjoyment, if he excludes Specé#a- 

tors: Nay, may not a Tafte for Nature be 

acquired, giving greater Delight than the 
Obfervation of Art? 


Deterius Lybicis olet, aut nitet, Herba lapillis ? 
Purior in vicis aqua tendit rumpere Plumbum, 
Quam que per pronum trepidat cum murmure rivum? 
Nempe inter varias nutritur Sylva Columnas, 
Laudaturque Domus, longos que profpicit Agros. 
Naturam expellas furca licet, ufgue recurret, Hor. 


Moft an artful Grove, an Imitation of a 
Wildernefs, or the more confined Forms or 
Evver- 
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Ever-greens, pleafe more than the real FoSSecr. 
refi, with the Trees of God? Shalla Statue VI. 


give more Pleafure than the human Facettrrwny 
. Divine? : 


WHERE the Humour of Diftinétion is not 
corrected, our Equals become our Adverfa- 
ries: The Grandeur of another is our Mi- 
Jery, and makes our Enjoyments infipid. 
There is only one way of making this Hu- 
mour tolerable, but this way is almoft in- 
confiftent with the Inclination itfelf, viz. 
** continually to haunt with our Inferiors, 
“© and compare ourfelves with them.” But 
if inconftante Fortune, or their own Merit 
raife any of them to equal us, our Pleafure ” 
is loft, or we muft fink ourfelves to thofe 
who are ftill Znferzor, and abandon the So- 
ciety of every Perfon whofe rt or Merit 
raifes him. How poor a Thought is this! 


Tue Purfuits of the Learned have ofters 
as much Folly in them as any others, when 
Studies are not valued according to their U/e 
in Life, or the real Pleafures they contain, 
but for the Dificulty and Odbfcurity, and 
confequently the Rarity and Diftinétion. 
Way, an abufe may be made of the mott 
noble and manly Studies, even of Morals, 
Politicks, and Religion itfelf, if our Admi- 
ration and Defire terminate upon the Know- 
ledge itfelf, and not upon the Poffeffion ie 

che 
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SecrT.the Di/pofitions and Affections inculcated in 
VI. thefe Studies. If thefe Studies be only mat- 
U-vy ter of Amufement and Speculation, inttead 
of leading us into a conftant Difcipline over 
' ourfelves, to correct our Hearts, and to 
guide our Actions, we are not much better 
employed, than if we had been ftudying 
fome ufelefs Relations of Numbers, or Cal- 

. culations of Chances. 


THERE is not indeed any part of Know- 
ledge which can be called entirely u/ele/s. 
The moft abftraéted Parts of Mathematicks, 
and the Knowledge of mythological Hiftory, 
or antient Allegories, have their own Plea- 
fures not inferior to the more gay Entertain- 
ments of Painting, Mufick, or Architecture ; 
and it is for the Advantage of Mankind that 
fome are found, who have a Tafte for thefe 
Studies. The only Fault lies, in letting any 
of thofe inferior Taftes engrofs the whole 
Man to the Exclufion of the nobler Purfuits 
of Virtue and Humanity. 


ConcERNING all thefe Pleafures of the 
Imagination, let us confider alfo ‘ how lic- 
** tle fuppore they can give Men under any 
‘‘ of the Calamities of Life,” fuch as the 
Treachery or Bafenefs of a Friend, a Wife, 
a Child, or the perplexing Intricacies of 
our common Affairs, or the Apprehenfion 
of Death. 

Re 
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Re veraqueMetus hominum, Cureque fequaces 
Nec metuunt fonitus Armorum, nec fera Tela; 
Audatterque inter Reges, rerumque Potentes 
Verfantur, nec fulgorem reverentur ab auro, 
Nec clarum veftis {plendorem purpureai 
Quid dubitas quin omne fit boc rationis egeftas? 
Luc. 


III. Unper this Head of our Internal 
Senfe, we muft obferve one natural Effect 
of it, that it leads us into pprebenfions of 
a@Deity. Grandeur, Beauty, Order, Har- 
mony, wherever they occur, raife an Opi- 
nion of a Minn, of Defign, and Wifdom. 
Every thing great, regular, or proportioned, 
excites Veneration, either toward itfelf, if 
we imagine it animated, if not animated, 
toward fome apprehended Caufe. No De- 
termination of our Mind is more zatural 
than this, no Effect more univerfal. One 
has better Reafon to deny the Inclination 
between the Sexes to be natural, than a 


Difpofition in Mankind to Religion. 


We cannot open our Eyes, without 
difcerning Grandeur and Beauty every 
where. Whoever receives thefe Ideas, feels 
an inward Veneration arife. We may fall 
into a Thoufand vain Reafonings: foolifh 
limited Notions of Divinity may be for- 
med, as attatched to the particular Places or 
Objeéts, which {trike us in the moft lively 

N manner. 


: 
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Srctr.manner. Cuftom, Prejudice of Senfe or 
VI. Education, may confirm fome foolifh O- 
vw pinion about the Nature or Cau/e of thefe 
Appearances: But wherever a_ fuperior 
Mino, a governing InTenrion or De- 

SIGN is imagined, there Religion begins in 

its moft fimple Form, and an inward De- 

votion arifes. Our Nature is as much de- 
termined to this, as to any other Percep- 

tion or Affeflion. How we manage thefe 

Ideas and Affections, is indeed of the great- 

eft Importance to our Happinefs or Mifery. 


Wen we have the Apprehenfion of an 
univerfal Minp with Power and Know- 
ledge, we muft alfo conceive fomething 
correfpondent to our 4ffections in the Di- 
vinity, with fome moral Apprebenfions of 
the A@tions and Tempers of his Creatures, 
The Order of Nature will fuggeft many 
Confirmations of this. We muft conclude 
fome Worfhtp acceptable, and fome Ex- 
preflions of Gratitude as our Duty. Con- 
ceptions of che Derry muft be various, 
according to the different Degrees of ften- 
tion and Reafoning in the Obfervers, and 
their own Tempers and Affections. Ima- 
gining the divine Mrnp, as cruel, wrathful, 
or capricious, muft be a perpetual Source 
of Dread and Horror; and will be apr to 
raife a Refemédlance of ‘Temper in the Wor- 
fhipper, with its attendant Mzfery. A con- 

trary 
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trary Idea of the Divinity, as good, andSecr, 
kind, delighting in univerfal Happinefs, and_ VI. 
ordering all Events of the Univerfe to this WY 
End, as‘it is the moft delightful Contempla- 

tion, fo it fills the good Mind with a con- 

ftant Security and Hope, amidft either pub- 

lick Diforders, or private Calamities. 


To find out which of thefe two Repre- 
fentations of the Derry is the true one, 
we muft confult the Univerfe, the Effect of 
his Power, and the Scene of his Aétions. 
After what has been obferved by fo many in- 
genious Authors, both cient and Modern, 
one cannot be at a lofs which Opinion 
to chufe. We may only on this occafion 
confider the Evidences of divine Goodnefs 
appearing in the Structure of our own Na- 
ture, and in the Order of our Pajfions and 
Senfes. 


Ir was obferved above, how admirably Exidences 
our Affections are contrived for good in ee 
the whole. Many of them indeed do not in the 
purfue the private Good of the Agent; nay, * Ried 
many of them, in various Cafes, feem to ang 4yec- 
tend to his detriment, by concerning him os. 
violently in the Fortunes of others, in their 
Adverfity, as well as their Profperity. But 
they all aim at good, either private or pub- 
lick: and by them each particular Agent is 
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made, 


180 The Nature and Condu&t 


SECT. made, ina great meafure, fubfervient to the 
VI. good of the whole. Mankind are thus in- 
Uw fenfibly linked cogether, and make one great 
Syffem, by an invifible Union. He who 
voluntarily continues in this Union, and 
delights in employing his Power for his 
Kind, makes himfelf happy: He who does 
not continue this Union freely, but affeéts 
to break it, makes himfelf wretched; nor 
yet can he break the Bonds of Nature. His 
publick Senje, his Love of Honour, and the 
very Necefjities of his Nature, will conti- 
nue to make him depend upon his Sy/tem, 
and engage him to ferve it, whether he in- 
clines to it or not. Thus we are formed 
with a View to a general good End; and 
may in our own nature difcern a univerfal 
Mind watchful for the whole. 


Tne fame is obfervable in the Order of 
our external Senfes. ‘The fimple Produc- 
tions of Nature, which are ufeful to any 
Species of Animals, are alfo grateful to 
them; and the pernicious or ufelefs Obje&s 
are made diiagreeable. Our external Senfa- 
tions are no doubt often painful, when our 
Bodies are in a dangerous State; when they 
want fupplies of Nourifhment; when any 
thing external would be injurious to them. 
Buc if ic appears, “ that the general Laws 
“ are wifely conf{ticuted, and that it is ne- 
<< ceflary to the Good of a Syftem of 


‘“¢ fuch 
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“ fuch Agenrs, to be under the InfluenceSecr. 
“* of general Laws, upon which there is VI. 
* occafion for Prudence and <Aétivity;’ “VWNd 
the particular Pazms occafioned by a _ necef- 

fary Law of Senfation, can be no Objection 
againft the Goodnefs of the Author. See 
Treat. I. Sect. ult. 


Now that there is no room for com- 
plaint, that “‘ our external Senfe of Pain 
“* is made too acute,” muf{t appear from 
the Multitudes we daily fee fo carelefs of 
preferving the Blefling of Health, of which 
many are fo prodigal as to lavifh it away, 
and expofe themfelves to the moft fevere ex- 
ternal Pain for very trifling Reafons. Can 
we then repine at the friendly Admonitions 
of Nature, joined with fome Auferity, 
when we (ee that they are fcarce fufficient 
to reftrain us from Ruin. ‘The fame may 
be faid of Pain of other kinds, Shame and 
and Remorfe are never to be called too fe- 
vere, while fo many are nor fufficiently re- 
{trained by them. Our Compa/fon and friend- 
ly Senfe of Sorrow, what are they elfe buc 
the Alarms and Exhortations of a kind im- 
partial Father, to engage his Children to 
relieve a diftreffed Brother? Our Auger it- 
felf is a neceflary Piece of Management, 
by which every pernicious Attempt is made 
dangerous to its Author. 


N 3 Wovutp 
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Sect. Wovutp we allow room to our Inven- 
VI. tion, to conceive what fort of Mechani/m, 
Crvnd what Con/fitutions of Senfes or Affections 
a malicious powerful Beng might have for- 
med, we fhould foon fee how few Eviden- 
ces there are for any fuch Apprehenfion 
concerning the AuTHor of chis World. 
Our Mechani{m, as far as we have ever yet 
difcovered, is wholly contrived for good. 
No cruel Device, no Art or Contrivance ta 
produce evil: No fuch Mark or Scope feems 
ever to be aimed at. How eafy had it been 
to have contrived fome neceffary Engines of 
Mifery without any ufe; fome Member of 
no other fervice but to be matter of Tor- 
ment; Senfes incapable of bearing the fur- 
rounding Objects without Pain; Eyes 
pained with the Light; a Palate offended 
with the Fruits of the Earth; a Skin as 
tender as the Coats of the Eye, and yet 
fome more furious Pain forcing us to bear 
thefe Torments? Human Soctety might 
have been made as uneafy as the Company 
of Enemies, and yet a perpetual more vio- 
lent Motive of Fear might have forced us 
to bear it. Malice, Rancour, Diftruft, 
might have been our natural Temper. 
Our Honour and Self-Approbation might 
have iepended upon Injurzes; and the Zor- 
ments- of others been made our Delight, 
which yet we could not have enjoyed thro’ 
perpetual 
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perpetual Fear, Many fuch ContrivancesSecr: 
we may eafily conceive, whereby an evil VI. 
Mind could have gratified his Malice by our W4WNd 
Mifery. But how unlike are they all to the 
Intention or Defign of the Mechanifm of 

this World? 


Our Pafions no doubt are often Matter 
of Uneafinefs to ourfelves, and fometimes 
occafion Mifery to others, when any one is 
indulged into a Degree of Strength beyond 
its Proportion. But which of them could we 
have wanted, without greater Mifery in the 
whole? They are by Nature ballanced a- 
gainft each other, like the Antagonift Mu/- 
cles of the Body; either of which feparate- 
ly would have occafioned Dzffortion and 
irregular Motion, yet jointly they form a 
Machine, moft accurately fubfervient to the 
Neceffities, Convenience, and Happinefs of a 
rational Syftem. We have a Power of Rea- 
fon and Reflection, by which we may fee what 
Courfe of Aion will naturally tend to pro- 
cure us the moft valuable Gratifications of 
all our Defires, and prevent any intolera- 
ble or unneceflary Pains, or provide fome 
fupport under them. We have Wifdom 
fufficient to form Ideas of Rights, Laws, 
Conftitutions; fo as to preferve large Soci- 
eties in Peace and Profperity, and promote 
a general Good amidft all the private In- 


ferefis. 
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Ir from the prefent Order of Nature, 


in which Good appears far fupe.ior to Evi/, 


we have juft ground to conclude the Der- 
Ty to be benevolent, it is not conceivable 
‘that any Being, who defires the Happi- 
“‘ nefs of others, fhould not defire a great- 
“ er Degree of Happinefs to them rather 
““ than a lefs; and that confequently the 
“ whole Series of Events is the beft pof- 
fible, and contains 1n the whole the great- 
eft poffible ab/olute Good:” efpecially 
fince we have no Prefumption of any pri- 
vate Intereff, which an univerfal Minp 
can have in view, in Oppofition to the 
greateft Good of the whole. Nor are the 
particular Evils occurring to our Obfervation, 
any juft Objection againft the perfeét Good- 
nefs of the univerfal ProviDENCE to us, 
who cannot know how far thefe Evils may 
be neceffarily connected with the Means of 
the greateft poflible abfolute Good. 


n 


nr 


¢ 


fr 


IV. In managing our publick Senfe of 
the State of others, we muft beware of one 
common Miftake, viz. ‘* apprehending e- 
‘ very Perfon to be miferable in thofe Cir- 
“ cumftances, which we imagine would 
‘© make ourfelves miferable.” We ma 
eafily find, that the /ower Rank of Man- 
kind, whofe onlv Revenue is their bodily La- 
bour, enjoy as much Chearfulne/s, Content- 
ment, 
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ment, Health, Gaiety, in their own way, aiSecr. 
any in the higheft Station of Life. Both VI, 
their Minds and Bodies are foon fitted toinwy 
their State. The Farmer and Labourer, 

when they enjoy the bare Neceffarics of 

Life, are eafy. They have often more cor- 

recti Imaginations, through Neceffity and £.x- 
perience, than others can acquire by Pdz/o- 

fopby. This Thought is indeed a poor Ex- 

cufe for a bafe felfith Oppreffor, who ima- 

gining Poverty a great Mifery, bears hard 

upon thofe in a low Station of Life, and 
deprives them of the common Neceffaries, 

or even of the natural Conveniencies of Life, 

Buc this Confideration may fupport a com- 
paffionate Heart, too deeply touched with 
apprehended Miferies, of which the Suffer- 

ers are themfelves infenfible. 


Tue Pains of this Sev/é are not eafily re- 
moved. They are not allayed by the Di- 
ftinétion of Pains into rea/ and imaginary. 
Much lefs will ic remove them, to confider 
how much of human Mifery is owing to their 
own Folly and Vice. Folly and Vice are them- 
felves che moft pityable Evils. It is of 
more confequence to confider, what Evi- 
dences there are “* that the Vice and Mife- 
“<< ry in the World are f{maller than we 
<< fometimes in our melancholy Hours ima- 
“© gine.” ‘There are no doubt many furi- 

ous 
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SecT.ous Starts of Paffion, in which Malice 


VI. 


may feem to have place in our Conftitu- 


twv~/ tion; but how feldom, and how fhort, in 


comparifon of Years fpenc in fixed kind 
Purfuits of the Good of a Family, a Party, 
a Country? How great a Part of human 
Actions flow dire@ly from Humanity and 
kind Affection? Wow many centurable 
Actions are owing to the fame Spring, on- 
ly chargeable on Inadvertence, or an At- 
tachment to too marrow a Syfftem? How 
few owing to any thing worfe than /ei/h 
Paffions above their Proportion ? 


Here Men are apt to Jet their Imagina- 


‘tions run out upon all the Robberies, Pira- 


cies, Murders, Perjuries, Frauds, Maffa- 
cres, Affaffinations, they have ever either 
heard of, or read in Hiftory; thence con- 
cluding all Mankind to be very wicked: 
as if a Court of Sufttce were the proper 
Place of making an Eftimate of the Morals 
of Mankind, or an Ho/pital of the Health- 
fulnefs ef a Climate. Ought they not to 
confider, chat the Number of honeft Czzz- 
ens and Farmers tar {urpaffes that of all 
forts of Criminals in any State; and that 
the innocent ot kind Actions of even Cri- 
minals themfelves, (urpafs their Crimes in 
Numbers? That it is the Rarity of Crimes, 
in comparifon of innocent or good A@ions, 

which 
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which engages our Attention to them, and\Secr. 
makes them be recorded in Hiftory ; while aVib 
incomparably more honeft, generous, do- UW) 
meftick Actions are overlooked, only be- 

caufe they are fo common; as one great 
Danger, or one Month’s Sicknefs, fhall be- 

come a frequently repeated Story, during a 

long Life of Health and Safety. 


Tue Pains of the external Senfes are 
pretty frequenc, but how fhort in compari- 
fon of the long Tra&ts of Health, Eafe and 
Pleafure? How rare is the Inftance of a 
Life, with one tenth fpent in violent Pain? 
How few want abfolute Neceflaries; nay, 
have not fomething to fpend on Gazefy and 
Ornament? The Pleafures of Beauty are 
expofed to all in fome meafure. ‘Thefe 
kinds of Beauty, which require Property 
to the full Enjoyment of them, are not 
ardently defired by many. The Good of. 
every kind in the Univerfe, is plainly fu- 
perior to the Evil. How few would ac- 
cept of Annihilation, rather than Continu- 
ance in Life in the middle State of Age, 
Health and Fortune? Or what feparated 
Spirit, who had confidered human Life, 
would noc, rather than perifh, take the 
hazard of ict again, by returning into a Bo-~ 


dy in the State of Infancy? 
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Who would lofe, 
For fear of Pain, this intellectual Being, 
Thefe Thoughts which wander thro’ Eternity, 
To perifh rather, /wallowed up and loft 

In the wide Womb of increated Night, 
Devoid of Senfe and Motton—-—--.? 
Milton’s Par. loft, Book II. 


Turse Thoughts plainly thew a Preva- 
fence of Good in the World. Buc ftill our 
publick Senfe finds much matter of compaf- 
nate Sorrow among Men. The Many are 
in a tolerable good State; but who can be 
unconcerned for the diftreffed Few? They 
are few in comparifon of the whole, and 
yeta great Multitude. 


,  Weat Parent would be much concern- 


‘ed at the Pains of breeding of Teeth, were 
‘they fure they would be fhort, and end 


well? Or at the Pain of a Medicine, or an 
Incifion, which was neceflary for the Cure, 
and would certainly accomplith ic? Is there 
then no Parent in Nature, no Phyfictan 


who fees what is neceffary for the Whole, 


and for the good of each Individual in the 
whole of his Exiftence, as far as is confift- 
ent with the general Good? Can we expect, 
in this our Childhood of Exiftence, to under- 
{tand all the Contrivance and Art of this 
Parent and Phyfician of Nature? May not 

fome 
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fome harfh Difcipline be neceffary to Good’ Srcr. 
May not many natural Evils be necefflary VI. 
to prevent future moral Evils, and to cor- K7”WS9 
tect the Tempers of the Agents, nay to in- 
troduce moral Good? Js not Suffering and 
Diftre/s requifite, before there can be room 

for generous Compaffiun, Succour, and Libec- 
vality? Can there be Forgrvene/s, Returns of 

good for evil, unlefs there be fome moral 
Evil? Muft the whole want the eternally 
delightful Con/czou/ne/s of fuch Aétzons and 
Difpofitiens, to prevent a few tranfient Sen- 
fations of Pain, or natural Evil? May there 

not be fome unfeen Neceflity for the greateft 
univerfal Good, that * there fhould be an 
Order of Beings no more perfect than we 

are, fubject to Error and wrong Affections 
fometimes? May nor all the prefent Difor- 

ders which attend this State of prevalent 
Order, be rectified by the direé?ing Previ- 
dence in a future Part of our Exiftence? 
This belief of a Dei1ry, a PROVIDENCE, 

and a future State, are the only fure Sup- 

ports to a good Mind. Letus then acquire 

and ftrengthen our Love and Concern for 

this Whole, and acquiefce in what the go- 
verning Mino, who prefides in it, is orde- 

ring in the wifeft Manner, though not yet 

fully known to us, for its moft univerfal 


Good. 


* See the Archbiflop of Dublin, de Origine Mah. 
Ast Ue 
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SeEcT. A FuTuRE State, firmly believed, makes 
Vi. the greateft Difficulties on this Subject to 
7Vv™~ vanifh. No particular finite Evils can be 
Me i. looked upon as intolerable, which lead to 
lieving a Good, infinite in Duration, Not can we 
Hts complain of the Conditions of Birth, if 
~ the prefent Evils of Life have even a pro- 
bable hazard of everlafling Happine/s to 
compenfate them; much more if it be pla- 
_ced in our Power certainly to obtain it. Ne- 
ver could the boldeft Epicurean bring the 
lighteft Appearance of Argument againft 
the Pofib:lity of {uch a State, nor was there 
ever any thing tolerable advanced againft 
its Probability. We have no Records of 
any Nation which did not entertain this O- 
pinion. Men of Reflection in all Ages, 
have found at Jeaft probable Arguments for 
it; and the Vulgar have been prone to be- 
lieve it, without any other Argument than 
their natural Notions of ‘fu/ffice in the Ad- 
minifiration of the World, Prefent Hope is 
prefent Good: and this very Fope has en- 
livened human Life, and given eafe to gene- 
rous Minds, under Anxieties about the pub- 

lick Good. 


Tuis Opinion was interwoven with all 
Religions; and as it in many inftances over- 
ballanced the Motives to Vice, fo it remo- 
ved Objections againft Providence. The 

good 
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good Influence of this Opinion, however itSecr. 
might not juftify any Frauds in other points, VI. 
yet probably might overballance many Evils wwoug 
flowing from even very corrupt Religions. 

How agreeable then mutt ic be to every good 

Man, that this Opinion, were there even no 

more to be done, fhould be confirmed be- 

yond queftion or doubt, by a well attefted 

divine Revelation, for the perpetual Security 

of the virtuous, and for the conftant Support 

of the kind and compaffionate? How gladly 

muft every honeft Heart receive it; and re- 

joice that even thofe who have neither Lez- 

Jfure nor Capacity for deep Reflection, fhould 

be thus convinced of it? 


As to the Management of thofe Paffions 7% Con- 
which feem ofpofite to the Happinefs of o- ee 
thers, fuch as Anger, Fealoufy, Envy, Ha- join” 
fred; it is very neceflary to reprefent to our- 
felves continually, the moft favourable Con- 
ceptions of others, and to force our Minds to 
examine the real Springs of the refented 
Aétions. We may almoft univerfally find; 
that no Man acts from pure Malice; that 
the Injurious only intended fome Intereft of 
bis own, without any zltimate Defire of our 
Mifery; that he is more to be pitied for 
his own mean /elfi/b Temper, for the want 
of true Gooanefs, and its attendant Happr- 
me/s, than to be hated for his Conduct, 
which is really more pernicious to him(elf 

C.1an. 
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than to others. * Our Lenity, Forgivenefs, 
and Indulgence to the Weaknefs of others, 
will be conftane Matter of delightful Confct- 
oufnefs, and Self-_Approbation; and will be 
as probably effectual in moft cafes, to ob- 
tain Reparation of Wrongs, from an hearty 
Remorfe, and thorow Amendment of the 
Temper of the Injurious, as any Methods of 
Violence. Could we raife our Goodnefs e- 
ven to an higher Pitch, and confider ‘* the 
‘* Injurious as our Fe/low-Members in this 
“great intellectual Body, whofe Intereft 
‘* and Happinefs it tecomes us to promote, 
as much as we can confiftently with that 
‘*‘ of others, and not to de/pife, fcorn, or 
“« cut them off, becaufe of every Weakne/;, 
‘ Deformity, or Ughter Diforder;’ we 
might bring ourfelves to that divine Con- 
duét, of even returning good for evil, 


ce 


a 


In like manner, our Emulation, Fealou- 
fy, or Envy, might be reftrained in a great 
meafure, by a conftant Refolution of bear- 
ing always in our Minds the + /ovely Side of 
every Character: + ‘* The compleatly Evil 
“are as rare as the perfectly Virtuous: 
“© There is fomecthing amiable almoft in e- 
very one.” Could we enure ourtelves con- 


* See this Pointe handled with great Judgment, in P/ato’s 
Gorgias. 

+ Epiftet. Enchir. Cap. 6s. 

} Flato Phedon, 


ftantly 
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conftantly to dwell on thefe things, weSecr. 
might often bear patiently the Succe/i of a VI. 
Rival, nay, fometimes even rejoice in it, ~WNY 
be more happy ourfelves, and turn him in- 
toareal Friend. We fhould often find chofe 
Phantoms of Vice and Corruption which 
torment the Fealous, vanifhing before the 

bright Warmth of a thorow good Temper, 
refolved to fearch for every thing /ovely and 

good, and averfe to think any evi/. 


V. IN governing our moral Senfe, and De- Condu& of 
fires of Virtue, nothing is more neceffary ¢* By Sesh 
than co ftudy the Nature and Tendency of seng of 
human Aédtions; and to extend our views to Henour. 
the whole Species, or to all fenftive Natures, 
as far as they can be affected by our Con- 
du&. Our moral Senfe thus regulated, and 
conftantly followed in our Actions, may be 
the moft conftant Source of the moft /fable 
Pleafure, The fameCondué is always the moft 
probable Means of obtaining the Plea/ures 
of Honour. If there be a Diftinction be- 
tween Truth and Falfbood, Truth muft be 
ftronger than Falfhood: It muft be more 
probable that Truth will generally prevail ; 
that the real good Tendency of our Aétions, 
and the Wifdom of our Intentions will be 
known; and Mi/reprefentations or partial 
Views will vanifh. Our Defire of Honour 
is not confined co our prefenc State. The 
Profpect of future aD is a {trong SOONe. 

| Oo 
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SectT.of Action. And thus the Zime, in which 
VI. our Character may have the hazard of ob- 
Uv) taining Juftice, has no other Limits than 
thofe of the Exiflence of rational Natures. 
Whereas, partial Notions of Virtue, and 
partial Conduct, have no other Foundation 

for Self-Approbation, than our Ignorance, 

Error, or Inadvertence; nor for Honour, than 


the like Ignorance, Error, or Inadvertence 
of others. 


THAT we may not be engaged into a- 
ny thing contrary to the publick Good, or to 
the true Schemes of Virtue, by the Defire of 
falfe Honour, or Fear of falfe Shame, it is 
of great ufe to examine the rea/ Dignity of 
thofe we converfe with, and to confine our 
Intimacies to the truly virtuous and wife. 
From fuch we can expect no Honour, but 
according to our fincere Purfuit of the pub- 
lick Good; nor need we ever fear any Shame 
in fuch a Courfe. But above all, did we fre- 
quently, andin the moft lively manner, pre- 
fent to ourfelves that great, and wife, and 
good Minp. which prefides over the Uni- 
verfe, fees every éti0n, and knows the true 
Charaéter and Di/pofition of every Heart, ap- 
proving nothing but fincere Goodnefs and 
Integrity; did we confider that the time 
will come, when we fhal] be as confcious 
of his Prefence, as we are of our own Ex- 
tfience; as fenfible of his Approbation or 


Condem- 
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Condemnation, as we are of the TeftimonySectT- 
of our own Hearts; when we {hall be en- VI. 
gaged in a Soctety of Spirits, ftripped of WWJ 
thefe Prejudices and falfe Notions which fo 

often attend us in Fliefh and Blood, how 
fhould we defpife that Honour which is 


from Men, when oppofite to the trueft Ho- 
nour from Gop himfelf ? 


VI. ConcerninG the Defires of Wealth che 
and Power, hefides what was fuggefted above Oe a 
to allay their Violence, from confidering er. 
the {mall Addition commonly made to the 
Happine/s of the Poffeflor, by the greateft 
Degrees of them, and the Uzcertainty of 
their Continuance; if we have obtained any 
fhare of them, let us examine their true U/e, 
and what is the beft Enjoyment of them. 








Quid afper 
UtileNummus babet? Patria carif{q;propinguts 
Quantum elargiri decet ? Perfius. 





Wuat moral Pleafures, what Delights 
of Humanity, what Gratitude from Perfons 
obliged, what Honour, may a wife Man of 
generous Temper purchafe with them? How 
foolifh is the Conduct of heaping up Wealth 
for Pofferity, when {maller Degrees might 
make them equally happy! when great Pro- 
Jfpeéts of this kind are the ftrongelt Tempta- 
tions to them, to indulge Sloth, Luxury, 

QO Debau- 
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Sect. Debauchery, Infolence, Pride, and Contempt 
VI. of their Fellow-Creatures ; and to banifh 
u-v~ fome noble Difpofitions, Humility, Compa/- 
fion, Induftry, Hardinefs of Temper and Cou- 

rage, the Offspring of the fober rigid Dame 
Poverty. How often does the Example, 

and almoft direct In/fruétion of Parents, lead 

Pofterity into the bafeft Views of Life! 








Qui nulla exempla beat 
Pauperis effe putat 
Cum dicis ‘fuvent ftultum quit donat amico, 
Qui paupertatem levat attollitque propingui, 
Et fpoliare doces & circumfcribere 
Ergo Ignem, cujus fcintillas ipfe dediftz, 

Flagrantem late, & rapientem cunéta videbis. 
Juv. Sac. XIV. 











How powerfully might the Example of 
a wifely generous Father, at once teach his 
Offspring the true Value of Wealth or Pow- 
er, and prevenc their Neglec# of them, or 
foolith tfrowing them away, and yet infpire 
them with a generous Temper, capable of 


the juft U/e of them! 


Support DEATH is one Objet of our Aver/fion, 
nadie which yet we cannot avoid. It can {carcely 
"be faid, that “ the Defre of Life is as htrong 
‘as the Sum of all /é/i/b Defrres.” Ie may 

be fo with thofe who enure themfelves to 


no Pleafures buc thofe of the external Sen- 


Ses. 
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fes. But how often do we fee Death endu-Secr. 
red, not only from Love of Virtue, or pub- VI. 
lick Affections, in Heroes and Martyrs, but “WNY 
even from Love of Honour in lower Chara- 
cters! Many Averfions are ftronger than 

that to Death. Fear of bodily Pain, fear of 
Difhonour, which are felfith Averfions, do 
often furpafs our Averfion to Death, as well 

as publick Affections to Countries or Friends. 

It is of the greate{t Confequence to the Ez- 
joyment of Life, co know its true Value; to 

{trip Death of its borrowed Ideas of Ter- 

ror; to confider it barely as the Cef/ation of 

both the Pains and Pleafures we now feel, 
coming frequently upon us with no more 

Pain than that of Swooning, with a noble 
Hazard, or rather a certain Profpect of fu- 
perior Happinefs to every good Mind. Death 

in this view muft appear an inconfiderable 
Evil, in comparifon of Vice, Self-Abbor- 
rence, real Difhonour, the Slavery of one’s 
Country, the Mifery of a Friend. 


Tue tender Regards to a Family and Off- 
Jpring, are often the ftrongeft Bands to re- 
{train a generous Mind from fubmitting to 
Death. What fhall be the Fate of a Wife, 
a Child, a Friend, or a Brotber, when we 
are gone, are the frequent Subjects of grie- 
vous Anxiety. The Fortunes of fuch Per- 
fons often depend pees upon us; and when 


3 they 
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Secrt.they do nor, yet we are more anxious about 


VI. 


their Scate when we fhall be abfent. 


Ut affidens tmplumibus pullis avis, 
Serpentium allapfus timet 

Magis reliétis, non ut adfit auxilé 
Latura plus prafentibus., Hor. 


Next to the Belief of a good Provi- 
DENCE, nothing can fupport Men more un- 
der fuch Anxzeties, than confidering how 
often the Orphan acquires a Vigor of Mind, 
Sagacity and Induftry, fuperior to thofe who 
are enfeebled by the conftant Care and Ser- 
vices of others. A wife Man would defire 
to be provided with Friends againft fuch an 
Exigency ; Perfons of fuch Goodnefs, as 
would joyfully accept the Legacy of a Child, 
or indigent Friend committed to their Pro- 
tection. 


Ir Death were an entire End of the Per- 
fon, fo that no Thought or Senfe fhould re- 
main, all Good muft ceafe at Death, but no 
Evil commence. The Lo/s of Good is Evil 
to us now, but will be no Evil to a Being 
which has loft all Sen/fe of Evil. Were this 
the Cafe, the Confolation againft Death 
would orly be this, frequently to look upon 
Life and all its Enjoyments as granted to us 
only for a /hort Term; to employ this un- 
certain Time as much as we can in the En- 

joyment 
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joymenct of the noblef? Pleafures; and toSrcr. 
prevent Surprize at our Removal, by /aying VI. 
our Account for it. 


But if we exift, and think after Death, 
and retain cur Senjes of Good and Evil, no 
Confolation againft Death can be fuggefted 
to a wicked Man; but for the wirtuous, 
there are the beft Grounds of Hope and Foy. 
If the Adminiffration of the whole be good, 
we may be fure “* chat Order and Happine/s 
** will in the whole prevail: Nor will 14- 
“« fery be inflicted any farther than is necef- 
‘< fary for fame prepollent Good. Now 
there is no Prefumption, that the ab/folute 
Mifery of any virtuous Perfon can be necef- 
{ary to any good End; Such Perfons there- 
fore are the moft likely to enjoy a State of 
perfect Happinefs. 


VII. To conclude: Let us confider that 2a: is 
common Character, which when atcribed ae ve 
to any State, Quality, Difpofition, or Action, Men. 
engages our Favour and Approbation of it, 
viz. its being natural. We have many Suf- 
picions about Tempers or Difpofitions form- 
ed by rt, but are {ome way prepoffeffed in 
favour of what is 2etural: We imagine it 
muft be advantageous and delighcful co be 
in a natural State, and to live according to 
Nature. This very Prefumption in favour 
of what is natural, is a plain Indication that 

O 4 the 
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Sec T. the Order of Nature is good, and that Men 
VI. are fome way convinced of it. Let us en- 
iVNJ quire then what is meant by It. 


Ir by natural we mean ‘‘ that which: we 
‘¢ enjoy or do when we firft begin to exift, 
“or to think,” it is impoffible to know 
what State, Temper, or Aétions, are netu- 
ral. Our natural State in this Senfe differs © 
little from that of a Plant, except in fome 
accidental Sen/fations of Hunger, or of Eafe, 
when we are well nourifhed. 


Some elaborate Treatifes of great Philo- 
fophers about tznate Ideas, or Principles 
practical or {peculative, amount to no more 
than this, ‘© Thac in the Beginning of our 
‘“< Exiftence we have no Ideas or Fudg- 
“* ments; they might have added too, no 
Sight, Tafte, Smell, Hearing, Defire, Voli- 
tion. Such Differtations are juft as ufeful 
for underftanding human Nature, as it 
would be in explaining the anzmal Oeconomy, 
to prove that the Fetus is animated before 
ic has Teeth, Natls, Hair, or before it can 
eat, drink, digeft, or breathe: Or ina natu- 
ral Hiftory of Vegetables, to prove that Trees 
begin to grow before they have Branches, 
Leaves, Flower, Fruit, or Seed: And con- 
fequently that all chefe things were adventi- 
tious, or the Effect of drt. 


Bur 
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But if wecall “ chat State, thofe DiASecr. 
pofitions and Actions, natural, 1o which VI. 
we are inclined by fome part of our Con- Wwno 
ftitution, antecedently to any Volition of. 

our own; or which flow from fome Prin- 

ciples in our Nature, not brought upon us 

by our own rt, or that of others ;” then 

it may appear, from what was faid above, 

that ‘“‘ a State of Good-will, Humanity, Com- 

“* paffion, mutual Aid, propagating and fup- 

“< porting Offspring, Love of a Community 

<¢ or Country, Devotion, or Love and Gra- 

<< titude to fome governing Mind, is our na- 

“< cural State,” to which we are naturally 
inclined, and do actually arrive, as univer- 

fally, and with as much uniformicy, as we 

do to a certain Stature and Shape. 
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Ir by natural we underftand “ the Jigh- 
"< eff Perfection of the Kind, to which any 
«© Species may be improved by cultivating 
«‘ ics natural Difpofitions or Powers;” as 
few arrive at this in the Growth of their 
Bodies, {fo few obtain icin their Minds. But 
we may fee what this Perfection is, to which 
our zatural Difpoftions tend, when we im- 
prove them to the utmoft, as far as they 
are confiftent with each other, making the 
weaker or meaner yield to the more excellent 
and frronger. Our feveral Senfes and Affe- 
ftions, publick and private, with our roar 
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Sect. of Reafon and Reflection, thew this to be the 


VI. 


Perfettion of our Kind, viz. “ to know, 


uw-wrny * love, and reverence the great AUTHOR of 


¢ 


all things; to form the moft extenfive f- 
deas of our own true Interefts, and thofe 
of all other Natures, rational or fenfitive ; 
to abftain from all Injury; to purfue re- 
gularly and impartially the mof? unzver/al 
abfolute Good, as far as we can; to enjoy 
conftant Self-Approbation, and Honour 
“from wife Men; with Iruft in divine 
‘< PRovIDENCE, Hope of everlafting Happi- 
<< nefs, and a full Satisfaction and Affurance 
of Mind, that the whole Series of Events 
“ is directed by an unerring Wifdom, for 
“ the greateft univerfal Happine/s of the 
“* whole.” 
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To affert that ‘* Men have generally ar- 
rived to the Perfection of their Kind in 
this Life,” is contrary to Experience. But 
on the other hand, to fuppofe ‘* no Order at 
“all in the Conftttution of our Nature, or 
“no prevalent Evtdences of good Order,” 
is yet more contrary to Experience, and 
would lead to a Denial of PRovIDENCE in 
the moft important Affair which can occur 
to our Obfervation. We actually fee fuch 
Degrees of good Order, of focial Affeétion, 
of Virtue and Honour, as make the Gene- 
rality of Mankind continue in a tolerable, 
nay, an agreeable State. However, in fome 

‘Tempers 
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Tempers we fee the felf/hb Paffons by Habits Se cr. 


grown too ftrong; in others we may ob- VI. 
ferve Humanity, Compajffion, and Good-nature \7WND 
fometimes raifed by Habits, as we fay, to 

an Excefs. 


Were we to ftrike a Medium of the fe- 
veral Paffions and Affections, as they appear 
in the whole Species of Mankind, to con- 
clude thence what has been the natural Bal- 
lance previoufly to any Change made by 
Cuftom or Habit, which we fee cafts the 
Ballance to either fide, we fhould perhaps 
find the Medium of the publick Affections 
not very far from a fufficient Counterballance 
to the Medium of the Selfith; and confe- 
quently the Overballance on either fide in 
particular Characters, is not to be looked 
upon as the original Conflitution, but as the 
accidental Effeé?t of Cuftom, Habits,. or Af 
fociations of Ideas, or other preternacural 
Caufes: So that an univerfal zacreafing of 
the Strength of esther, might in the whole 
be of little advantage. The raifing univer- 
fally the publick Affections, the Defires of 
Virtue and Honour, would make the Hero 
of Cervantes, pining with Hunger and Po- 
verty, no rare Character. The univerfal 
increafing of Selé/bne/s, unlefs we had more 
accurate Underftandings to difcern our niceft 
Interefts, would fill the World with univer- 
fal Rapine and War. The Ronrancacss, of 

| either 
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SecrT. either univerfally abating, or increafing the 
VI. Defires between the Sexes, the Love of Off- 
vn /pring, or the feveral Zaffes and Fancies in 
other Pleafures, would perhaps be found 
more pernicious to the whole, than the pre- 
fent Confticution. What feems moft truly 
wanting in our Nature, is greater Know- 
ledge, Attention, and Confideration: had we 
a greater Perfection this way, and were evil 
Habits, and foolith Affoctations of Ideas 
prevented, our Pa/fons would appear in bet- 

ter order. 


But while we feel in ourfelves fo much 
publick Affection in the various Relations of 
Life, and obferve the like in others; while 
we find every one defiring indeed his own 
Happinefi, but capable of difcerning, by a 
lictle Attention, that not only his external 
Conveniency, or worldly Intereft, but even 
the moft immediate and lively Sen/ations of 
Delight, of which his Nature is fufceptible, 
immediately flow from a Publick Spirit, a 
generous, human, compaffionate Temper, and 
a fuitable Deportment;, while we obferve fo 
many Thoufands enjoying a tolerable Strate 
of Eafe and Safety, for each one whofe Con- 
dition is made intolerable, even during our 
prefent Corruption: How can any one look 
upon this World as under the DireCtion of 
an evt/ Nature, or even queftion a perfectly 
good PRovIDENCE? How clearly does the 

Order 
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Order of our Nature point out to us our true SECT. 
Happinefs and Perfection, and lead us to it VI. 
as naturally as the feveral Powers of the WWSJ 
Earth, the Sun, and ir, bring Plants to 
their Growth, and the Perfection of their 
Kinds? We indeed are direéted to it by our 
Underftanding and Affeétions, as it becomes 
rational and achive Natures; and they by me- 
chanick Laws. We may fee, that ‘* Atten- 

** tion to the moft univerfal Intereft of all 

“© fenfitive Natures, is the Perfection of 

“© each individual of Mankind:” That they 
{fhould thus be like well-tuned Inftruments, 
affected with every Stroke or Touch upon 

any one. Nay, how much of this do we 
actually fee in the World? What generous 
Sympathy, Compaffion, and Congratulation 

with each other? Does not even the flou- 
rifhing State of the zzanzmate Parts of Na- 

ture, fillus with joy? Is not thus our Na- 

ture admonifhed, exhorted and commanded 

to cultivate univerfal Goodnefs and Love, by 

a Voice heard thro all the Earth, and Words 
founding to the Ends of the World? 
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PE Eso ST RAST LT OrNn:s 


UPON THE 
MORAL SEN SE. 


HE Differences of Aétions from 

which fome are conftituted morally 

Good, and others morally Evil, have 
always been accounted a very important 
Subject of Inquiry: And therefore, every 
Attempr to free this Subject from the ufual 
Caufes of Error and Difpute, the Cozfufon 
of ambiguous Words, mult be excufable. 


In the following Difcourfe, Happinefs Defni- 


denotes pleafant Sex/ation of any kind, or 
a continued State of fuch Sen/ations; and 
Mifery denotes the contrary Sez/atrons. 


Sucn Actions as tend to procure Hap- 
pinefs co the Agent, are called for fhortnefs, 
privately 
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privately ufeful: and fuch Actions as pro- 
cure Mifery to the Agent, privately hurtful. 


Actions procuring Happinefs to others 
may be called publickly ufeful, and the con- 
trary Actions publickly hurtful. Some Ac- 
tions may be both pudblickly and privately 
ufeful, and others both pudlickly and prt- 
vately hurtful. 


TueseE different natural Tendencies of 
A@tions are univerfally acknowledged ; and 
in proportion to our Reflection upon human 
Affairs, we fhall enlarge our Knowledge of 
thefe Differences. 


Wuen thefe zatural Differences are 
known, it remains to be inquired into; rft, 
‘© What Quality in any Aédtion determines 
our E/eétion of it rather than the contra- 
“ ry?” Or, if the Mind determines itfelf, 
What Motives or Defires excite to an 
Action, rather than the contrary, or ra- 
«© ther than to the Omz/fion?” adly, ** What 
Quality determines our 4pprebation of 
one Action, rather than of the contrary 


«© Aion 2?” 


Tue Words Election and Approbation 
feem to denote fimple Ideas known by Con- 
fetoufnefi; which can only be explained by 
finonimous Words, or by concomitant or con- 

fequent 
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fequent Circumftances. E/eétion is purpo- 
fing to do an Adtion rather than its contra- 
ry, or than being inactive. pprobation of 
our own Action denotes, or is attended 
with, a Pleafure in the Contemplation of it, 
and in Reflection upon the Affections which 
inclined us co it. 4pprobation of the Action 
of another has fome lictle Pleafure attending 
ic in the Obferver, and raifes Love toward 
the Agent, in whom the Quality approved 
is shee to refide, Aiton eR OWE: 
ver, who has a Satisfaction in the Act of 
approving. * 


Tue Qualities moving to Election, or ex- 
citing to Action, are different from thofe 
moving to pprobation: We often do Ac- 
tions which we do not approve, and approve 
Actions which we omit: We often defire 
that an Agent had omitted an Action which 
we approve; .and wi/h he would do an Ac- 
tion which we condemn. Approbation is 
employed about the Actions of others, where 
there is no room for our Eleétion. 


Now in our Search into the Qualities ex- 
citing either our Election or Approbation, 
lec us confider the feveral Notions advanced 
of moral Good and Evil in both thefe Re- 
{pects ; and what Senfes, Inftinéts, or Affe- 


® See Treat. Il. Se& 2. Parag. uit. 
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élions, muft be neceffarily fuppofed to ac- 
count for our 4pprobation or Election. 

The Epicu- ‘THERE are two Opinions on this Subject 

ran OP entirely oppofite: The one that of the old 
Epicureans, as it is beautifully explained in 
the firft Book of Cicero, De finibus; which 
is revived by Hobbes, Rochefocault, and 
others of the laft Century, and follow- 
ed by many better Writers: ‘‘ That all the 
‘** Defires of the Suman Mind, nay of all 
“< thinking Natures, are reducible to Se/f- 
“© Love, or Defire of private Happine/s: 
‘That from this Defire all A@tions of any 
‘* Agent do flow.” Our Chriftian Moralifts 
of this Scheme introduce other forts of 
Happinefs to be defired, but ftill it is the 
<< Profpecti of private Happinefs, which, 
‘* with fome of them, is the fole Motive of 
‘© Election. And that, in like manner, what 
‘* determines any Agent to approve his own 
« Aétion, is its Tendency to his private Hap- 
“* pine/s in the whole, tho’ it may bring 
°< prefent Pain along with ic: That the 4- 
‘< probation of the Action of another, is 
‘“ from an Opinion of its Tendency to the 
“« Happinefs of the 4fprover, either imme- 
‘© diately or more remotely: That each A- 
“© gent may difcover it to be the fureft way 
“to promote his private Happinefs, to do 
“ publickly ufeful Actions, and to abftain 
‘* from thofe which are publickly hurtful : 


“ That 
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That the negle€ting to obferve this, and 
doing publickly hurtful Actions, does mif- 
chief to the whole of Mankind, by hurt- 
ing any one part; that every one has 
fome little damage by this Aion: Such 
an inadvertent Perfon might poflibly be 
pernicious to any one, were he in his 
Neighbourhood; and the very Example 
of fuch Aétions may extend over the 
whole World, and produce fome perni- 
“* cious Effects upon any Obferver. That 
therefore every one may look upon fuch 
“* Actions as hurtful to bimfelf, and in this 
view does difapprove them, and hates the 
“* Agent. In the like manner, a pudlickly 
ufeful Action may diffufe fome {mall dd- 
vantage to every Obferver, whence he 
may approve it, and /ove the Agent.” 
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Tuis Scheme can never account for the Dees zor 
principal Actions of human Life:* Such as 2”/wer tle 
the Offices of Friendfhip, Gratitude, natural he 
Affection, Generofity, publick Spirit, Compa/- 
fron. Men are confcious of no fuch Inten- 

‘tions or acute Reflections about thefe Actions. 
Ingenious fpeculative Men, in their ftrain> 
ing to fupport an Hyforhefis, may contrive a 
thoufand /ubtle jelfifh Motives, which a kind 
generous Heart never dreamed of. In like 
manner, this Scheme can never account for 


® Sce Treat. ITI. Sed. '. 
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the fudden 4pprobation, and violent Sen/e 


of fomething amiable in Adtions done in di- 
ftanc Ages and Nations, while the Approver 
lias perhaps never thought of thefe diftanc 
Tendencies to his Happinefs. Nor will i¢ 
better account for our want of Approbation 
toward publickly ufeful Actions done ca/ually, 
or only with Intention of private Happine/s 
to the Agent. And then, in thefe Actions 
reputed generous, if the Agent’s Motive was 
only a view to his own Pleafure, how come 
we to approve them more than his enrtch- 
ing bimfelf, or his gratifying his own Tafte 
with good Food? The whole Species may 
receive a like Advantage from both, and 
the Obferver an equal Share. 


WERE our Apfrobation of Aétions done 
in diffant Ages and Nations, occafioned by 
this Thoughe, that fuch an A@tion done to- 
ward ourfelves would be ufeful to us, why 
do not we approve and love in like manner, 
any Man who finds a Treafure, or indulges 
himfelf in any exquifite Senfation, fince 
thefe Advantages or Pleafures might have 
been conferred on ourfelves ; and tend more 
to our Happinefs than any Actions in diftanc 
Ages? 


Tue Sanctions of Laws may make any 
Agent chufe the Action required, under the 
Conception of a/fefu/ to himfelf, and lead 

him 
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him into an Opinion of private Advantage 
in it, and of detriment in the contrary Ac- 
tions ; but what fhould determine any Per- 
fon to approve the 4éZions of others, becaufe 
of a Conformity to a Law, if Approbation 
in any Perfon were only an Opinion of pri- 
vate Advantage ? | 


Tue other Opinion is this, ‘© That we 7« oppofte 
“ have not only Se/f-Love, but benevolent TO Sains 
‘© Affections alfo toward others, in various 4. 
Degrees, making us defire their Happi- 
nefs as an ultimate End, without any view 
to private Happinefs: That we have a 
moral Senfe or Determination of our Mind, 
“ to appprove every kind Affection either in 
‘© ourfelves or others, and all publickly ufe- 
ful Actions which we imagine flow from 
fuch Affection, without our having a 
‘© view to our private Happine/s, in our Ap- 
** probation of thefe Actions.” 
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TueEseE two Opinions feem both intelli- 
gible, each confiftent wich itfelf. The for- 
mer feems not to reprefent human Nature 
as it is; the other feems to do it. 


THERE have been many ways of Jpeaking Schemes 
introduced, which feem cto fignify fomething {nme 
different from both the former Opinions. fem bord. 
Such as chefe, that “ Morality of Actions 
“ confifts in Conformity to Reafon, or Dif- 
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“ formity from it :? That “ Virtue is adct- 
‘© ing according to the ab/folute Fitnefs and 
‘“* Unfitnefs of Things, or agreeably to the 
‘© Natures or Relations of Things,” and 
many others in different Authors, ‘To exa- 
mine thefe is the Defign of the following 
Sections; and to explain more fully how the 
Moral Senfe alledged to be in Mankind, 
muft be pre-fuppofed even in thefe Schemes. 
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Concerning the Character of Virtue, 
agreeable to Truth or Reafon. 


VY INCE Reafon is underftood to denotesecr. 
our Power of finding out true Propofi- |. 
tzons, Reafonablenefs muft denote the fame Urry 


thing, with Conformity to true Propofitions, 
or to Truth, 


REASONABLENESS in an Adctton is a very 
common Expreffion, but yet upon inquiry, 
ic will appear very confufed, whether we 
{uppofe it the Motive to Election, or the 
Quality determining .4pprobation. 


THERE is one fort of Conformity to Truth Conformity 
which neither determines to the one or the ¢ Truth 
other; wiz. that Conformity which is be- eee 
rween every true Propofition and its Objeét. 

This fort of Conformity can never make us 
chufe or approve one Action more than its 
contrary, for it is found in all Actions alike: 
Whatever Attribute can be afcribed to a ge- 
nerous kind Aétion, the contrary Attribute 
may as fruly be afcribed to a felfi/h cruel 
Aétion: Both Propofitions are equally true, 
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Srecr.and the two contrary Actions, the Objects 
1, of the two Truths are equally conformable to 
Uv their feveral Truths, with that forte cf Con- 
formity which is between a Truth and its 
Objet. This Conformity then cannot make 

a Difference among Actions, or recommend 

one more than another either to Election or 
Approbation, fince any Man may make as 

many Truths about Villany, as about He- 

roifm, by afcribing to it contrary Attributes. 


For Inftance, thefe are Truths concern- 
ing the Prefervation of Property. ‘* It 
“< tends to the Happinefs of human Society: 
“« It incourages Induftry: It fhall be reward- 
‘* ed by God.” Thefe are alfo Truths con- 
cerning Robbery. ‘* It difturbs Society: Ic 
«< difcouragesInduftry : Ic thall be punifhed 
‘* by God.” The former three Truths have 
the Prefervation of Property for their O6- 
ject: the fatter three have Robéery. And 
‘each Clafs of Truths hath chat fort of Cor- 
formity to its Objects, which is common to 
‘all Truths with their Objects. The mora/ 
Difference cannot therefore depend upon this 
Conformity, which is common to both. 


Tue Number of Truths in both cafes 
may be plainly the fame; fo that a good 
Aétion cannot be fuppofed to agree to more 
Truths than an evil one, nor can an evil 
Aétion be difagreeable toany Truth or Com- 
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pages of Truths made about it; for what-Srecr. 
ever Propofitions do not agree with their _ I. 
Objects are not Truths. Lr 


Ir Reafonablene/s, the Chara&ter of Vir- 
tue, denote fome other force of Conformity to 
Truth, it were to be withed that thefe Gen- 
tlemen, who make it the original Idea of. 
moral Good, antecedent to any Sez/e or 4f- 
feétions, would explain it, and fhew how it 
determines us antecedently to a Senfe, ei- 
ther to Election or Approbation. 


Trey tell us, “ we muft have fome Stan- 
dard antecedently to all Senfe or Affe- 
Gtions, fince we judge even of our Senfes 
and Affections themfelves, and approve 
or difapprove them: This Standard muft 
be our Rea/on, Conformity to which mutt 
be the original Idea of moral Good.” 
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But what is this Conformity of Actions to Reasons ei- 
Reafon? When we afk the Reafon of an ne Ts 
Aétion, we fometimes mean, “ What T: ruth citing. ee 
“ fhews a Quality in the Action, exciting 
*« the Agent to do ir?” Thus, why does a 
Luxurious Man purfue Wealth? The Rea- 
fon is given by this Truth, ‘ Wealth is ufe- 

“ful to purchafe Pleafures.”” Sometimes 
for a Reafon of Aétions we fhew the T;: pase 
exprefing a Quality, engaging our Approba- 
sii sects rf Reafen DF Meoardine Like in 
juft War, is, that ‘* it tends to preferve our 

“ honetft 
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SeEecT.  honeft Countrymen, or evidences publick 


I. 


“ Spirit:” The Reafon for Temperance, and 


“VJ againft Luxury is given thus, ‘ Luxury evi- 


Exciting 


‘< dences a felfifh bafe Temper.” The for- 
mer fort of Reafons we will call exciting, 
and the latter ju/fizfying.* Now we thall 
find that all exciting Reafons pre-fuppofe 
Inftincis and Affections ; and the jufiifying 
pre-fuppofe a Moral Senfe. 


As to exciting Reafons, in every calm ra- 


Gon ae tional Action fome end is defired or intend- 


Sections. 


ed; no end can be intended or defired pre- 
vioufly to fome one of thefe Claffes of Affe- 
tions, Self-Love, Self-Hatred, or defire of 
private Mifery, (if this be poffible) Bexevo- 
lence toward others, or Malice: All Affe- 
étions are included under thefe: no evd can 
be previous to them all; chere can there- 
fore be no exciting Reafon previous to Af- 
Section. 


We have indeed many confufed Ha- 
rangues on this Subject, telling us, “* We 
‘‘ have two Principles of Action, Reaftn, 
‘© and Affection or Paffion: the former in 
‘“ common with Angels, the /atter with 
‘« Bruces: No Adtion is wife, or good, or 
‘© reafonable, to which we are not excited 


* Thus Grotius diflinguifhes the Reafons of War, into the 
Fupfifce, and Suaforie, or thele, Jub ratione utilis. 
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“< by Reajon, as diftin& from all Affections,;SE Cc T. 
“© or, if any fuch Aétions as flow from I. 

“<< Affections be good, it is only by chance, “VI 
“© or materially and not formally.” As if in> 

deed Reajon, or the Knowledge of the Re- 
lations of things, could excite to Action 

when we propofed no End, or as if Ends 

could be intended without Defire or Af- 
fection. 


Writers on thefe Subje&s fhould re- 
member the common Divifions of the Fa- 
culties of the Soul. That there is 1. Rea- 
fon prefenting the natures and relations of 
things, antecedently to any A@ of Will or 
Defire: 2.The Will, or Appetitus Rationa- 
dts, or the difpofition of Soul co purfue what 
is prefented as good, and to fhun Evil. Weré 
there no other Power in the Soul, than thac 
of mere contemplation, there would be no 
Affection, Volition, Defire, Aétion. Nay 
without fome motion of W2/l no Man would 
voluntarily perfevere in Contemplation. 
There muft be a Defre of Knowledge, and 
of the Pleafure which attends it: this too 
is an A@Q of Willing. Both thefe Powers 
are by the Antients included under the Asyos 
or Aoyixoy pépos. Below thefe they place 
two other powers dependent on the Body, 
the Senfus, and the Appetitus Senfitivus, in 
which they place the particular Paffions: 
the former anfwers to the Under/tanding, 

and 
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forgot of late, and fome afcribe to the Jz- 
telleé, not only Contemplation or Know- 
ledge, but Chorce, Defire, Profecuting, Lo- 
ving. Nay fome are grown fo ingenious 
in uniting the Powers of the Soul, that con- 
templating with Pleafure, Symmetry and 
Proportion, an Aét of the Intellect as they 
plead, is the fame thing with Goodwill 
or the virtuous Defire of publick Happi- 
nefs, 


But are there not alfo exciting Reafons, 
even previous to any end, moving us to 
propofe one end rather than another? To 
this Ariffotle long ago anfwered, ‘“* that 
“ there are wlttmate Ends defired without 
“© a view to any thing elfe, and /ubordinate 
“© Finds or Objects defired with a view to 
‘“ fomething elfe.’ To /ubordinate Ends 
thofe Reafons or Truths excite, which fhew 
them to be conducive to the ultimate End, 
and fhew one Odjec# to be more effectual 
than another: thus /z5ordinate Ends may 
be called rea/onable. But as to the ultimate 
Ends, to fuppofe exciting Rea/ons for them, 
would infer, that there Is no 2/timate End, 
but that we defire one thing for another in 
an infinite Series. 


Tuus ask a Being who defires private 
Happine/s, or has Self: Love? ‘* what Rea- 
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“* fon excites him todefire Wealth?” Hewill Secr. 
give this Reafon, that ‘* Wealth tends to I. 

“* procure Pleafure and Eafe.” Ask his “WWNJ 
Reafon for defiring Pleafure or Happineis : 

One cannot imagine what Propofition he 

could affign as his exciting Reafon. This 
Propofition is indeed true, ‘* There is 

“* an Inftinct or Defire fixed in his Nature, 

** determining him to purfue his Happi- 

«© nefs;” but it is not this Reflection on his 

own Nature, or this Propofition which ex- 

cites or determines him, but the Inffinct it- 

Seif. This isa Truth, “ Rbubard ftrength- 

‘¢ ens the Stomach :’’ But it 1s not a Propo- 

fition which ftrengthens the Stomach, buc 

the Quality in that Medicine. The Effect 

is not produced by Propofitions thewing the 

Caufe, but by the Cau/eé icfelf. 


In like manner, what Rea/on cana be- 
nevolent Being give, as exciting him to haz- 
ard his Life in juft War? This perhaps, 
“ fuch Conduct tends to the Happinefs of 
‘© his Country.” Ask him, ‘* why he ferves 
«< his Country?” he will fay, ‘* His Coun- 
“ try is a very valuable Part of Mankind.” 
Why does he ftudy the Happinefs of Man- 
kind? If his Affeéctions be really di/interefi- 
ed, he can give no exciting Reafons for it: 
The Happinefs of Mankind in general, or 
ef any vatuable Part of it, 16 an ultimate 
End vo that Sezics of Defires. 

WeE 
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I, 
ts VN) 
Men have 


many ulti- 
mate Ends. 
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We may tranfiently obferve a Miftake 
fome fall into; They fuppofe, becaufe they 
have formed fome Conception of an infinite 
Good, or greateft poffible Aggregate, or Sum 
of Happinefs, under which all particular 
Pleafures may be included; that there is 
alfo fome one great ultimate End, with a 
view to which every particular Object is de- 
fired; whereas, in truth, each particular 
Pleafure is defired without farther view, as 
an ulcimate End in the /e/fi/h Defires. Ic is 
crue, the Pro/pect of a greater inconfiftent 
Pleafure may furmount or ftop this Defire; 
fo may the Fear of a prepollent Evil. But 
this does not prove ‘* that all Men have for- 
«© med Ideas of znfinite Good, or greateft pof- 
“ fible Aggregate, or that they have any Jn- 
“© fiinct or Defire, actualiy operating wich- 
“ out an Idea of its Object. Juft fo in the 
benevolent Affections, the Happinefs of any 
one Perfon is an u/timate End, defired with 
no farther view: and yet the obferving its 
Inconfiftency with the Happinefs of another 
more beloved, or with the Happinefs of ma- 
ny, though each one of them were bur e- 
qually beloved, may overcome the former 
Defire. Yet this will not prove, that in 
each kind Action Men form che abftract 
Conception of @/] Mankind, or the Syftem 
of Rationals, Such Conceptions are indeed 
ufeful, that fo we may gratify either our 


Self-Love 
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Self-Love or kind Affections in the fulletSe cr. 
manner, as far as our Power extends; and __ I. 
may not content ourfelves with {maller De- WWJ 
grees either of private or publick Good, while 

greater are in our power: But when we have 

formed thefe Conceptions, we do not ferve 

the Individual only from Love to the Spe- 

cies, no more than we delire Grapes with 

an Intention of the greateft 4ggregate of 
Happinefs, or from an Apprehenfion that 

they make a Part of the General Sum of 

our Happinefs. Thefe Conceptions only 

ferve to fuggeft greater Ends than would 

occur to us without Reflection; and by 

the Prepollency of one Defire toward the 
greater Good, to either private or publick, 

to ftop the Defire toward the /imaller Good, 


when it appears inconfiftent with the great- 
er. 


LeT us examine the Truths affigned as The com- 
exciting to the Purfuit of publick Good, e- ps pus 
ven by thofe, who, though they allow di/~ ‘minca. 
interefted Affections, and a moral Senfe, yet 
fuppofe fomething rea/onable in it antece- 
dently. ‘They affign fuch as thefe, ‘“* pub- 
“lick Good is the End propofed by the 
« Deity.” Then what Rea/on excites Men 
co concur with the DeritTy? It 1s this, 

«© Concurring with the Deity will make 
“ the Agent happy?” This is an exciting 
Reafon indeed, but plainly fuppofes Se/f- 


Love: 
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Secr. Love: And let any one affign the exczting 
I. Reafon to the Defire of Happinefs. Is the 
UrZvnJ Reafon exciting to concur with the DeiTy 
this, ““ The DertTy is our Benefactor?” 
Then what Rea/on excites to concur with 
Benefaftors? Here we muft recur to an In- 
fiinct. Js it this Truth, ‘© The divine Ends 
“are reafonable Ends?” Then what means 
the Word [rea/fonable?|] Does it mean, that 
““ the Deity has Rea/ons exciting him to 
‘¢ promote the publick Good?” What are 
thefe Reafons? Why, perhaps “ we do not 
“< know them particularly, but in general 
“are fure that the De1Ty has Reafons for 
‘© them.” Then the Queftion recurs, What 
Reafon excites us to zmplicit Concurrence 
with the Ends of the Derry? The Reafons 
which excite one Nature may not excite a- 
nother: The Tendency of an Action to the 
Happine/s of one Agent may excite him, but 
will not excite another Agent to concur, un- 
Jefs there appears a like Tendency to the 
Happinefs of that other. They may fay, 
*¢ they are (ure the divine Ends are good.” 
What means Goodne/s? Is it moral or natu- 
ral? If the divine Ends: be zatural Good, 
i.e. pleafant, or the Caufe of Pleafure, to 
whom 1s this Pleafure? If to the Deity, 
then why do we ftudy the Happinefs or the 
pleafing of the Deity ? What Rea/on ex- 
cites us? All che poffible Reafons fnuft ei- 
ther prefuppofe fome 4feéfion, if they are 
CXCl- 
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exciting ; or fome moral Senfe, if theyare ju-SEcT. 
ftifying—Is the divine End naturally good I. 
tous? This is an exciting Reafon, but fuppofes U7>WN9 
Self-Love. If we fay the divine Ends are mo- 

rally good, we are juft where we began. What 

is moral Goodnefs? Conformity to Reafon. 

What are the Reajons exciting or juftifying. 


Ir any alledge as the Reafon exciting us 
to purfue publick Good, this Truth, that 
** the Happinefs of a Sy/tem, a Thoufand, 
‘or a Million, 1s a greater Quantity of 
<< Happinefs than that of one Perjoz: and 
‘ confequently, if Men defire Happinefs, 
** they muft have ftronger Defires toward 
‘ the greater Sum, than toward the /e/s.” 
This Reafon ftill fuppofes an Inftinct toward 
Happinefs as previous to it: And again, To 
whom is the Happinefs of a Sy{tem a great- 
er Happinefs? To one Individual, or to 
the Sy/fem? If to the Individual, then his 
Reafon exciting his Defire of a happy Sy/t- 
em fuppofes Se/f-Love: lf to the Syfem, 
then what Rea/on can excite to defire the 
greater Happine/s of a Syftem, or any Hap- 
pinefs to be in the Pofleffion of others? None 
furely which does not prefuppofe pudblick 
Affections. Without fuch ffections this 
Truth, ‘* chat an hundred Felicities is a 
“< greater Sum than one Felicity,” will no 
more excite to ftudy the Happinefs of the 
Hundred, than this Truth, * an hundred 

| Q «¢ Scones 


A 
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SecT.* Stones are greater than one,” will excite 
a Man, who has no defre of Heaps, to caft 
ww~™ them together. 


Tur fame may be obferved concerning 
thac Propofition, afligned by fome as the «/- 
timate Reafon both exciting to, and su/tify- 
ing the Purfuit of publick Good, vz. “ It 
2s bef? that all fhould be happy.” Beft is 
moft good: Good to whom? To the Whole, 
or to each Individual? If to the former, 
when this Truth excites to Action, it muft 
prefuppofle kind Affections; if it is good to 
each Individual, it muft fuppofe Se/f-Love. 


Thetrue Lev us once fuppofe Affections, Inftincts 

peti el or Defires previoufly implanted in our Na- 

citing to A-cure: and we fhall eafily underftand the ex- 

étions, andciting Reafons for Actions, wiz. ‘‘ Thefe 

reafnall’—x- Truths which fhew them to be condu- 
“© cive coward fome 4ltimate End, or to- 
“« ward the greatef# End of chat kind in our 
“« Power.” He acts reafonably, who confi- 
ders the various Aétions in his Power, and 
forms true Opinions of their Tendencies; and 
then chufes to do that which will ob- 
tain the higheft Degree of that, to which 
the Inffincts of his Nature incline him, 
with the fmalleft Degree of thofe things 
from which the 4fections in his Nature 
make him averfe. 


More 
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More particularly, the exciting Reafons SECT. | 

to a Nature which had only /lffh Af- I. 
fections, are thofe Truths which fhewed “VW 
s¢ what Object or Event would occafion to 
“it the greateft Quantity of Plea/ure:” 
thefe would excite to the Profecution of it. 
The exciting Truths about Means, would 
be only thofe which pointed out fome Means 
as more certainly effectual than any other, 
or with lefs Pain or Trouble to the Agent. 
Publick Ufefulnefs of Ends or Means, or 
publick Hurtfulnefs would neither excite nor 
diffuade, farther than the publick State 
might affect that of the Agent. 


Ir there is any Nature with publick Af- 
feétions: the Truths exciting to any End 
in this Order, are fuch as fhew, “‘ that any 
‘© Event would promote the Happinefs of 
‘© others.” That Ezd is called moft reafo- 
nable, which our Reafon difcovers to con- 
tain a greater Quantity of publick Good, than 


any other in our power. 


WHEN any Event may affe@t both the 
Agent and others, if the Agent have both 
Self-Love and publick Affections, he acts ac- 
cording to that Affection which is frengeft, 
when there is any Offo/ition of Interefts; if 
there be no Oppofition, he follows both. 
If he difcovers this Truth, that ‘* his ce 

2 ss ftane 
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Sect. ftant purfuit of publick Good is the moft 

I, ** probable way of promoting his own Hap- 

UW “ pinefs,” then his Purfuit is truly reafona- 

ble and conftanr; thus both Affeétions are 

at once gratifyed, and he is confiftent with 

himfelf. Without knowledge of that Truth 

he does not act rea/onadly for his own Hap- 

pinefs, but follows it by Means not tending 

effeCtually to this End: and muft frequent- 

ly from the Power of Se/f-Love, neglect or 

counteract his other End, the publick Good. 

If there be alfo a moral Senfe in fuch an A- 

gent, while yet he 1s inadvertent to the Con- 

nexion of private Happine/i with the Study 

of the publick;, he muft be perpetually yet 

more uneafy, either through the apprehended 

Negleé of private Intereft when he ferves in 

Publick; or when he purfues only private In- 

terefi, he will have perpetual Remor/e and Di/- 

fatisfaciion with hisown Temper, through his 

moral Senfe. So that the Knowledge of this 

Connexion of private Intereft, with the Study 

of publick Good, feems abfolutely neceffary 

to preferve a conftant Satisfaction of Mind, 

and to prevent an alternate Prevalence of 
feemingly contrary Defires, 


SHOULD any one ask even concerning 
thefe two ultimate Ends, private Good and 
publick, is not the latter more rea/onable 
than the former? -——What means the 
Word reafonadble in this Queftion? If we 

are 
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are allowed to prefuppofe Inftinéts and Af- Sect. 
I. 


fections, then the Truth juft now fuppofed 
to be difcoverable concerning our Srate, is 
an exciting Reajon to ferve the publick In- 
tereft, fince this Condu& is the moft effed?- 
ual Means to obtain both ends. But I 
doubt if any Truth can be affigned which 
excites in us either the Defire of private 
Happinefs or publick. For the former none 
ever alledged any exciting Reafon: and a be- 
nevolent Temper finds as little Rea/on exci- 
ting him to the latter; which he defires 
without any view to private Good. If the 
meaning of the Queftion be this, ‘* does 
“ not every Specfator approve the Purfuit 
‘© of publick Good more than private?” 
The Anfwer is obvious, that he does: but 
not for any Reafon or Truth, but from 


a moral Senfe in the Conftitution of the 
Soul. 


Tis leads to confider Approbation of 
A@tions, whether 1t be for Conformity to a- 
ny Truth, or Reafonablenefi, that Ationsare 
ultimately approved, independently of any 
moral Senfe? Or if all guffifying Reafous 
do nor prefuppofe ir? 


rvwrnd 


Ir Conformity to Truth, or Reafonable, de- Fupifving 


note nothing elfe but thac ‘* an Action is 
«the Object of a true Propofition,” it is 


Reafons 
Suppyfe @ 


moral 


plain, that all Actions fhould be approved Sev/. 


Q 3 equally, 
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Sect. equally, fince as many Truths may be made 

I. about the worft, as can be made about the 

wrvnd beft. See what was faid above about exci- 
ting Reafons. 


But let the Truths commonly affigned 
as jufiifying be examined. Here it is plain, 
<A Truth fhewing an Aétion to be fit to 
“* attain an End,” does not juftify ic; nor 
do we approve a /uzbordinate End for any 
Truth, which only thews it to be fit to pro- 
mote the ultimate End; for the worft A&- 
ions may be conducive to their Ends, and 
reafonable in that Senfe. The juftifying 
Reajons then muft be about the Exds them- 
felves, efpecially the u/timate Ends. The 
Queftion then is, ‘* Does a Conformity to 
“ any Truth make us approve an ultimate 
<< End, previoufly to any moral Senfe?” For 
example, we approve purfuing the publick 
Good. For what Reafon? Or what is the 
Truth for Conformity to which we call ic 
a reafonable End? I fancy we can find none 
in thefe Cafes, more than we could give for 
our liking any plea/ant Fruit. * 


Tue Reafons affigned are fuch as thefe; 
<< It is the End propofed by the Deity.” 
But why do we approve concurring with 


* This is what Ariffotle fo often afferts that the Mpocupsrov 
or Asasveer is not the End, but the Means. 


the 
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the divine Ends? This Reafon is given,SecT. 
‘© He ts our -Benefaétor:’ But then, for I, 
what Reafon do we approve Concurrence U-~WNd 
with a Benefactor? Here we mutt recur to 

a Senfe. 1s this the Reafon moving to 4p- 
probation, “* Study of publick Good tends ta 

“* the Advantage of the Approver?” Then 

the Quality moving us te approve an A&i- 

on, is its being advantageous to us, and not 
Conformity to a Iruth. This Scheme is 
intelligible, buc not true in fa&t. Men ap- 

prove without Perception of private dd- 
vantage; and often do not condemn or di/- 
approve what is plainly pernicious; as in the 
Execution of a ju/? Sentence, which even 

the Sufferer may approve. 


Ir any alledge, that this is the ju/?z/yzng 
Reafon of the Purfuit of publick Good, 
‘“¢ that it is beft all be happy,” then we ap- 
prove Actions for their Tendency to that 
State whichis deff, and not for Conformity 
to Reafon, But here again, what means 
beft? morally beff, or naturally befi? If 
the former, they explain the fame Word 
by itfelf in a Circle: If they mean the /az- 
ter, that “ it is the moft happy State where 
“all are happy;” then, moff happy, for 
whom? the Sy/fem, or the Individual? lf 
for the former, what Reafon makes us ap- 
prove the Happinefs of a Syftem? Here we 
muft recur to a Senfe or kind Affections, Is 

4. AC 
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S ec T’ it moft happy for the Individual? Then the 

I. Quality moving Approbation is again Ten- 

CVN dency to ftrivate Happine/s, not Reafona- 
blenefs. 


Obligation ‘THERE are fome other Rea/ons afligned 

AAS in Words differing from the former, but 

feétions or More confufed, fuch as thefe: ‘* It 1§ our 

amoral «¢ Duty to fludy publick Good. We are obli- 

Bee: “ ged to do it. We owe Obedience to the 
‘© Deity. The whole is to be preferred to 
‘© @ Part.” But let thefe Words, Duty, 
Obligation, Owing, and the meaning of that 
Gerund or Participle, 7s to be preferred, be 
explained; and we fhall find ourfelves ftill 
at a Lofs for exciting Reafons previoufly 
to Affections, or gufifying Reafons without 
recourfe to a moral Senye. 


The mean. WHEN we fay one Is obliged to an Action, 
ing of Ob- we either mean, 1. That the Aétion is ne- 
ligation. ceffary to obtain Happinef/s to the Agent, or 
to avoid Mifery: Or, 2. That every Specta- 

tor, or be bimfelf upon Reflection, muft ap- 

prove his Action, and difapprove his omit- 

ting tt, if be confiders fully all its Circum- 
ftances. The former Meaning of the Word 
Obligation prefuppofes jeli/h Affections, and 

the Senfes of private Happine/s: The latter 
Meaning includes the moral Senfe. Mr. 
Barbeyrac, in his Annotations upon Gro- 

tius, 
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tius,* makes Obligation denote an indifpen- SecT. 
fable Neceffity to act in a certain manner. I. 
Whoever obferves his Explication of this wWNI9 
Necefity, (which ts not natural, otherwife 

no Man could act againft his Obligation) 

will find that ic denotes only “ fuch a Con- 

‘< fticution of a powerful Superior, as will 

«© make it impoffible for any Being co ob- 

“tain Happinefs, or avoid Mifery, but by 

“ fuch a Courfe of Action.” This agrees 

with the former Meaning, though fome- 

times he alfo includes the latter. 


Many other confufed Definitions have 
been given of Obligation, by no obfcure 
Names in the learned World. But let any 
one give a diftina& Meaning, different from 
the two above-mentioned. To purfue chem 
all would be endlefs; only let the Definz- 
tions be fubfticuced in place of che Word Os- 
LIGATION, in other parts of each Writer, 
and lec ic be obferved whether it makes 
good Senfe or not. fT 


Berore we quit this Character Reafona- Arguments 


blenefs, lec usconfider the Arguments brought Sor fome 


Standard 
to prove that there muft be fome Standard of Aforals 


rior to a 
of moral Good antecedent to any Senfe. Say 4" yen 
fidered. 
= Lib. I. Chap. 1. Se. to. 
+ The common Definition Vinculum Furis quo necefftate 


aaftringimur alicujus rei preflanda, is wholly metaphorical, and 
can fettle no Debate precifely. 


they, 
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SecrT.they, ‘* Perceptions of Senfe are deceitful, 

I. ‘ we muft have fome Perception or Idea 
UVNI “ of Virtue more {table and certain; this 
muft be Conformity to Reafon: Truth 
difcovered by our Reafon is certain and 
invariable : That then alone is the Origi- 
<¢ nal Idea of Virtue, Agreement with Rea- 
<¢ fon.” But in like manner our Sight and 
Senfé of Beauty is deceitful, and does not al- 
ways reprefent the true Forms of Objects. 
We mutt not call that deauttful or regular, 
which pleafes the Sight, or an internal Sen/fe ; 
but Beauty in external Forms too, confifts 
in Conformity to Reafon. So our Ta/te may 
be vitiatced : we muft not fay that Savour is 
perceived by Za/fe, buc muft place the ori- 
ginal Idea of grateful Savours in Conformity 
to Reafon, and of ungrateful in Contrariety 
to Reafon. We may miftake the real Extent 
of Bodies, or their Proportions, by making 
a Conclufion upon the firft fenfible Appear- 
ance: Therefore Ideas of Extenfion are not 
originally acquired by a Sen/e, but confift in 


Conformity to Reafon. 


Ir what is intended in this Conformity to 
Reafon be this, ‘© That we fhould call no 
« Aétion virtuous, unlefs we have fome 
“© Reafon to conclude it to be virtuous, or 
“ fome Truth fhewing it to be fo.’ This 
is very true; buc then in like manner we 
fhould count no Action vicious, unlefs we 

have 


a 


nv 
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have fome Reafon for counting it fo, or Secr. 
when it is Zruth “ that it is vicious.” If I. 
this be intended by Conformity to Truth, sv 
then at the fame rate we may make Confor- 

mity to Truth the original Idea of Vice as 

well as Virtue; nay, of every Attribute 
whatfoever. That Taffe alone is /weet, 

which there 1s Reafon to count /weet; that 

Tafte alone is 4:tter, concerning which it is 

frue that it is $ztfer; that Form alone is 
beautiful, concerning which it is true that 

it is beautiful; and that alone deformed, 
which is truly deformed. Thus Virtue, Vice, 

Sweet, Bitter, Beautiful, or Deformed, ori- 
ginally denote Conformity to Reafon, antece- 

dently to Perceptions of any Senfe. The 

Idea of Virtue is particularly that concern- 

ing which it is Truth, that it is Virtue; or 

Virtue is Virtue; a wonderful Difcovery! 


So when fome tell us, * that Truth is na- 

“¢ turally pleafant, and more fo than any 
‘c fenfible Perception; this mutt therefore 
“* engage Men more than any other Motive, 
<< if chey attend to it.”’ Let them obferve, 
that as much Truth is known about Vice as 
Virtue. We may demonftrate the publick 
Miferies which would enfue upon Perjury, 
Murder, and Robbery. ‘'Thefe Demonftra- 
tions would be attended with that Plea/ure 
which is peculiar to Truth; as well as the 
Demontftrations of the publick Happinefs to 
| enfue 
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SecrT.enfue from Faith, Humanity and Fuftce. 
I. There is equal Truth on both fides. 
UF VNI 

Whence it - \We may tranfiently obferve what has oc- 
ise oati'ycafioned the Ufe of the Word rea/fonable, as 
reajonable aM Epithet of only virtuous Actions. Tho’ 
and not we have Inflinéts determining us to defire 
“Ends, without fuppofing any previous Rea- 
foning; yet it is by ufe of our Reason that 
we find out the Means of obtaining our Eds. 
When we do not ufe our Reafon, we often 
are difappointed of our End. We therefore 
call thofe Actions which are effectual to 
their Ends, reafonable in one Senfe of that 

Word. 


Acain, in all Men there is probably a 
moral Senfe, making publickly ufeful Ac- 
tions and kind Affeétions grateful to the A- 
gent, and to every Obferver: Moft Men 
who have thought of human Actions, agree, 
thac the pudblickly ufeful are in the whole al- 
fo privately ufeful to the Agent, either in 
this Life or the next: We conclude, that all 
Men have the /ame Affections and Senfes: 
We are convinced by our Reafon, that it is 
by publickly ufeful Actions alone that we 
can promote a// our Ends. Whoever then 
acts in a contrary manner, we prefume is 
miftaken, ignorant of, or inadvertent to, 
thefe Truths which he might know; and 
fay he acts unreafonably. Hence fome have 

been 
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been led to imagine, fome Rea/fons either Src r. 
exciting or juftifying previoufly co all 7fe- I. 
étions or a moral Senfe. UVNd 


Two Arguments are brought in defence 0" 
° ° Srom cur 
of this Epithet, as antecedent to any Senfe, judging 
viz. * That we judge even of our Affe- even of bur 
«€ 


étions and Senfes themfelves, whether they nae 


: and Scujfes 
are morally Good or Evil.” themfélres. 


“a 


Tue fecond Argument is, that “ if all 
moral Ideas depend upon the Conftitution 
of our Senfe, then all Conftitutions would 
have been alike reafonable and good to 
the Derry, which is abfurd.” 


an 
* 


nr 


€¢ 


As to the firft Argument, it is: plain we\!. That we 

judge of our own Affections, or thofe of <8." 
others by our moral Senfe, by which we ap- themjlves. 
prove kind Affections, and difapprove the 
contrary. But none can apply moral Attri- 
Sutes to the very Faculty of perceiving moral 
Qualities; or call his moral Senfe morally 
Good or Evil, any more than he calls the 
Power of Tafting, fweet or bitter; or of 
Seeing, ftrait or crooked, white or black. 


Every one judges the 4ffections of others \a:/werd. 
by his own Senfe; fo that 1¢ feems not im-_ 
poffible that in thefe Senfes Men might dif- 
fer as they do in Tafte. A Senfe approving 
Benevolence would difapprove that Temper, 

| which 
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which a Senfe approving Malice would de- 
lighe in. The former would judge of the 
latter by his own Senfe, fo would the /atter 
of the former. Each one would at firft 
view think the Sen/fe of che other perverted. 
But then, is there no difference? Are both 
Senfes equally yood? No certainly, any Man 
who obferved them would think the Senje 
of the former more defirable than of the /at- 
ter; but this is, becaufe the moral Sen/e of 


every Maz is conftituted in the former man- 


ner. But were there any Nature with no 
moral Senfe at all obferving thefe two Per- 
fons, would he not think the State of the 
former preferable to that of the /atter? Yes, 
he might: buc not from any Perception of 
moral Goodnefs in the one Senfe more than in 
the other. Any rational Nature obferving 
two Men thus conftituted, with oppofite 
Senfes, might by reafoning fee, not moral 
Goodnefs in one Senfe more than in the con- 
trary, but a Tendency to the. Happine/s of the 
Perfon bimfelf, who had the former Sen/e 
in the one Conftitution, and a contrary Ten- 
dency in the oppofite Conffztution: nay, the 
Perfons themfelves might obferve this; 
fince the former Senfe would make thefe 
A@tions grateful to the Agent which were 
ufeful to others; who, if they had a like 
Senfe, would Jove him, and return good Of- 
ces ; whereas the /atter Senfe would make 
all {uch Actions as are ufeful to others, and 
apt 
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apt to engage their good Offices, ungrateful Sr cr. 
to the Agent; and would lead him into _ I. 
publickly burtful Actions, which would not UAC 
only procure the Hatred of others, if they 

had a contrary Senfe, but engage them out 

of their Se/f-Love to ftudy his De/truction, 

tho’ their Senfes agreed. Thus any Od/er- 

ver, or the Agent himfelf with this /atter 
Senfe, might perceive that the Pazas to be 
feared, as the Confequence of malicious Ac- 
tions, did over-ballance the Plea/ures of this 
Senfe ; fo that it would be to the Agent’s Jn- 
tereft to counteract it. Thus one Conftitu- 

tion of the moral Senfe might appear to be 
more advantageous to thofe who had it, than 

the contrary ; as we may call that Senfe of 
Tafting bealthful, which made wholfome 
Meat pleafant; and we would call a con- 
trary Tafte pernicious. And yet we fhould 

no more call the moral Senfe morally good or 

evil, than we call the Senfe of Tafting /a- 
voury or unfavoury, fweet or bztter. 


But muft we not own, that we judge of 
all our Senfes by our Rea/on, and often cor- 
rect their Reports of the Magnitude, Figure, 
Colour, Tafte of Objeé&ts, and pronounce 
them right or wrong, as they agree or difa- 
gree with Reafon? This is true. But does 
it chen follow, that Exfenfon, Pigure, Co- 
lour, Tafte, are not fenfible Ideas, but only 
denote Reafonablenefs,- or Agreement with 

Reafon ? 
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Sect. Reafon? Or that thefe Qualities are perceiv- 
I. able antecedently to any Sen/e, by our Pow- 
UrVNd er of finding out Truth? Jutt fo a compaffi- 
onate Temper may rathly imagine the Corre- 
Chion of @ Child, or the Execution of a Cri- 
minal, to be cruel and inhuman: but by 
reafoning may difcover the /uperior Geod ari- 
fing from them in the whole ; and then the 
fame moral Senfe may determine the Obfer- 
ver to approve them. But we muft not 
hence conclude, that ic is any reafoning an- 
tecedent to a moral Senfeé, which determines 
us to approve the Study of publick Good, 
any more than we can in the former Cafe 
conclude, that we perceive Extenfion, Fi- 
gure, Colour, Taffe, antecedently to a Senfe. 
All thefe Senfations are often corrected by 
Reafoning, as well as our Approbations of 
Aétions as Good or Evil: * and yet no body 
ever placed the Original Idea of Extenfion, 
Figure, Colour, or Tafte, in Conformity to 
Reafon. 


’T1s manifeft we have in our Underftand- 
ing moral Ideas, or they are Perceptions of 
the Soul: we reafon about them, we com- 
pare, we judge; but then we do all the 
fame Acts about Extenfion, Figure, Colour, 
Tafte, Sound, which Perceptions all Men 
call Senfations. All our Ideas, or the ma- 


* See Se. 4. of this Treatife. 
terials 
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terials of our reafoning or judging, are re-Secr. 
ceived by fome immediate Powers of Per- I. 
ception internal or external, which we may \h/°W™ 
call Senfes; by thefe too we have Pleafure 
and Pain. All Perception is by the Soul, 
not by the Body, tho’ fome Impreffions on 
the bodily Organs are the Occafions of fome 
of them; and in others the Soul is determi- 
ned to other forts of Feelings or Sen/fations, 
where no bodily Impreffion is the immedi- 
ate Occafion. A certain zacorporeal Form, 
if one may ufe that Name, a Temper obfer- 
ved, a Charatter, an Affection, a State of 
a fenfitive Being, known or underftood, 
may raife Liking, Approbatson, Sympathy, 
as naturally from the very Conftitution of 
the Soul, as any bodily Impreffion raifes ex- 
ternal Senfations. Reafoning or Intellect 
feems to raife no new Species of Ideas, but 
to difcover or difcern the Relations of thofe 
received. Reafon fhews what Aéts are con- 
formable to a Law, a Will of a Superior ; 
or what Aéts tend to Private Good, or to 
Publick Good: In like manner, Reafon dif- 
covers contrary Tendencies of contrary Ac- 
tions. Both Contraries are alike the Object 
of the Underftanding, and may give that 
fort of Pleafure which arifes upon Difcove- 
ry of Truth. A Demonttration that certain 
A@tions are detrimental to Society is attend- 
ed with the peculiar Pleafure of new Know- 
ledge, as much as a like Demonftration Pe 
R the 
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SrcrT.the Benefic of Virtue. But when we ap- 
I. prove a kind beneficent Action, let us confi- 
ww der whether this Feelt2g, or Action, or Mo- 
dification of the Soul more refembles an Act 
of Contemplation, {uch as this [when ftratc 
Lines interfeét each other, the vertical An- 
gles are equal;] or that Liking we have to 
a beautiful Form, an harmonious Compofi- 

tion, a grateful Sound. 


Tus tho’ no Man can immediately ei- 
ther approve or difapprove as morally good or 
evil his own moral Senfe, by which he ap- 
proves only Affections and Aétions confe- 
quent upon them ; yet he may fee whether 
it be advantageous to him in other refpects, 
to have it confticuted ome way rather than 
another. One Conffitution may make thefe 
Aétions grateful to this Senfe which tend to 

rocure ofber Pleafures alfo. A contrary 
Conftitution may be known to the very Per- 
fon himfelf to be di/advantageous, as ma- 
king thete Actions zmmediately grateful, 
which fhall occafion all other forts of Mife- 
ry. His Se/f-Love may excite him, tho’ 
with Diffatisfaction, to counteract this Senfe, 
in order to avoida greater Eur/. Mr. Hobbes 
feems to have had no better Notions of the 
natural State of Mankind. An Obferver, 
who was benevolent, would defire that all 
had the former fort of Senfe; a malicious 
Odbferver, if he feared no Ewil to bimfelf, 
from 
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from the Aétions of the Perfons obferved\ Sec T. 
would defire the /atter Conffitution. If this 1. 
Obferver had a moral Senfe, he would think WWN9 
that Conftitution which was contrary to his 

own, firange and furprizing, or unnatural, 

If che Obferver had no Affeétions toward 
others, and were disjoined from Mankind, 

fo as to have neither Hopes nor Fears from 

their Actions, he would be indifferent about 

their Con/fiitutions, and have no Defire or 
Preference of one above another; tho’ he 


might fee which were advantageous to them, 
and which pernicious. 


As to the fecond Argument, What means 7 24 04- 
[altke reafonable or good to the Deity ?] DoesJe“ion, | 
it mean, “ that the Deity could have had Conpitu- 
s° no Rea/fons exciting him to make one fiouswould 
« Conftitution rather than another ?” "Tis 2790-0" 
plain, if the Deity had nothing effential nable, an- 
to bis Nature, refembling or analogous to" 
our /weeteft and moft kind Affections, we can 
{carce fuppofe he could have any Rea/on ex- 
citing him to any thing he has done: but 
grant fuch a Dz/fofition in the Drivy, and 
then the manifeft Tendency of the prefent 
Conftitution to the Happine/s of bis Creatures 
was an exciting Reafon for chufing ic before 
the contrary.* Each fore of Conftitution 


might 
* fA Jate Author on the Foundation of Moral Goodue’s, &c. 


p. g. thus argues: “* If fuch a Difpotition is in the Leity, is 
R 2 eas 
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Sect. might have given Men an equal zmmediate 
I. Pleafure in prefent Self-Approbation for any 
U-vn~y fort of Action; but the Actions approved 
by the prefent Senfe, procure all Plea/ures of 

the other Senfes; and the Actions which 

would have been approved by a contrary 

moral 


6 


it a Perfeétion, or 1s it not? is it better than the contrary, 
more worthy of his Nature, more agreeable to his other 
Perfe€tions ? If nor, let us not aicribe it to him: If it be, 
then for what Reafon, Account, or Ground is it better? 
*¢ That Reafon, Account, or Ground, mult be the Founda- 
“* tion of moral Goodnefs. If there be no Reafon why it is 
better, then God is aé€ted by a blind unaccountable Im- 
*‘ pulfe.* In Anfwer, one may firft afk the precife Meaning 
of thele vague Words, Perfection, Betterne/s, Worthinefs, A- 
greement. if thefe Terms denote ‘* whatever makes the Bc- 
‘« ing poffeffed of them happier, than he would be without 
<< them;” then, t. It is plain, kind Difpofitions are Perfe- 
étions to Men in our prefent Frame; are better for us than the 
contrary, and agrce better with our other Powers; i. e. they 
tend to preferve them, and procure us many Enjoyments. 
2. Our apprehending fuch Difpofitions in God, according to 
our Framc makes us etteem and love him. 3. Our Knowledge 
of God is fo imperfeét, that it is not eafy to prove that fuch 
Difpofitions tend to make or preferve him happy, or to pro- 
cure him other Enjoyments. And yet, 4. We may have 
good Reafon, Ground, or Evidence, from his Works and Ad- 
minifiration to believe him Benevolent. 5. If he has real 
Good-will to his Creatures, their Perfection or Happinefs is 
to him an ultimate End, intended without farther View or 
Realon: And yet, 6. He is not adted by a blind Impulfe: the 
ulcimace End is known to him, and the beft Means chofen ; 
which acver happen in what we call blind Impulfes; unlefs 
one calls cuilling any ultimate Enda blind Impulte. For thus 
each Man thould defire hisown Happinefs by a blind Impulfe: 
And God’s willing to regard the Fitne/s of Things, muft be a 
blind Impulfe, unleis he have a prior Reafon why he wills 
what his Underftanding reprefents as ft, rather than what 
is unfit; for his Underitanding reprefents both. And there 
muft be a prior Frtnefs or Reafonablenefi that he thould will 


what 


4 


~ 6 
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moral Senfe, would have been productive of Secr.- 
all Torments of the other Senfes, I. 


: UsrY¥™NI 
Ir it be meant, that “ upon this Suppofi- 


“< tron, that all our Approbation pre-f/uppofes 
“* 22 us a moral Senfe, the Dexty could not 
*“< have approved one Conftitution more than 
‘“ another :”” where is the Confequence? 
Why may nor the Deity have fomething of 
a fuperior Kind, analogous to our mora/ 
Senfe, effential to him? How does any Con- 
{titution of the Senfes of Men hinder the 
Derry to reflect and judge of his own Ac- 
tions? How does it affect the divine Appre- 


henfion, which way foever moral Ideas arife 
with Men? 


Ir it means ‘“* that we cannot approve one 
°* Confittution more than another, or approve 
“ the Deity for making the prefent Con- 
** fticution:’” This Confequence is alfo falfe, 
The prefent Conftitution of ovr moral Senfe 
determines us to approve all kind Affettions: 


what is fit, and a yet prior Frtxefs that he fhould regard the 
Fitnefs of willing what is fit, and fo on. 

If in thefe Queftions is meant, not by what Argument do 
we prove that the Deity is benevolent? but, ‘* what is the 
** efficient Caufe of that Difpofition in God?” Thofe Gen- 
tlemen muft anfwer for us, who tell us alifo of the Reafon or 
Ground of the Divine Exiftence; and that not as a Proot that 
he does exift, or the Caufa Coznofcendi, as the Schoolmen 
{peak; but the Caufa Effendi ot that Being which they ac- 
knowledge uncaufed and independent. See Dr. Sam. Clarke's 


Boyle's Lec?ures. | 
R 3 This 
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Secr. This Conftitution the Derry muft have 


I. 
iwv™~ 


The mean- 
tnz of an- 
tecedent 
Realona- 
bienels. 


forefeen as tending to the Happinefs of his 
Creatures; ic does therefore evidence kind 
AffeGtion or Benevolence in the Deity, this 
therefore we muft approve. 


We have got fome ftrange Phrafes, ‘ that 

‘*« fome things are antecedently reafonable in 
“ the Nature of the thing,’ which fome in- 
fift upon: “ That otnerwife, fay they, if 
‘“ before Man was created, any Nature 
“<< avithout a moral Senfe had exifted, this 
“* Nacure would not have approved as mp- 
“ rally good in the Deity, his conftitucing 
‘* our Senfe as it is at prefenc.”” Very true ; 
and what next? If there had been no moral 
Senfe in that Nature, there would have been 
no Perception of Morality. But ‘ could not 
“* fuch Natures have feen fomething rea/o- 
“* nable in one Conftitution more than in 
‘‘ another?” They might no doubt have 
reafoned about the various Con/fitutions, and 
forefeen that the prefent one would tend to 
the Hppine/s of Mankind, and would evi- 
dence Benevolence in the DeiTy; So alfo 
they might have rea/oned about the contrary 
Conflitution, that it would make Men mife- 
rable, and evidence Malice in the Deity. 
They would have reafoned about both, and 
found out Truths: are both Conftitutions 
alike reafonable to thefe Obfervers? No, fay 
they, ‘‘ the denevolent one is reafonable, ae 
cert € 
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“ the malicious unreafonable:” And yet thefe Src r. 


Obfervers reafoned and difcovered Truths 


I, 


about both: An Action then is called by us U-W~U 


reafonable when it is benevolent, and unrea- 
Jonable when malicious. This is plainly ma- 
king the Word rea/onable denote whatever 
is 2pproved by our moral Senfe, without Re- 
lation to true Propofitions. We often ufe 
that Word in fuch a confufed Manner; But 
thefe antecedent Natures, {uppofed without 
a moral Senfe, would not have approved one 
Conftitution of the DEITy as morally better 
than another. 


Hap it been left to the Choice of thefe 
antecedent Minds, what manner of Senfe they 
would have defired for Mankind, would 
they have feen no difference? Yes they 
would, according to their 4ffections which 
are pre-fuppofed in all Eleétion. If they 
were denevolent, as we fuppofe the Deity, 
the Tendency of the prefent Senfe to the Hap- 
pine/s of Men would have excited their 
Choice. Had they been malicious, as we 
fuppofe the Devil, the contrary Tendency of 
the contrary Senfe would have excited their 
Eleéion of it. But is there nothing prefera- 
ble, or eligible antecedently to all Affectrons 
too? No certainly, unlefs there can be De- 
fire without Affections, or fuperior Defre, 
i.e, Eleétion antecedently to all Defre. 


R 4. SOME 
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Sect. Some farther perplex this Subject, by af- 
I. ferting, that ‘* che fame Rea/ons determining 
trv “§ Approbation, ought alfo to excite to Ele- 
Sle bag “< ction.” Were, 1. We often fee juftifying 
Bi ce Reafons where we can have no Election ; 
om thofeé viz. when we obferve the /dctions of others, 
Sys which were even prior to our Exiftence. 
2. The Quality moving us to Election very 

often cannot excite Approbation ; viz. pri- 

wate ufefulnefi, not publickly pernicious. 

This both does and ought to move Election, 

and yet I believe few will fay, ‘* they ap- 

“* prove as virtuous the eating a Bunch of 

‘* Grapes, taking a Gla/s of Wine, or fitting 

“© down when one is tired. Approbation is 

not what we can voluntarily bring upon our- 

felves. When we are contemplating Actions, 

we do not chufe to approve, becaufe ppro- 

bation is pleafant ; otherwife we would al- 

ways approve, and never condemn any Ac- 

tion ; becaufe this is fome way uneafy. 4- 
probation is plainly a Perception arifing with- 

out previous Volition, or Choice of it, be- 

caufe of any concomttant Pleafure. The 
Occafion of it is the Perception of benevolent 
Affections in ourfelves, or the difcovering 

the like in others, even when we are inca- 

pable of any ction or Election. The Rea- 

fons determining -<7/pprobation are fuch as 

fhew that an Action evidenced kind Affe- 

étions, and that in ofbers, as often as in our- 


felves. 
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felves. Whereas, the Reafons moving toSecT. 
Election are fuch as fhew the Tendency of 1. 


an Action to gratify fome Affection in the “VI 
Agent. 


Tue Profpect of the Pleafure of Se/f- 
AApprobation, is indeed often a Motive co 
chufe one Action rather than another; but 
this fuppofes the moral Senfe, or Determina- 
tion to zpfrove, prior to the Election, Were 
Approbation voluntarily chofen, from the 
Profpect of its concomitant Pleafure, then 
there could be no Condemnation of our own 
Actions, for that 1s unpleafant. 


As to that confufed Word [ought] it 1s 


needlefs to apply to it again all that was faid 
about Od/igation. 


SECT. 
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Concerning that Charaéter of Virtue 
and Vice, Tée Fitnefs or Unfitnefs 
of Actions. 


SECT. E come next to examine fome other 
II. Explications of Morality, which 
u-wny have been much infifted on of Jate. * We 
fe ice are told, ‘“* thac there are efernal and immu- 
nefsinv. © ¢40le Differences of Things, abfolutely 
rals. ‘* and antecedently: that chere are alfo eter- 
“© nal and unalterable Relations in the Na- 

‘¢ cures of the Things themfelves, from 

© which arife Agreements and Difagree- 

“© ments, Congruities and Incongruities, Fit- 

“ nefs and Unfitnefs of the Application of 

“© Circunflances, to the Qualifications of 

«© Perfons; that Actions agreeable to thefe 
Relations are morally Good, and that the 
contrary Actions are morally Evil.” Thefe 
Expreffions are fometimes made of the fame 
Import with thofe more common ones: 
“© acting agreeably to the eternal Reafon and 
“ Truth of Things.’ ct is afferted, that 


“A 


¢ 


* See Dr, Samuel Clarke’s Boyle's Lectures ; and many late 
Authors. 


“« God 
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«© God who knows all thefe Relations, &c.SecT. 
** does guide his Adions by them, fince he IH. 
“has no wrong Affection” the (Word Wwro 
[wrong] fhould have been firft explained): 

“© and that in like manner thefe Relations, 

* &c. ought” (another unlucky Word in 
Morals) ‘* to determine the Choice of all 

** Rationals, abtiractly from any Views of 

“© Intereft. Af they do not, thefe Creatures 

<* are infolently counteracting their Creator, 

and as far as they can, making things to 

be what they are not, which is the great- 


“« eft Impiety.” 


ce 


ce 


Tuat Things are now different is cer- 
tain. That /deas, to which there is no O46- 
ject yet exifting conformable, are alfo dif- 
ferent, is certain. That upon comparing 
two Ideas there arifes a relative Idea, gene- 
rally when the two Ideas compared have in 
them any Modes of the fame fimple Idea, is 
alfo obvious. Thus every extended Being 
may be compared to any other of the fame 
Kinds of Dimenfions; and relative Ideas be 
formed of greater, le/s, equal, double, tri- 
ple, fubduple, &c. with infinite variety. This 
may let us fee that Relations are not real 
Qualities inherent in external Natures, but 
only Jdeas neceflarily accompanying our 
Perception of two Objects at once, and com- 
paring them. Re/ative Ideas continue, when 
the external Objects do nor exift, provided 

: we 
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Three forts 
of Relati- 
Ons con/- 


acred, 
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we retain the ¢wo Jdeas. Buc what the e- 
ternal Relations, inthe Natures of Things 
do mean, is not fo eafy perhaps to be con- 
ceived. 


To fhew particularly how far Morality 
can be concerned in Relations, we may con- 
fider them under thefe Three Claffes. 1. The 
Relations of inanimate Objects, as to their 
Quantity, or active and pafive Powers, as 
explained by Mr. Locke. 2. The Relations 
of inanimate Objects to rational Agents, as 
to their active or paffive Powers. 3. The 
Relations of rational Agents among themfelves 
founded on their Powers or Actions paft or 
continued. Now let us examine what Fi¢- 
neffes or Unfitneffes arife from any of thefe 
Sorts of Relations, in which the Moral:ty of 
Actions may confift; and whether we can 
place Morality in them, without prefuppo- 
fing a moral Senfe. \t is plain, that inge- 
nions Author fays nothing againft the Suppo- 
ficion of a moral Senfe: But many imagine, 
that his Account of moral Ideas is indepen- 
dent upon a moral Senfe, and therefore are 
lefs willing to allow that we have fuch an 
immediate Perception, or Senfe of Virtue 
and Vice. What follows is not intended to 
oppofe his Scheme, but rather to fuggeft 
what feems a neceflary Explication of it; 
by fhewing that it is no otherwife intelli- 

gible 
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gible, buc upon Suppofition of a mora/SecT. 
Senfe. iI. 
: UW 

1. RELATIONS of inanimate Objects be- Nore of 
ing known, puts it in the Power of a ratio- Waki me 
nal Agent often to dzverfify them, to change ‘ality 
their Forms, Motions or Qualities of atiy kind, 77-2" * 
at his pleafure: but no body apprehends a- 
ny Virtue or Vice in fuch Actions, where 
no Relation is apprehended to a rational or 
Senfitive Being’s Happine/s ot Mifery; other- 
wife we fhould ‘have got into the Clafs of 
Virtues all the practical Mathematicks and 
the Operations of Chymzftry. 


2. As to the Relations of inanimate Ob- 
jects to rational Agents; the Knowledge of 
them equally puts it in one’s Power to de- 
ftroy Mankind, as to preferve them. With- 
out prefuppofing Affections, this Knowledge 
will noc excite to one Action rather than a- 
nother; nor without a moral Senfe will ic 
make us approve any Action more than its 
contrary. ‘The Relation of Corto human 
Bodies being known to aPerfon of kind Af- 
Sections, was perhaps the exczting Reafon of 
teaching Mankind Husbandry: But the 
Knowledge of the Reations of Arfenick 
would excite a malicious Nature, jult in the 
fame manner, to the greateft Mifchief. A 
Sword, an Halter, a Musket, bear the fame 
Relation co the Bodv of an Hero, which uy 
O 
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do toa Robber. The killing of either is e- 
qually agreeable to rhe/e Relations, but not e- 
qually good. The Knowledge of ¢hefe Rela- 
tions neither excites to Actions, nor tuftifies 
them, without prefuppofing either 4feéi- 
ons or a moral Senfe. Kind Affections with 
fuch Knowledge makes Heroes; malicious 
Affections, Villains. 


3. Tue laft fort of Relations is that a- 
mong rational Agents, founded on their 4c- 
tions or Affections; whence one is called Cre- 
ator, another Creature; one Benefactor, the 
other Beneficzary (if that Word may be ufed 
in this general Senfe;) the one Parent, the 
other Child, the one Governour, the other 
Subject, &c. Now let us fee what Fitne/- 
jes or Unfitneffes arife from thefe Relations. 


Tuerre is certainly, independently of 
Fancy or Cuftom, a natural Tendency in 
fome Actions to give Plea/ure, either to the 
Agent or others; and a contrary Tenden- 
cy in other ACtions to give Pain, either to 
the Agent or others. ‘This fort of Rela- 
tion of Actions to the Agents or Objects is 
indifputable. If we call thefe Relations Fzt- 
neffes, then the moft contrary Actions have 
equal Fitnefies for contrary Ends; and each 
one is uzfit for the End of the other. Thus 
Compaffion 1s fit to make others happy, and 
unfit to make others miferable, Violation of 

Property 
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Property is fit to make Men miferable, andSecr. 
unfit to make them happy. Each of thefe _ II. 
is both ft and unfit. with refpe€&t to dif- mwa 
ferent Ends. The bare Fitne/s then to an 

End, is not the Idea of moral Goodnefs. 


Peruwaps the wirtuous Fitnefs is that 
of Ends. The Fitnefs of a /ubordinate End 
to the ultimate, cannot conftitute the AGion 
good, unlefs the wltzmate End be good. To 


keep a Confpiracy fecret is not a good End, 
though it be fit for obtaining a farther End, 


the Succefs of the Confptracy. The moral 
Fitnefs muft be that of the ultimate End it- 
felf: The publick Good alone isa fit End, 
therefore the Means fit for this End alone 
are good. 


Wuat means the Fitne/s of an ultimate 
End? For what is ic fic? Why, ic isan 
ultimate End, not fit for any thing farther, 
buc ab/olutely fit. What means that Word 
fit? If it notes a fimple Idea it mutt be the 
Perception of fome Senfe: thus we muft re- 
cur, upon this Scheme too, to a moral Sen/e.*. 


* A lace Author who pleads that Wifdom is chiefly em- 
ployed in choofing the ultimate Ends themfelves, and chat 
Fitnefs is a proper Attribute of ulti:-ate Ends, in anfwer to 
this fhort Queition, ‘*‘ What are they fic for?” ** anfwers, 
«© they are fit to be approved by all rational Agents.” Now 
his meaning of the word [ Approved] is this, diferned to be 
ft. His Anfwer then is ‘* they are fit to be perceived fit.” 
When Words are ufed at this rate onc muft lofe his Labeur in 
Replies to fuch Remarkers. Sce a Paper called Wifdom che 
fole Spring of Action in the Deity. ’ 

¥ 
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Sect. Ir Fitnefs be not a /mple Idea, \et it be 
II. defined. Some cell us, that it is “ an - 
UWS “* greement of an Affection, Defire, Action, 
“* or End, to the Relations of Agents.” But 
what means greement? Which of thefe 
four Meanings has ic? 1. We fay one Quan- 
f7ty agrees with another of equal Dimen- 
fions every way. 2. ACorollary agrees with a 
Theorem; when our knowing the latter to 
be Truth, leads us to know that the former is 
alfo a true Propofition. 3. Meat agrees with 
that Body which it tends to preferve. 4. Meat 
agrees with the Jaffe of that Being in whom 
ic raifes a plea/ant Perception. If any one 
of thefe are the Meanings of Agreement in 
the Definition, then one of thefe is the Idea 
of Frtnefs, 1. That an Action or Affection 
is of the fame Bulk and Figure with the Re- 
lation. Or, 2. When the Relation is a true 
Propofition, fois the Aétion or Affection. Or, 
3- The ction or Affection tends to preserve 
the Relation; and contrary Actions would 
deftroy ic: Sothat, for Inftance, Gop would 
be no longer related to us as Creator and Be- 
nefactor, when we difobeyedhim. Or, 4. The 
Action raifes pleafant Perceptions in the 
Relation. All thefe Expreffions feem ab- 

furd. + 
THESE 
+ Several Gentlemen who have publifhed Remarks or An- 


f\wers co this Scheme, continue to ule thefe.words 4greement, 
Conformity, 
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TueEse Gentlemen probably have fomeSecrtT. 

other Meanings to thefe Words Fitnefs or II. 
Agreement. I hope what is faid will thew “WNd 
the need for Explication of them, though 
they be fo common. There is one Mean- 
ing perhaps intended, however it be obf{cure- 
ly expreffed, “ That certain dffections or 
“< Actions of an Agent, ftanding in a cer- 
“* tain Relation to other Agents, is approved 
** by every Od/erver, or raifes in him a graze- 
<< ful Perception, or moves the Obferver to 
“© Jove the Agent.” This Meaning is the 
fame with the Notion of pleafing a moral 
Senfe. 


Wuokrver explains Virtue or Vice by 
Suftice or Injuftice, Right or Wrong, ules 
only more ambiguous Words, which will 
equally lead to acknowledge a moral Sen/e. 


Conformity, Congruity, withont comply ing with this juit Requett 
of explaining or fixing precifely che meaning of thefe words, 
which are manifeftly ambiguous. 


ws 
tw 
tr} 
o) 
z. 
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Mr. Woolafton’s Significancy of 
Truth, as the Idea of Virtue con- 


fidered. 
SEecT. R. Wooraston * has introduced a 
HI, new Explication of moral Virtue, viz. 


Urwny Significancy of Truth in Actions, fuppofing 
that in every Action there is fome Signzifi- 
cancy, like that which Moralifis and Civi- 
lians {peak of in their Tacit Conventions, and 
Quafi Contractus | 


Significa. THE Word Signification is very common, 
tion, — but a little Refleétion will fhew it to be ve- 
Ss * ry ambiguous. In Signification of Words 
thefe things are included: 1. An Affociation 
of an Idea with a Sound, fo that when any 
Idea is formed by the Speaker, the Idea of 
a Sound accompanies it. 2. The Sound per- 
cetved by the Hearer excites the Idea to 
which it is connected. 3. In like manner a 
SFudgment in the Speaker’s Mind is accom- 
panied with the Idea of a Combination of 
Sounds. 4. This Combination of Sounds 
heard raifes the <pprebenfion of that Fudg- 


@ In bis Religion of Nature delineated. 
ment 
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ment in the Mind of the Hearer. NothingSecr. 
farcher than thefe Circumftances feems to be _ III. 
denoted by Siguijication. WN 


HEARING a Propofition does not of Conclufons 
itfelf produce either Afent or Diffent, or 42“ 
Opinion in the Hearer, but only prefents to’Specch. 
his Apprehenfion the Sudgment, or Ibema 
Complexum. But the Hearer himfelf often 
forms Fudgments or Opinions upon this occa- 
cafion, either zmmediately without Reafon- 
ing, or by fome fhort .4rgument. Thefe 
Opinions are fome one or more of the fol- 
lowing Propofitions. 1.Thbat a Sound is per- 
ceived, and a “fudgment apprehended. 2. 
Such a Perfon caufed the Sound heard. 3. 

The Speaker intended to excite in the 
Hearer the Idea of the Sound, and the Ap- 
prebenfion of the ‘fudgment, or Thema 
Complexum. This Judgment is not al- 
ways formed by the Hearer, nor is it always 
true, when Men are heard fpeaking. 4. The 
Speaker intended to produce Affent iz the 
Hearer: This Judgment is not always true. 
c.The Speaker affents to the Propojition 
Spoken: This Judgment in the Ffearer 
is often falfe, and is formed upon Opi- 
nion of the Speaker’s Veracity, or ipeaking 
what expreffes his Opinion vfually. (6. The 
Speaker does not affent to the Propofition fpc~ 
ken: This Judgment of the Hearer is often 
falfe, when what is fpoken is every way 

S 2 true. 
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Sect.true. 7. Lhe Speaker intended that the Hear- 
III. er fhould believe or judge, “‘ that the Propof- 
UV “ tion [poken was affented to by the Speaker.” 
8. Lhe Speaker bad the contrary Intention, to 
that fippofed in the laft Fudgment: Both 
thefe latter Judgments may be fa//e, when 
the Propofition fpoken is every way ‘rue. 
9. The Propofition fpoken reprefents the Object 
as it 1s, or ts logically true. 10.Tbe Propofi- 
tion fpoken does not reprefent the Object as it 
is, or it is logically falfe. 


Morality As to the firft four Circum/ftances which 
does not make up the proper Sigzificancy of Speech, 
Sein. tis {carce poffible that any one fhould place. 
cancy. moral Good or Evil inthem. Whether the 
Propofition were /ogically true or falfe, the 
having a bare pprebenjion of it as a Thema 
Complexum, or raifing this in another, with- 
out intending to produce A/ent or Diffent, 
can have no more moral Good or Evi! in it, 
than the Reception of any other Idea, or 
railing it in another. This Sigueficancy of 
Falfhocd is found in the very Profpofitions 
given in Schools, as Inftances of Falfhood, Ab- 
Jfurdity, Contradiction to Truth, or Blafphe- 
my. ‘The pronouncing of which, are Actions 
fignifying more properly than moft of our 
other 4ctions; and yet no body condemns 
them as immoral. — 
Net in 
Conclufi- As to the Opinions formed by the Hear- 
ons form- - : 
edbyHear- er, they are all his own <dction as much as 


ers any 
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any other Conclufion or fudgment formed Sect: 
from -dppearances of any fort whatfoever. III. 
They are true or falfe, according to the wre 
Sagacity of the Od/erver, or his Caution. The 

Hearer may form perfe€tly true Opénions or 
Judgments, when the Speaker is guilty of 

the bafeft Fraud; and may form fale Fudg- 

ments, when the Speaker is perfectly zuno- 

cent, and {poke nothing fale in any Senfe. 


Tue Evils which may follow from the 
falfe Judgments of the Hearer, are no other- 
wife chargeable on the Speaker, than as the 
evil Confequences of another’s Action of 
any kind may be chargeable upon any Perfon 
who co-operated; or, by his ction, or O- 
miffion, the Confequence of which he might 
have forefeen, did either actually zztend this 
Evil, or wanted that Degree of kind Affec- 
tion, which would have inclined him to ° 
have prevented it. 


Tue Intention of the Speaker is what g,y,,. 
all Moralifis have hitherto imagined, the rality of 
Virtue or Vice of Words did depend upon, “fet? im 
and not the bare Significancy of ‘Truth or tiop. 
Falfhood. This Jzfention is either, 1. To 
lead the Hearer into a true or falfe Opinion 
about the Sentiments of the Speaker. 2. To 
make the Hearer affent to the Propofition 
fpoken. Or, 3. Both to make the Hearer af-~ 
fent to the Propojition, and judge that the 

S 3 Speaker 
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Sect: Speaker alfo aWents toit. Or, 4. To accom- 
II. ph/fh fome End, by means of the Heurer’s af- 
rw fent to the Propofition fpoken. This End 
may be known by the Speaker to be either 
publickly ufeful or publickly hurtful. 


Some Moralifts * of late have placed all 
Virtuein Speech in the Intention of the laft 
kind, viz. accomplifhing fome  publickly 
ufeful End, by {peaking either logical Truth 
or Fal/hood : and that all Vere in fpeaking,con- 
fifts in intending to effect romething publickly 
hurtful by Speech, whether /ogically trie 
or falfe, and known to be fuch; or by vfing 
Speech in a manner which we may fc: efee 
would be publickly burtful, whether we 
actually zztend this evil Confequence or not. 
Some ftricter Moral: ffs affert that the pub- 
lick Evils which would enfue from deftroy- 
ing mutual Confidence, by aiievw-.g to fpeak 
Propofitions known to be falfeon any occafion, 
are fo great, that no particular Advantage 
to be expected from fpcaking known /o- 
gical Falfhosds, can ever over ballance them; 
that all ufe of Speech fupnofes a tacit Con- 
vention of Sincerity, the Violation of which 
is always evil. Both fides in this Argument 
agree, that the mora/ Evil in Speech con- 
fifts either in fome direct malicious Intention, 
or a Tendency to the publick Detriment of 


© Barberack’s Notes on Puffendorf, Lid. iv. ¢. 1, 7- 


Society ; 
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Society; which Tendency the Agent mightS Ecr. 
have forefeen, as connected with his Ac- III. 
tion, had he not wanted that Degree of good UWe 
Affections which makes Men attentive to the 

Effects of their Actions. Never was bare 
Significancy of Falfhood made the Idea of 

moral Evil. Speaking logical Falfbood was 

{till looked upon as innocent in many cafes. 
Speaking contrary to Sentiment, or moral 
Fal/bood, was always proved Evil, from fome 
publickly hurtful Tendency, and not fuppofed 

as evil zmmedtately, or the fame Idea with 

Vice. The Intention to decetve was the Foun- 

dation of the Guilt. This Intention the 
Speaker ftudies to conceal, and does not /g- 

nify ic: It is an 4c of the Will, neither fg- 

nified by his Words, nor itfelf /jgnifying any 

thing eife. 


Turis Point deferved Confideration, be- 
caufe if any Action be /guificant, it is cer- 
tainly the Act of Speaking: And yet even in 
this the Virtue is not the fignifying of Truth, 
nor the Vice the fignifying Falfbood. 


Tue Signification of fome Actions de- 7. Signi- 
pends upon a like Affoczation of Ideas with foancy of 
them, made either by Nature, or arbitrari-“jgn;, 
ly, and by Cuffom, as with Sounds. Letters 
are by Cuflom the Signs of Sounds. A Shriek 
or Groan is a natural Sigz of Fear or Pain: 

A Motion of the Hand or Head may fignify 
| S 4 Affent, 
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Sect. Afent, Diffent, or Defire. The cutting down 
HI. tall Poppies was an anfwer: The fending 
wy Spurs, advice toFlight: Kindling many Fires 
raifes the Opinion of an Encampment : Rai- 

Jing a Smoke will raife Opinion of Fire. 


Three Sorts 

of Sisvihy ig 
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Tue moft important Diftinction of Signs 
this, that * 1.“ Some Appearances are the 
Occafion upon which an Obferver, by his 
own Reafoning, forms a Judgment, with- 
out fuppofing, or having reafon to be- 
lieve, thac the Agent, who caufed thefe 
Appearances, did it with defgn to commu- 
nicate bis Sentiments to others; or when 
the Actions are fuch as are ufually done 
by the Agents, without profefing a Defign 
to raife Opinions in Obfervers. 2. Some 
Actions are never ufed but with profeffed 
Defigz to convey the Opinions of the A- 
gent to the Obferver; or fuch as the Ob- 
ferver infers noihing from, but upon ha- 
ving reafon tc Ddelieve that the Caufer of 
the Appearance intended. to convey fome 
Sentivient to the Objerver.’ 3. Other 


Signs are ufed, when “ the Signifer gives 


of 
«e 


no Reafon to conclude any other Inten- 
tion, but only to raife an Apprehenjion of 
the “fudg:ent, or the Thema Complexum, 
without profefing any Defign to communi- 


© &ce Grotius de Jure Bell. Lid. 3. ¢. 1. 


cate 
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“© cate bis Sentiments, or to produce any 4/- Sec Tr. 
“© fent in the Obferver. 
| _ UFVND 
To do Aé@tions from which the Obferver 
will form falfe Opinions, while yet the Agent 
is not underf{tood to profe/s any Intention of 
communicating to him bis Opinions or Defigis, 
is never of itfelf imagined ev7/, let the Signs 
be natural or infittuted; provided there be 
no malictous Intention, or negleét of publick 
Good. It isnever called aCrime in a Teach- 
‘er, to pronounce an abfurd Sentence for an 
inftance; in a Nobleman, to travel without 
Coronets; or a Clergyman in Lay-habst, for 
private Conveniency, or to avoid trouble- 
fome Ceremony; to /eave Lights in a Lodge, 
tomakePeople conclude there isaWatch kept. 
This Szgnificancy may be tn any Aétion 
which is obierved; but as true Conclufons ac- 
gue no Virtue in the Agent, fo fal/e ones ar- 
gue no Vice. 


Raisine falfe Opinions defignedly by the 
second Sort of Signs, which reafonably lead 
the Obferver to conclude @2 Profeffion of com- 
municating Sentiments, whether the Signs be 
cuftomary, inftituted, or natural, is generally 
evil, when the Agent knows the Falfhood ; 
fince it tends to diminifh mutual Confidence. 
To fend Spurs to aFriend, whom the Sead- 
er imagines to be in no danger, to deceive 
by Hieroglyphicks or Painting, is as nals 

na 
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Sect. nalasa fale Letter. This Significancy oc- 
III. curs in very few human Aétions: Some of 
“v4 the moft important Virtues profefs no defign 
of communicating Sentiments, or raifing O- 
pinions either true or falfe: Nor is there a- 
ny more Intention in fome of the moft vz- 
cious “ictions, Again, who can imagine 
Virtue, 19 all AGtions, where there is this 
Significancy of Truth with Intention? Is it 
Virtue to fay at Chrifimas, that “ the 
‘¢ Mornings are fharp?” to beckon with the 
band, in fign of Affent to fuch an Afier- 
tion? And in falje Propoftions thus figni- 
fied by étions or Words, there is no Evil 
apprehended where the Fa//hood is only /ogi- 
cal. When the Falfhood is known by the 
Agent, theZv7/ is not imagined in the Signif- 
cancy, but in doing what one may forefee 
tends to breed Diffruft in Society. And 
did all moral Evil confift in moral Falfbood, 
there could be no Sins of Ignorance. If 
Mr. Wcolafton alledges, that “ Ignorance of 
‘“ fome things fignifies this Falthood, v7z. 
“ 1 are not chliged to know the Truth:” 
This Falfhood is not fignified with Intenti- 
on; nor is it moral Falfbood, but only logical: 
fince no Man in an Error knows that “ de és 
“< obliged to know the contrary Truth,” Mr. 
Woolafton’s ufe of the Words fought] or [o- 
bliged] without a diftinét Meaning, is not 
peculiar to this Place. 


Tus 
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Tue third fort of Significancy of falf- 
bood is never apprehended as morally Evil: 
if it were, then every Dramatick Writer 
drawing evil Characters, every Hiftory 
Painter, every Writer of Allegories, or E- 
picks, every Philofopber teaching the Nature 
of contradictory Propofittons, would be 
thought criminal. 
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But fince only the frff fort of Signifi- signis- 


cancy can be in all Actions, and that too 
fuppofing that every Adtion whatfoever is 
obferved by fome Being or other: Let us 
fee if this will account for Morality. Per- 
haps either, rift, “ Every Action is good 
“© which leads the Obferver into true Opint- 
ons concerning the Sentiments of the A- 
<< gent, whether the Agent's Opinions be 
“ true or falfe.’ Or, 2dly. “ That Action 
is good which leads the Obferver into true 
Opinions concerning the Object, the Ten- 
dency of the Action, and the Relation be- 
tween the Agent and the Object.” 


vn 


Cal 


wn” 


‘Dip Virtue confift in this firft fort of Sig- 
nificancy of Truth, it would depend not up- 
on the Agent but the Sagacity of the Obfer- 
ver: The acute Penetration of one would 
conftitute an Action virtuous, and the Rafh- 
nefs or Stupidity of another would make it 
vicious: and the moft barbarous Actions 

would 


cancy dif- 


ferent from 


the Mora- 
lity. 
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Sect. would raife no falfe Opinion of the Sen- 
Ill. téments of the Agent, in a judicious Ob- 
LWNy ferver. 


Tue fecond fort of Significancy would 


alfo make Virtue confift in the Power of Ob- 
fervers. An exact Reaioner would receive 
no falfe Opinzon from the worft Action con- 
cerning the Odjeé or Relation of the Agent 
to it: Anda falfe Opinion might be form- 
ed by a weak Obferver of a perfectly good 
Action—An Obferver who knew an Agent 
to have the da/e/ft Temper, would not from 
his worft Action conclude any thing fal/e 
concerning the Odjgect: And all fuch fai/e 
Opinions would arife only upon Suppofition 
that the Agent was virtuous. 


But may it not be faid, that ‘© whether 
PAen reafon well about Adtions or nor, 
there are fome Conclufions really deduci- 
ble from every Action? It is a Datum 
from which fomething may be inferred 
by juft Confeguence, whether any one ac- 
tually infers it or not. Then may not 
this Quality in Actions, whether we call 
it Significamcy or not, that only true 
Propofitions can be inferred from them 
by juft Reafoning, be moral Goodnefs? 
And may it nat be the very Idea of mo- 
ral Evil in Actions, that fome fale Con- 

“* clufons 
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“ clufions can by juft Confequence, be de-SecT. 
“<< duced from them?” Or if we will notal- III, 
low thefe to be the very Ideas of moral Good UWNY 
and Evil, ‘* are they noc xuzzverfal juft 


“© Characters to diftinguifh the one from the 
“ other?” 


One may here obferve in general, that 
fince the Exiftence of the Action is fuppo- 
fed to be a true Premife or Datum, no falfe 
Conclufion can poffibly be inferred from it 
by juf? Reafoning. We could perhaps often 
juftly infer, that the Agent had falfe Opini- 
ons; but then this Conclufion of the Ob- 
ferver, viz. ‘“‘ that the Agent has falfe O- 
«© pinions” is really true. 


But again, it will noc make an univer- que Con- 
fal Character of good Actions, that a juftclufions 
Reafoner would infer from them, that yon 
“<< the Opinions of the Agent are true.” tions, no 
For ic is thus Men muft reafon from Ac-/¥t Cba- 
tions; viz. When the Conffitution of Na-Viruac. 
ture, the Affections of Agents, and the Ac- 
tion, are given, to conclude concerning the O- 
pintons: Or more generally gzven any three 
of thefe to conclude the forth. Thus fup- 
pofe the ‘ Conjfiitution of Nature fuch, 
“that the private Interefi of each Indi- 
“<< aidual is connected with the publick 
“ Good:” Suppofe an Agent's Affections 
feifife only, then from a publickly ufefui 

Action 
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MAétion we infer, thae “ the Agent's Opi- 
<< ntons are true:” And from a publickly 
hurtful Action conclude his Opinions to be 
falfe. 


THe fame Conftitution fuppofed with 
publick Affections as well as felfi/o. The ob- 
ferving a kind or pub: ckly ufeful Action, will 
not immediately infer, thac the Agent’s 
Opinions are either true or falfe: With 
falfe Opinions he might do publickly ufeful 
Aétions out of his publick Affections, in thofe 
cafes wherein they are not apparently oppo- 
fite to his Intereft. 4 publick Action oppo- 
fite to fome prefent private Intereff, would 
generally evidence true Opinions; or if the 
Opinions were falfe, that his publick Affe- 
tions were in this Cafe much ftronger than 
his SeJf-Love. A cruel Action would indeed 
evidence falfe Opinions, or a very violent 
unkind Paflion. 


Suppose the fame Conftitution in all other 
refpects, with malicious Affections in an A- 
gent. 4 cruel or ungrateful Aédtion would 
not always prove the Opinions of the Agent 
to be falfe; but only that his Mace in this 
inftance, was more violent than regard to 
his Interef?. A beneficent Action would prove 
only one of thefe cwo, either that his Opsnz- 


ons of the Confiitution were true; or, that if 
he 
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he was miftaken about the Conffitution, heS er cr. 
had alfo a falfe Opinion of the natural Ten- III. 
dency of the Action. Thus fal/e Opinions U-VWSI 
may be evidenced by contrary Actions. 


SUPPOSE ‘“* a Conftitution wherein a pri- 
“© vate Intereft could be advanced in Oppof- 
“< ton to the publick’ (this we may call an 
evil Conjftitution:) Suppofe only Sel/f-Love 
in the Agent, then a publickly ufeful Action, 
any way totlfome or expenfive to the Agent, 
would evidence falfe Opinions: And the 


moft cruel felfifh Actions would evidence 
true Opinions. 


In an evs! Conftitution, fuppofe kind Af- 
feétions in the Agent; @ publickly ufeful Ac- 
tion would not certainly argue either true or 
falfe Opinions. Wf his Opinions were true, 
but kind Affections ftronger than Se/f-Love, 
he might aét in the fame manner, as if his 
Opinions were falfe, and Se/f-Love the rezgn- 
ing Affection. 


In an evil Conftitution, fuppofe malicious 
Affections in an Agent, all publickly ufeful 
Aétions would argue falfe Opintons; and 
publickly burtful Aétions would argue true 


ONES. 


THIS 
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SecT. Tris may fhew us that Men’s Actions 
Hil. are generally pudblickly ufeful, when they 
U-wwy have frue Opinions, only cn this account ; 
that we neither have malicious Affections na- 
turally, nor is there any probability, in our 
prefent Confiitution, of promoting a private 
Intereft feparately from, or in Oppofition to 
the Publick, Were there contrary Affe- 
cHions and a contrary Conffitution, the moft 
cruel Actions might flow from true Opznt- 
ons; and confequently publickly ufeful Ac- 

tions might flow from falfe ones. 


Howfarit In our prefent Conftitutzon, it is probable 
#s 2 Ca no Perfon would ever do any thing publick- 
Virtue, ly huttful, but upon fome falfe Opinion. 
that it The flowing from true Opinions is indeed a to- 
ows Irom ; 

true Opi- lerable Character or Property of Virtue, and 
nions. flowing from fome falfe Opinion a tolerable 
Character of Vice; tho’ neither be ftrictly 
univerfal. But, 1. This 1s not proper Sig- 
nification, A judicious Obferver never ima- 

gines any Intention to communicate Opinions 

in fome of the moft important Actions, ei- 

ther good or evil, 2. Did an Action fguzfy 
Falf/bood, it is generally only logical. 3. The 

falfe Opinion in the Agent is not the Qyality 

for which the evil Action is condemned; nor 

is the ¢rue Opinion that for which the good 

Action is approved. ‘True Opinions in A- 

gents 
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gents often aggravate Crimes, as they fhewSeEcrT. 
higher Degrees of evil fection, or total III. 
Abfence of good. And falje Opinions gene- CW'S 
rally extenuate Crimes, unlefs when the ve- 

ry Ignorance or Error has flowed from evil 
Affeétion, or coral dobfence of good. 


Ir is furprizing, for inftance, how any 
fhould place the Evil of Ingratitude in de- 
nying the Perfon injured, to have been a Be- 
nefactor. The Obferver of fuch an Aétion, 
if he fuppofed the Agent had really that 
falfe Opinion, would think the Crime the 
lefs for it: Buctif he were convinced that 
the Agent had a frue Opinion, he would 
think his Jugratitude the more odious. 
Where we moft abhor Actions, we fuppofe 
often true Opinions : And fometimes admire 
Actions flowing even from /falfe Opinions, 
when they have evidenced no want of geod 
Affection. 


T o write a Cenfure upon a Book fo well 
defigned as Mr. Woolafton’s, and fo full of 
very good Reafoning upon the moft ufeful 
Subjeéts, would nor evidence much good 
Nature. But allowing him his jaf Praz/e, 
to remark any Ambiguities or Inadverten- 
cies which may lead Men into Confufion in 
their Reafoning, Iam confident would have 
been acceptable ro a Man of fo much Good- 
nefs, when he was living. 


ONE 
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Sect. One may fee that he has had fome other 
III. Idea of soral Good, previous to this Szgat- 
UV ficancy of Truth, by his introducing, in the 
very Explication of it, Words pre-fuppofing 

the Ideas of Morality previoufly known: 

Such as [Right,] [Odligation,] [Lye,] [bz5] 


denoting [Property. ] 


Signifying MR. ’oc/aflon acknowledges that there 

of Trath may be very little evi/ in fome Actions fig- 

nnenlale nifying Falfhood; fuch as throwing away 

Virne. that which ts of but littl Ufe or Value. Xt 
is objected to him, that there is equal Con- 
trariety to Truth in {uch ACtions, as in the 
greatett /zllany: He, in anfwer to it, really 
unawares gives up his whole Caufe. He 
muft own, that there may be the /riétef 
Truth and Certainty about Trifles; fo there 
may be the moft odvious Falfhood fignified 
by trifling Actions. If then Significancy of 
Falfhood be the very fame with moral Evil, 
all Crimes muft be equal. He anfwers, that 
Crimes increafe according to the Importance 
of the Truth denied; and fo the Virtue in- 
creafes, as the Importance of the Truths af- 
firmed. Then 


Virtue and Vice increafe, as the Importance 
of Propofitions affirmed or denicd ; 


But 
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But Signification of Truth and Falfhood does SEcT. 


not {o increafe: : 
Therefore Signification of Truth or Falfhood, SWI 
are not the fame with Virtue and /1ce. 


But what is this Jiportance of Truth ? 
Nothing elfe but the Moment or Quantity of 
good or evil, either przvate or publick, which 
fhould be produced by Actions, concerning 
which thefe true “fudgments are made. Bur 
it is plain, the Siguification of Truth or 
Falfhood is not varied by this Importance ; 
therefore Virtue or Vice denote fomething 
different from this S7gnification. 


But farther, The importance of A€tions 
toward publick Good or Evil, is not the 
Idea of Virtue or Vice: Nor does the one 
prove Virtue in an Action, any farther than 
it evidences Aind Affections; or the other 
Vice, faccher than ic evidences either Malice 
or Want of kind Affections: Ocherwife a 
cafual Invention, an Action wholly from 
viexs of private Interef, might be.as vir- 
tuous as the moft Azzd and generous Offices + 
And Chance-Medley, ot kindly-intended, but 
waiuccefiful Attempts would be as viczous as 
lurder or Treajon. 


One cf Mr. oolaften’s Mluftrations that pa 
7eg wg” 


Sfgenipicaicy of Falfhaod is the Idea of moral Mr. Woo: 
3 & 2 Evil, lailon. 
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Sect. Evil, ends in this, “ ’Jis adfing a Lye.” 

WJ. What then? Should he not firft have (hewn 

LVN what was moral Evil, and that every Lye 
was fuch ? 


AnoTHwer Illuftration or Proof is, that 
“ if1s aéting contrary to that Reajon which 
““ Gop has given us as the Guide of our Ac- 
“© t19ns." Toes not this place the original 
Idea of moral Evil in counteracting the DrE- 
1ry, and not in figuifying Falfbood? But, 
he may fay, ‘“ Counteracting the Deity 
‘¢ denies him to be our Benefaffor, and fig- 
‘¢ pihes Palfhood.” Then why 1s fjignifying 
Falfhood evil? Why, it is counteracting the 
Detity, who gave us Reafon for our Guide. 
Why is this evil again? It denies the Truth, 
that ‘* be zs our Benefactor.” 


ANOTHER Illuftration is this, “‘ That fg- 
“ nifying Falfhood 1s altering the Natures of 
‘© Things, and making them be what they are 
“< not, or defiring at leaft to make them be 
“© what they are not.” If by altering the 
Natures be meant deffroying Beings, chen 
moral Evil confitts in defiring the Deftruction 
of other Natures, or in Evil Affections. If 
what is meant be altering the Laws of Na- 
ture, or defiring that they were ftopped ; 
this is feldom defired by any but Madmen, 
nor is this Defire evidenced by fome of the 


worft 
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worft Actions, nor is /uch Defire always cri- SECT. 
minal; otherwife it were as great aCrime ITI. 
as any, to wifh, when a Dam was broken U7~WYO 
down, that the Water would not overflow 

the Country. 


Ir making Things be what they are not, 
means ‘* attempting or defiring that any 
“© Subject fhould have two oppofite Qualities 
“© atonce, or a Quality and its Privation;” 
It is certain then, that according to the Sto- 
zcks, all viczous Men are thoroughly mad. 
But it is to be doubted, that fuch Madnefs 
never happened to even the worft of Man- 
kind. Whena Man murders, he does not de- 
fire his Fellow-Creature to be both dead and 
living. When he rods, he does not defire 
that both be and the Proprietor thould at che 
fame time poffefs. If any fays, that he de- 
fires co have a Right to that, to which ano- 
ther has a Right ; it is probably falfe, Rob- 
bers neither chink of Réghts at all, nor 
are follicitous about acquiring them: Or, 
if they retain fome wild Notions of Rights, 
they chink their Indigence, Congueft or Cou- 
rage gives them a Right, and makes the 
other's Right to cea/e. If attempting to 
make old Qualities or Rights give place to 
new, be the Idea of moral Evil, then every 
Artificer, Purchafer, or Magiftrate invefted 
with an Office is criminal. 

: TY 3 Many 
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Many of Mr. Woolafton’s Propofitions 
contradicted by Actions, are about Righrs, 


U-WN Duties, Obligation, ‘fuftice, Reaftnablene/s. 


In Quah 
Conrracts, 
or ‘Tacit, 
no Signifi- 
cation of 
Truth. 


Thefe are long Words, principal Names, or 
Attributes in Sentences. ‘The little Word 
fhis,] or the Particles [as, according] are 
much better: they may efcape Obfervation, 
and yet may include all the Ambiguities of 
Right, Property, Agreement, Reafonablene/s: 
“ Treating Things as they are, and not as 
<< they are not: Or, “ According to what 
“< they are, or are not,” are Expreffions he 
probably had learned from another truly 
great Name, who has not explained them 
fufficiently. 


Ir may perhaps not feem improper on 
this occafion to obferve, that in the Quaf 
Contractus, the Civilians do not imagine any 
Act of the Mind of the Per/on obliged to be 
really fignified, but by a fort of Fréfio juris 
fuppofing it, order him to act as if he had 
contracted, even when they know that he 
had contrary Intentions. 


In the Tacit Conventions, it is not a Fudg- 
ment which is fignified, but an 4 of rhe 
Will transferring Riglt, in which there is 
no Relation to Yruth or Falfbood of icfelf. 
The Non-performance of Covenants is made 

penal, 
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penal, not becaufe of their fignifying Fal-S uct. 
foods, as if this were the Crime in them: III. 
But it is neceffary, in order co preferve Com- V™ 
merce in any Society, to make effectual all 
Declarations of Confent to transfer Rights by 

any uiual Szgvs, otherwife there could be no 
Certainty in Men’s Tranfactions. 


Tg 5 ErCyk, 
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IV. 
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ag elt, ks thal 


Shewing the Ufe of Reafon concern- 
ing Virtue and Vice, upon Suppo- 
fetion that we receive thefe Ideas 
£y a Moral Senfe. 


AD thofe who infift fo much upon 
the antecedent Reafonablenefs of Vir- 


Urwn~y fue, told us diftinatly what is reafonadle or 


Truths 
about Mo- 
rals, four 


Sorts. 


provable concerning it, many of our De- 


bates had been prevented. Let us confider 
what Truths concerning Aé€tions Men could 
defire to know, or prove by Reafon. 1 fan- 
cy they may be reduced to thefe Heads. 1. 
‘© To know whether there are not fome Ac- 
“ tions or Affections which obtain the Ap- 
“* probation of any Spectator or Obferver, 
‘© and others move his Di/like and Condem- 
« nation?” ‘This Queftion, as every Man 
can anfwer for himfelf, fo univerfal Experi- 
ence and H:ffory fhew, that in all Narions 
ic is fo; and confequently the moral Sen/e 
is univerfal. 2. ‘* Whether there be any 
‘© particular Quality, which, wherever it is 
‘ apprehended, gains /pprobation, and the 
contrary railes Difapprobation?” We 
fhall find this Quvalty to be kind Affection, 


or 


A 
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or Study of the Good of others; and thusSecT. 
the moral Senfes of Men are generally wmz- IV. 
form. About thefe two Queftions there is WW 
lictle reafoning ; we know how to anfwer 
them from reflecting on our own Sentiments, 

or by confulting others. 3.‘ What Adtions 
“do really evidence kind Affections, or do 

“ really tend to the greateft publick Good?” 
About this Queftion is all the fpecial Rea- 
foning of thofe who treat of the particular 
Laws of Nature, or even of Civil Laws: 
This is the largeft Field, and the moft ufe- 

ful Subject of Rea/oning, which remans up- 

on every Scheme of Morals, and here we may 
difcover as certain, invariable, or eternal 
Truths, as any in Geometry. 4. ** What 

“ are che Motives which, even from Self- 

‘© Love, would excite each Individual to do 

‘© chofe A€tions which are publickly ufe- 

“«< fyl?” Ic is probable indeed, no Man 
would approve as virtuous an Action pub- 
lickly ufeful, to which the Agent was exci- 

ted only by Se/f- Love, without any kind Af- 
fection: It is alfo probable that no view of 
Intereft can raife that kind Affection, which 

we approve as virtuous ; ner can any Rea- 
fening do it, except that which fhews fome 
moral Goodne/i, or kind Affections in the Ob- 

je@t ; for this never fails, where it is obfer- 

ved or fuppofed in any Perfon to raife the 


Love of the Obferver. 


Yer 
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SECT. YET fince all Men have naturally Se/f- 
IV. Love as well as kind Affections, the former 
i7v~s may often counteract the latter, or the lat- 
ter the former; in each cafe the Agent is 
uneafy, and in fome degree unhappy. The 
firft ra/b Views of human Affairs often re- 
refent private Intereft as oppofite to the 
Publick: When this is apprehended, Se/f- 
Love may often engage Men in publickly 
hurtful A€tions, which their. moral Senfe will 
condemn; and this is the ordinary Caufe of 
Vice. To reprefent thefe Morives of Se/f- 
Intereft, to engage Men to publickly ufeful 
Actions, is certainly the moft neceffary 
Point in Morals. This has been fo well 
done by the anticut Moralifis, by Dr. Cum- 
berland, Puffendor{, Grotius, Shaftesbury , 
ic is made fo certain from the divine Go- 
vernment of the World, the State of Man- 
kind, who cannot fubfift without Society, 
from univertal Exvertence and Confent, from 
raward Confcioufne/s of the Pleafure of kind 
Afections, and Self-dpprobation, and of the 
Torments oF Malice, or Hatred, ot Envy, 
or Auger; that no Man who confiders thefe 
things, can ever imagine he can have any 
poflible Intercff in oppofing the publick 
(sood; or in checking or reftraining his 
kind AffeGtions; nay, if he had no dind Af- 
feétions, his very Se/f- Love and Regard to 
his private Good might excite him to pub- 
lickly 
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lickly ufeful A€tions, and diffuade from the Secr. 
contrary. IV. 


Fae a | 
Wuarv farther fhould be provable con- 
cerning Virtue, whence it fhould be called 
reafonable antecedently to all Affection, or In- 
tereft, or Senfe, or what it fhould be /t for, 
one cannot eafily imagine, 


Peruaps what has brought the Epirhec 
Reafonable, or flowing from Reafon, in op- 
pofition to what flows from Inftind, Affe- 
lion, or Paffion, fo much into ufe, is this, 
“© That it 1s often obferved, that the very 
“ beft of our particular 4ffecfions or De- 
‘« fires, when they are grown violent and 
“< paffionate, through the confufed Senfatiors 
‘and Propenfities which attend them, make 
“us incapable of confidering calmly the 
© whole Tendency of our Aétions, and lead 
“ us often into what is ab/folutely pernicious, 
“‘ under fome Appearance of relative or 
“© particulur Good.” This indeed may give 
fome ground for diftinguifhing between pa/- 
fionate A€tions, and thofe from calm Defire 
or Affection which employs our Rea/on free- 
ly: But can never fet rational Adétions in 
Oppofition to thofe from Infitné?, Defire 
or Affection. And it muft be owned, that 
the moft perfect Virtue confifts in the calm, 
unpaffionate Benevolence, rather than in par- 
ticular Affections. 


Ir 
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Ir one afks ‘© how do we know that our 
“ Affections are right when they are kind?” 
What does the Word [right] mean? Does 
ic mean what we approve? This we know 
by Confctoufnefs of our Senfe. Again, how 
do we know that our Sen/e is right, or that 
we approve our Approbation? This can on- 
ly be anfwered by another Queftion, w7z. 
‘* How do we know we are pleafed when 
‘“ we are pleafed ?” Or does it mean, 
‘¢ how do we know that we fhall a/qways ap- 
‘¢ prove what we zow approve?” To anfwer 
this, we muft firft know that the fame Con- 





fitution of our Sen/fe fhall always remain : 


And again, that we have applied ourfelves 
carefully to confider the matural Tendency of 
our Aétions. Of the Continuance of the 
fame Confticution of our Senz/é, we are as 
{ure as of the Continuance of Gravitation, 
or any other Law of Nature: The Tenden- 
cy of our own Aétions we cannot always 
know; but we may know certainly that we 
heartily and fincerely ftudy to act according 
to what, by all the Evidence now in our 
Power to obtain, appears as moft probably 
tending to publick Good. When we are con- 
{cious of this fincere Endeavour, the evil 
Confeguences which we could not have fore- 
feen, never will make us condemn our Con- 
dudt. But withouc this fincere Endeavour, 

we 
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we may often approve at prefent what weSrcr. 
fhall afterwards condemn. IV. 
rye. 3 

Ir the Queftion means, ‘© How are we How cur 

“ fure that what we approve, al/ others thall Moral. 

‘‘ alfo approve?” Of this we can be fure ieee 

upon zo Scheme ; but it is highly probable 4 Reafon, 

thac the Senfes of all Men are pretty unz- 

form: That the Deity alfo approves kind 

Affections, otherwife he would not have im- 

planted them in us, nor determined us by a 

moral Senfe to approve them. Now fince 

the Probability that Men fhall judge truly, 

abftracting from any prefuppofed Prejudice, 

is greater than that they fhall judge falfly ; 

itis more probable, when our Actions are 

really dind and publickly ujeful, that all Ob- 

fervers fhall judge truly of our Intentions, 

and of the Zeudency of our Adtions, and 

confequently approve what we approve our- 

felves, than that they fhall judge fa//ly and 

condemn them. 


Ir the Meaning of the Queftion be, 
«© Will che doing what our moral Sen/e ap- 
«© proves tend to our Happine/s, and to the 
“ avoiding Mifery?” It is thus we call a 
Tafte wrong, when it makes that Food ac 
prefent grateful, which fhall occafion /u- 
ture Pains, or Death. This Queftion con- 
cerning our Se/f-Interef? muft be anfwered 
by fuch Reafoning as was mentioned above, 

to 
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Secr.to be well managed by our Moral:/ts both 
IV. ancient and modern. 
LVN) 

Tuus there feems no part of that Rea- 
foning which was ever ufed by Moralifts, to 
be fuperfeded by fuppofing a moral Senfe. 
And yet without a moral Senfe there is no 
Explication can be given of our Ideas of 
Morality; nor of that Rea/onablene/s fuppo- 
fed antecedent to all Infrincts, 4ffections, or 
Senfe. 


«< But may there not be a rzght or wrong 
‘ State of our moral Senfé, as there is in 
‘“‘ our other Sen/es, according as they repre- 
«© fent their Objects to be as they really are, 
‘‘ or reprefenc them otherwife?” So may 
not our moral Senfe approve that which is 
vicious, and difapprove Virtue, as a fickly 
Palate may diflike grateful Food, or a vitt- 
ated Sight mifreprefent Colours or Dimen/fi- 
ons? Muft we noc know therefore antece- 
dently what is morally Good or Evil by our 
Reafon, before we can know that our moral 
Senfe is right? 


To anfwer this, we muft remember that 
of the /enfible Ideas, fome are allowed to be 
only Perceptions in our Minds, and not Ima- 
ges of any like external Qyality, as Colours, 
Sounds, Taftes, Smells, Pleafure, Pain. O- 
ther Ideas are Images of fomething external, 

as 
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as Duration, Number, Extenfion, Motion,S:cr. 
Refi: Thefe /atter, for dittinction, we may IV 
call concomitant Ideas of Senfation, and the UW 
former purely fenfible, As to the purely Jsen- 
fible Ideas, we know they are altered by any 
Diforder in our Organs, and made different 
from what arife in us from the fame Objects 

2c other times. We do not denominate Ob- 

jects from our Perceptions during the Difor- 

der, but according to our ordinary Percep- 
tions, or thofe of others in good Health: Yer 

no body imagines that therefore Colours, 
Sounds, Taftes, are not fenfible Ideas, \n like 
manner many Czrcumftances diverfify the 
concomitant Ideas: But we denominate Ob- 

jects from the Appearances they make to us 

in an uniform Medium, when our Organs are 

in no diforder, and the Object not very diftant 
from them. But none therefore imagines 

chat ic is Reajon and not Senfe which difco- 

vers thefe concomitant Ideas, or primary Qua- 
lities. 


Just fo in our Ideas of Actions. Thefe 
three Things are to be diitinguifhed, 1. The 
Idea of the external Motion, known firft by 
Senfe, and its Tendency to the Happtne/s or 
Mifery of fome fenfitive Nature, often in- 
ferred by Argument or Reafon, which on 
thefe Subjects, fuggefts as invariable erernal 
or necefflary Truths as any whatfoever. 2. 
Apprebenfion or Opinion of the Affections in 


the 
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Sect. the Agent, inferred by our Rea/on: So far 
IV. the Idea of an ion reprefents fomething 
Uryvng external to the Obferver, really exifting 
whether he had perceived it or not, and ha- 
ving a real Tendency to certain Ends. 3. 
The Perception of Approbation or Difappro- 
bation arifing in the Obferver, according as 
the 4ffections of the Agent are apprehended 
kind in their juft Degree, or deficient, or ma- 
lictous, This pprobation cannot be fuppo- 
fed an Image of any thing external, more 

_ than the Pleafures of Harmony, of Tafte, of 
Smell, But let none imagine, that calling 
the Ideas of Virtue and Vice Perceptions of 
a Senfe, upon apprehending the 4éfions and 
Affeétions of another does diminifh their Re- 
ality, more chan the like Affertions concern~ 
ing all Pleafure and Pain, Happinefs or Mi- 
Jery. Our Reafon often corrects the Report 
of our Senfes, about the zatural Tendency of 
the external Action, and corrects ra/h Con- 
clufions about the 4ffections of the Agent. 
Buc whether our moral Senfe be fubject to 
{uch a Diforder, as to have different Percep- 
tions, from the fame apprehended Affeétions 
in an Agent, at different times, as the Eye 
may have of the Colours of an unaltered 
Object, it is not eafy to determine: Perhaps 
it will be hard co find any Inftances of fuch 

a Change. What Reafon could corre&, if 
it fell into fuch a Diforder, 1 know nor; 
except fuggefting to its Remembrance its for- 
mer 
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mer Approbations, and reprefenting the ge- SECT. 
neral Senfe of Mankind. But this does not IV. 
prove Ideas of Virtue and Vice to be previ- WW) 
ous to a Senfe, more than a like Correétion 

of the Ideas of Colour in a Perfon under the 
Jaundice, proves that Co/ours are perceived 

by Reafon, previoufly to Sen/e. 


Ir any fay, “‘ this moral Senfe is not a 
“ Rule :’? What means that Word? It is 
not a firaiz rigid Body: It is nota general 
Propofition, fhewing what Means are fit to 
obtain an end: \t is nota Propofition, affert- 
ing, that a Superior will make thofe happy 
who-aét one way, and miferable who a& the 
contrary way. If thefe be the Meanings of 
Rule, itis no Rule; yet by reflecting upon 
ic our Underftanding may find out a Rule, 
But what Ru/e of Actions can be formed, 
without Relation to fome End propofed ? 
Or what End can be propofed, without pre- 
fuppofing Inflinc?s, Dejires, Affections, ora 


snoral Senfe, it will not be eafy to explain. 
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SEBVGE TeiV4 


Shewing that Virtue may have what- 


ever is meant by Ment; and be 
rewardable up.2 the Suppofition, 
that it is perceived by a Senfle, 
and eletted from Affection or In- 
{tine 


S caaion will not allow any Merit in 


6c 
«Cc 
«¢ 


é¢ 


Aétions flowing from kind Inftiné?ts: 
Merit, fay they, attends Actions to which 
we are excited by Rea/ox alone, or to 
which we /free/y determine ourfelves, 
The Operation of Inftinéts or Affeciions 
is necef/jary, and not voluntary; Mor 1s 
there more Merit in them than in the 
Shining of the Sun, the Fritfulnefs of a 
Tree, or the Overflowing of a Stream, 
which are all pudlickly ufeful.” 


But what does Merzt mean? or Praife- 


: barkesaefee Do thefe Words denote the 


Quality in A€tions, which gains .4ppro- 
bation from the Obferver, according to 
the prefent Conftitution of the human 
Mind?” Or, 2d/y, Are thefe Aétions cal- 

led 


MORAL SENSE. 291 


led meritorious, ‘© which, when any Ob-Srcr. 
‘“« ferver does approve, all other Obj/ervers  V. 
‘approve him for his pprobation of \*VNI 
“it; and would condemn any Obferver 

“ who did not approve thefe Actions ¢” 

Thefe are the only Meanings of meritorious, 

which I can conceive as diftinét from re- 
qwardable, which is confidered hereafter fe- 
parately. Let rhofe who are not fatisfied 

with either of thefe Explications of Merit, 
endeavour to give a Definition of it redu- 

cing it to its fimple Ideas: and not, as a 

late Author has done, quarrelling thefe De- 
fcriptions, tell us only chat it is Deferving 

or being worthy of pprobaticn, which is 
defining by giving a fynonimous Term. 


Now we endeavoured already to thew, 
that ** no Reafon can excite ro Action pre- 
“ yvioufly to fome End, and that no Exd can | 
“ he propofed without fome Inffinc# or Af- 
“ fection.” What thea can be meant by 
being excited by Reafon, as dittinét from all 
Motion of Inffiné?s or Affrefions? Some Der~ 
haps take the Word [{nitinct] folely for 
fuch Motions of /77//, or bodily Powers, as 
determine us without Knowledge or Inten- 
rion of any End. Such Inftinéts cannoc be 
the Spring of Virtue. But the Soul may be 
as naturally determined to Approbation of 
certain Tempers and Affections, and to the 
Defire of certain Evenrs when it has an Idea 
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SrctT.of them, as Brutes are, by their lower In- 
Vv. ftinéts, to their Actions. If any quarrel the 
wowny Application of the Word Inftiné to any 
thing higher than what we find in Brutes, 

let them ufe another Word. Though there 

is no Harm in the Sound of this Word, 

more than in a Determination to purfue Fit- 

ne/s, which they muft allow in the Divine 

Will, i€ they afcribe any Will co him at all. 


THEN determining ourfelves freely, does 
jt mean acting without any Motive or exci- 
ting Reajon? If it did not mean this, it can- 
not be oppofed to adting from Inftiné or Af- 
fections, fince all Motives or Reafons pre- 
fuppofe them. If it means this, that ‘ Me- 
‘* rit is found only in Actions done without 
<< Motive or Affection, by mere Eleétion, 
‘© without prepollent Defire of one Action 
“© or End rather than its oppofite, or with- 
“ out Defrre of that Pleafure which * fome 
‘© fuppofe follows upon any Election, by a 
“ natural Connexion :” Then let any Man 


* This is the Notion of Liberty given by the Archbifhop 
of Dublin, in his moft ingenious Book, De Origine Mali. 
This Opinion does nor reprelent Freedom of Ele€tion, as op- 
polite to all Unjling or Defrre; but rather as arifing from the 
Defire of that Pleafure juppofed to be connedied with every Ele 
ion. Upon his Scheme there is a Motive and End propofed 
in every Eleétion, and a natural Inftinét toward Happinefs 
prefuppoled: Though it is fuch a Motive and End as leaves 
us in perfect Liberty. Since it is a Pleafure or Happinefs, not 
connected with one thing more than another, but following 
upon the Determination itfelf. 


confider 
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confider whether he ever aéts in this mannerS EcT. 
by mere Election, without any previous De- V. 
fire? And again, let him confult his own WW 
Breaft, whether fuch kind of Aétion gains — 
his Apprebation ? Upon feeing a Perfon not 
more difpofed by Affection, Compaffion, or 
Love or Defire, to make his Country happy 
than miferable, yet chufing the one rather 
than the other, from no Defire of publick 
Happine/s, nor Averfion to the Torments of 
others, but by fuch an unaffectionate Deter- 
mination, as that by which one moves his 
jirft Finger rather than the fecozd, in giving 

an Inftance of a trifling Action; \et any one 

afk if this Action fhould be meritorious : 

and yet that there fhould be no Merit ina 
tender compaffunate Heart, which fhrinks at 
every Patn of its Fellow-Creatures, and ti- 
umphs in their Happinefi; with kind Affe- 
ctions and ftrong Defire labouring for the 
publick Good. If this be the Nature of sme- 
ritorious Actious; every honeft Heart would 
difclaim all Merit tn Morals, as violently as 

the old Proteftants rejected it in Fu/tification. 


BuT let us fee which of the two Senfes of 
Merit or Praife-wortbine/s is founded on this 
(I will not call ict unrea/onable or cafual, but) 
unaffecticnate Choice. ‘Af Merit denotes the 
Quality moving the Spectator to approve, 
then there may be unaffectionate Election of 
the greateft Villany, as well as of the moft 

U ufeful 
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SecT. ufeful Actions, buc who will fay that they 
V. are egually approved ? But perhaps it is 
Urwny not the mere Freedom of Choice which is ap- 
proved, but the free Choice of publick Good, 
without any 4ffiction. Then Actions are 
approved for publick Ufefulne/s, and not for 
Freedom, Upon this Suppofition, the Heat 
of the Sun, the Fruitfulnefi of a Tree, would 
be meritorious: or if one favs, ‘ thefe are 
“ not Adtions;” they are.at leat meritorious 
Qualities, Motions, Attractions, &c. And a 
cafual Invention may be meritorious. 
Perhaps Free Eleétion is a Condttto fine qua 
non, and publick Ufefulne/s the immediate 
Caufe of Approbation; neither feparately, 
but both joinuy are meritorious: Free Ele- 
éfion alone is not Merit; Publick Ufefulnefs 
alone is not Merit; but both concurring. 
Then fhould any Perfon by mere Election, 
without any De/ire to ferve the publick, fet 
about Afznes, or any wfeful Manufacture; or 
fhould a Perfon by mere Election tab a Man 
without knowing him to be a publick Rob- 
ber; here both free Election and publich Ufe- 
fitine/s ovay concur: Yet will any one fay 
there is A¢erit or Firtue in fuch Adtions? 
Where then fhall we find Merit, unlefs in 
kind Affections, or Defire and Intention of 
the publick Good? This moves our 4ppre- 
dation wherever we obferve it: and the want 
of this is the true Reajon why a Searcher 
for Mines, a free Killer of an unknown 
Robber, 
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Robber, the warming Sun, or the fruitfulS ect. 

Tree, are not counted meritorious. Vi 

3 CNS 
But it may be faid, that to make an 

Action mertforious, it is neceflary not only 

that the Action be pudblickly ufeful, but 

thar it be Avown or zmagined to be fuch, 

before the Agent freely chufes it. But 

what does this add to the former Scheme? 

Only a Judgment or Opinion in the Un- 

derftandtug, concerning the natural Ten- 

dency ot an Action to the publick Good: 

Few, it may be prefumed, will place Vzr- 

tue in Ajfent or Dijent, or Perceptions. 

And yet this is all chat is fuperadded to 

the former Cafe. The Agent muft noc 

defire the publick Good, or have any kind 

vi jections. This would fpoil the Freedom 

of Choice, according to their Scheme, who 

infift on a Freedom oppofite to Affections 

or Inftinéts: But he mutt darely know the 

Tendency to publick Good, and withouc 

any Propenfity to, or Defire of the Hap- 

pinefs of others, by an arbitrary Election, 

acquire his Merit. Let every Mun judge 

for himfelf, whether thefe are the Qualities 

which he approves. 


Wuat has probably engaged many into 
this way of fpeaking, ‘“‘ that Virtue is 
“ the Effeét of rational Choice, and not 
“ of Inftinéts or Affections,” 1s this; they 

U 4 find 
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Sec x.find, that “ fome Aétions flowing from 
V. “ particular kind Affetions, are fometimes 
ww “© condemned as evi/,” becaufe of their dad 
Influence upon the State of larger Socie- 

ties; and that the Hurry and confufed Sen- 

fation of any of our Paffions, may di- 

vert the Mind from confidering the whole 

Effecé of its A€tions: They require there- 

fore to Virtue a calm and undifturbed Tem- 


per. 


TuHere is indeed fome ground to re- 
commend this Temper as very neceffary 
in many Cafes; and yet fome of the moft 
pafionate Actions may be perfectly good. 
Buc in the calmef? Temper there mutt re- 
main Affection or Defire, fome implanted 
Inftinct for which we can give no rea/on ; 
otherwife there could be no Adtion of any 


kind. As it was fhewn above in che firft 
Seétion. 


Ir meritorious Actions are thefe which 
whofoever does not approve, is himfelf 
condemned by others: the Quality by which 
they are conftituted meritorious in this 
Senfe, is the fame which moves our 4- 
probation. We condemn any Perfon who 
does not approve that which we ourfelves 
approve: We prefume the Senfe of others 
to be conftituted like our own; and thar 
any other Perfon, would he attend to the 


Aétions 
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Actions which we approve, would alfoSecrT. 
approve them, and love the Agent; when  V. 
we find that another does not approve what “WO 
we approve, we are apt to conclude, that 

he has nor had ind Affections toward the 

Agent, or that fome evil Affection makes 

him overlook his Virtues, and on this ac- 

count condemn him. 


PERHAPS by meritorious is meant the 
fame thing with another Word ufed in like 
manner, viz. rewardable. Then indeed 
the Quality in which Merit or Rewarda- 
blenefs is founded, is different from that 


which is denoted by Meric in the former 
Meanings. 


REWARDABLE, or deferving Reward, What Aa- 
denotes either that Quality which would in- ens re 
cline a fuperior Nature to make an Agent 
happy: Or, 2dly, That Quality of Actions 
which would make a Spectator approve a 
fuperior Nature, when be conferred Happi- 
nefs on the Agent, and difapprove that Su- 
perior, who inflicted Mifery on the Agent, 
or punifbed bim, Let any one try to give 
a meaning to the Word rewardable diftint 
from thefe, and nor fatisfy himfelf with 
the Words worthy of, or deferving, which 


are of very complex and ambiguous Sigifi- 
cation. 


Now 
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Sect. Now the Qualities of an Action deter- 

V. mining a powerful Nature to reward it, 

i“V™~. muft be various according to the Conftituti- 

on and Affections of that Superior. If he 

has a moral Senfe, or fomething analogous of 

a more excellent fort, by which he is deter- 

mined to love thofe who evidence find Af- 

fections, and co defire their Happinefs, 

then kind Affection is a Quality moving to 
Reward. 


But farther, if this Superior be Jdcne- 
volent, and obferves thac inferior Natures 
can by their mutual Actions promote their 
mutual Happinefs ; then he muft incline to 
excite them to pudlickly ufeful Actions, by 
Profpects of private Intereft, if it be need- 
ful: Therefore he will engage them to fuch 
Actions by Profpects of Rewards, whatever 
be the internal] Principle of their Actions, or 
whatever their ¢ffections be. Thefe two 
Qualities in Actions, viz. flowing from kind 
Affections, and publick Ufefulne/s concur- 
ring, undoubtedly incline the Jdenevolent 
Superior to confer Happinefs: The former 
alone, where, through want of Power, the 
Agent is difappointed of his kind Inten- 
tions, will incline a benevolent Superior to 
reward; and the want of Power in the 
Agent will never incline him to punifh. 
But the want of kind Affections, although 

there 
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there be publickly ufeful Aétions, may be foSecr. 
offenfive co the moral Senfe of the fuperior V. 
Nature, as to prevent Reward, or excite to “WN 
punifh ; wnlefs this Conduct would occafien 
greater publick Evil, by withdrawing from 

many Agents a xzeceffary Motive to publick 
Ulefulnefs, viz. the, Hope of Reward. 


But if the Superior were malicious with 
a moral Senfe contrary to ours, the contrary 
Affections and Tendency of Actions would 
excite to reward, if any fuch thing could be 
expected from fuch a Temper. 


Ir Aétions be called rewardable, when 
“a Spectator would approve the /upertor 
“© Mind for conferring Rewards on fuch 
‘© Aétions:” Then various Actions muift be 
rewardable, according cto the moral Sen/fe of 
the SpeGtator. Men approve rewarding all 
kind Affections: And if it will promote pub- 
lick Good to promife Rewards to publickly 
ufeful Actions from whatfoever Affections 
they proceed, it will evidence Benevolence 
in the Superior to do fo. And this is the 
Cafe with buman Governors, who cannot 
dive into the Affections of Men. Wsetber 


ee o» 

Some ftrongly affert (which is often the Het va Ee 

only Proof) that “ to make an Adtion re- ye eles 
© qwardable, the Agent fhould have had In- pate an 
‘ clinations to evil as well as to good.” gent re- 
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What means this? That a good governing 
Minp is only inclined to make an Agent 
happy, or to confer a Reward on him when 
he nas fome evi/ Affections, which yet are 
furmounted by che benevolent Affections ? 
But would not a benevolent Superior incline 
to make any Jenevolent Agent happy, whe- 
ther he had any weaker evil Inclinations or 
not? Evil Inclinations in an Agent would 
certainly rather have fome Tendency to a- 
minifp the Love of the fuperior Mind. Can- 
noc a good Mind Jove an Agent, and defre 
his Happinefs, unlefs he obferves fome Qua- 
licies, which, were they alone, would excite 
Hatred or Averfion? Muft there be a Mix- 
ture of Hatred to make Love ftrong and ef- 
fectual, as there muft be a Mixture of Shade 
to fet off the Lights in a Picture? Is there 
any Love, where there is no Inclination to 
make happy? Or is {trong Love made up of 
Love and Hatred 2 


Ir is true indeed, that Men judge of the 
Strength of kind Affections generally by the 
contrary Motives of Se/f-Love, which they 
furmounc: Buc muft the Derry do fo too? 
Is any Nature the lefs lovely, for its having 
no Motive to make itfelf odtous? If a Being 
which has no Motive to evil can be beloved 
by a Superior, fhall he not defire the Happi- 
nefs of that Agent whom he loves? It is 
true, fuch a Nature will do good Actions 

without 
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without Profpect of any Self-Intereft; butSecr. 


would any benevolent Superior ftudy ee 
lefs to make it happy on that account? 
But if they apply the Word rewardabie co 
thofe Actions- alone, which an Agent would 
not do without Profpect of Reward: then in- 
deed to make an Action in this Senfe re- 
wardable, it is neceffary that the Agent 
fhould either have no kind Affections, or 
that he fhould live in fuch Circumftances, 
wherein Self-Love fhould lead to Aétions 
contrary to the publick Good, and over- 
power any kind Affections; or that he fhould 
have evil Affections, which even in a good 
Conftitution of the World, his Se/f- Love 
could not over-ballance without Reward. 





Tis poor Idea of Rewardablene/s is ta- 
ken from the Poverty and Impotence of bu- 
man Governors: Their Funds are foon ex- 
haufted ; they cannot make happy all thofe 
whofe Happinefs they defire: Their /itt/e 
Stores muft be frugally managed; none 
muft be rewarded for what good chey will 
do without Reward, or for abftaining from 
Evils to which they are not inclined. Re- 
wards muft be kept for the zx/olent Minifler, 
who without reward would fly in the Face 
of his Prince; for the turbulent Demagegie, 
who will raife Factions if he 1s not bribed ; 
for the covetous, mean. fpirited, but art/iul 
Citizen, who will ferve his Country no far- 

ther 


Vv. 
NS 
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SecrT.'ther than it is for his private Intereft. But 
V. let any kind honeft Heart declare what /ort 
UW of Characters it loves? Whofe Happinets it 
moft defires? Whom ic would reward if 
it could? Or what thefe Dz/pcfitions are, 
- which if it faw rewarded by a fuperior Na- 
ture, ic would be moft pleafed, and moft 
approve the Conduct of the Superior ? When 
thefe Queftions are anfwered, we fhall know 

what makes Actions rewardable. 


Ir we call all Actions rewardable, the re- 
warding of which we approve; then indeed 
we fhall approve the rewarding of all c- 
tions which we approve, whether the Agent 
has had any Jnclinations or Motives to Evil 
or not: We fhall alfo approve the promifing 
of Rewards to all publickly ufeful Actions, 
whatever were the Affections of the Agents. 
If by this Profpect of Reward either mali- 
cious Natures are reftrained from Mifchief, 
or /e/fifbh Natures induced to ferve the Pub- 
lick, or Benevolent Natures not able without 
reward to furmount real or apparent /elji/h 
Afotives: In all thefe Cafes, the propofing 
Rewards does really advance the Happinefs 
of the Whole, or diminifh its Mifery; and 
evidences Benevolence in the fuperior Mind, 
and is confequently approved by our moral 
Senfe. 


In 
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In this laft Meaning of the Word re-Secr. 
wardable, thefe Difpofitions are rewardable. y. 
1. Pure unmixed Benevolence. 2. Prepollent ~~A~3 
good Affections. 3. Such weak Benevolence, 
as will not without Reward overcome appa- 
rently contrary Motives of Self-Love. 4. Un- 
mixed Self-Love, which by Profpect of Re- 
ward may ferve the publick. 5. Self-Love, 
which by Afiftance of Rewards, may over- 
ballance fome malicious Affections. Mf in 
thefe Cafes propojing Rewards will increafe 
the Happinefs of the Sy{tem, or diminith its 
Mifery, it evidences Goodne/s in the Gover- 
nor, when he cannot fo well otherwife ac- 
complifh fo much good for the whole. 


Ir we fuppofe a Neceflity of making all 
virtuous Agents equally happy, then indeed a 
Mixture of evil Difpofitions, tho’ furmount- 
ed by the good, or of /trong contrary Mo- 
tives overballanced by Aetives fo Good, 
would be a Circumftance of fume Impor- 
tance in the Diftribution of Rewards: Since 
fach a Nature, during the Struggle of con- 
trary Affections or Motives, mutt have had 
lefs Pleafure than that virtuous Nature 
which met with no Oppofition: But as this 
very Oppolition gave this Nature full Lvi- 
dence of the Strength of its Virtue, this 
Confcioufnefs may be a peculiar Recompence 
to which the unmixed Tempers are Stran- 

Ocrs: 
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SecmT.gers: And there feems no fuch neceffity of 
V. an equal Happine/s of all Natures. It is no 
WW Nw way inconfiftenc with perfect Goodnefs, to 
make different Orders of Beings; and, pro- 
vided all the Virtuous be at laft fully con- 
fent, and as happy as they defire, there is 
nothing abfurd in fuppofing different Capaci- 
fies and different Degrees, and during the 
Time of Probation, there is no neceflity, 

not the leaft fhew of it, that all be. equal. 


_ Trost who think “ 70 Perfon punifhable 
“< for any Quality or Action, if he had it not 
‘* in bis Power to have had the oppofite Qua- 
“< fity, or to have abftained from the Action 
if be bad willed it ;” perhaps are not mifta- 
‘ken: but chen let them not affert on the 
other Hand, that it is unjuft to reward or 
make happy thofe, who neither had any 
Difpofitions to Evil, nor could poffibly de- 
fire any fuch Difpofitions. Now if Men’s 
Affections are naturally good, and if there 
be in their Fellows no Quality which would 
neceflarily raife Malice in the Obferver ; but, 
on the contrary, @// Qualities requifite to 
excite at leaft Benevolence or Compaffion: Ic 
may be juftly faid to be in the Power of 
every one, by due Attention, to prevent any 
malicious Affections, and to excite in himfelf 
kind Affections toward all. So that the in- 
tricate Debates about human Liberty do not 
affect what is here alledged, concerning our 
moral 
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moral Senfe of Affe&tions and Aétions, any SE cT. 
more than any other Schemes, V. 
(SVN 

Some alledge, that Merit fuppofes, be- 

fide kind Affection, that the Agent has a m0- 

ral Senfe, reflects upon his own Virtue, de- 

lights in it, and chufes to adhere to it for 

the Pleafure which attends it.* We need 

not debate the Ufe of this Word Merit: it 

is plain, we approve a generous kind Aétion, 

tho’ the Agent had not made this Reffeéfion. 

This Reflection fhews to him a Motive of 

Self-Love, the joint View to which does not 

increafe our Approbation: But then it muft 

again be owned, that we cannot form a juit 

Conclufion of a Character from one or two 

kind, generous Actions, efpecially where 

there has been no very ftrong Motives to the 

contrary. Some apparent Motives of Inte- 

reff may afterwards overballance the find 

Affeftions, and lead the Agent into vicious 

Actions. But the Reflection on Virtue, the 

being once charimed with the lovely Form, 

will difcover an Intere# on tts fide, which, 

if wel] attended to, no other Motive will 

overballance. This Reflection ts a great Se- 

curity to the Céaradczer ; and mult be fuppo- 

fed in fuch Creatures as Men are, before we 

can well depend upon a Conftancy in Virtue. 

The fame may be faid of many other Mo- 


* See Lord Shaftolury'’s Inquiry concerning Virtue. Part 1- 


x tives 
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Sect. tives to Virtue from Intereft ; which, tho’ 

V. they do not zmmedtately influence the kind 

UV Affeétions of the Agent, yet remove thefe 

Obftacles to them, from falfe Appearances 

of Intereff. Such are thefe from the San- 

ctions of divine Laws by future Rewards and 

Punifhments, and even the manifeft 4dvan- 

tages of Virtuein this Life: without Refle- 

étion on which, a fteddy Cour/e of Virtue is 

fcarce to be expected amidift the: prefent 
Confufion of human Affairs. 


SE CT, 
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St a eT 
Flow far a Regard to the Deity is 


necefjary to make an Aétion vir- 
tuots. 


I. OM E imagine, that ‘“* to make anSECT. 
.» ‘* Action virtuous, it is neceffary thac VI. 
«© the Agent fhould have previoufly known “VW 
‘¢ his Action to be acceptable to the Deiry, 
‘© and have undertaken ic chiefly with de- 
“ fign to pleafe or obey him. We have 
«not, fay they, reafon to imagine a mali- 
“ cious Intention in many of the worft Ac- 
“ tions: the very want of good Ajfcctions in 
‘ their juft Degree, muft conttitute moral 
< Bail, If fo, then the moral Evil in the 
“© ayant of Love or Gratitude, mutt increafe 
‘¢ in proportion to the Caufes of Love or 
“ Gratitude in the Objeé&t: by the Caufes of 
“ Love, they mean thofe Qvalitics in the 
“ Odzee upon Obfervartion ot which Love 
«¢ or Gratitude arife in every good Tempcr. 
« Now the Caujcs of Love towarl the Dre- 
«© rpy are infinite; therefore the want of 
«“ the higheft poflible Degree of Love to 
‘ him, mutt be infinitely evil——To be 
‘© excited more by /italler Motives or Caufes 
: xX 2 “ than 
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Sect.‘ than by greater; to love thofe wha are 

VI.‘ lefs Jovely, while we negle& him in whom 

UV™! “ are infinite Caufes of Love, muft argue 

‘* great Perverfenefs of A ffections. Buc the 

“« Caufes of Love in the Derry, his infinite 

‘© Goodne/s toward all, and even toward 

“ ourfelves, from whence fprings all the 

Happinefs of our Lives, are .infinitely 

© above any Cau/es of Love to be found in 

© Creatures: Therefore to act from Love 

** to them without Intention to pleafe Gop, 
** mutt be infinicely evil.” 


Ir this Reafoning be juft, the beft of 
Men are infinitely evil. The DiftinGion 
between habitual and aéiual Intention will 
not remove the Difficulty, fince thefe Argu- 
ments require adiual Intention, An habitu- 
al Intention is not a prefent act of Love to 
the Derry, influencing our Actions more 
than actual Love to Creatures, which ‘this 
Argument requires; but a prior general Re- 
Solution not at prefent repeated. 


To find what ts juft on this Subject, we 
may premife fome Propofitions of which 
Men muft convince themfelves by Reflection. 


How we II. Tuere is in Mankind fuch a Di/po- 

computetét ition naturally, chat they defire the Happi- 
oodne 

of Tem. nefs of any known /fenfitive Nature, when 

per. it is not inconfiftent with fomething more 


ftrongly 
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ftrongly defired ; fo that were there no Of- Sec. 
pofitions of Intereft either private or publick, VI. 
and fuffictent Power, we would confer upon U-~Wr~y 
every Being the higheft Happinefs which it 


could receive, 


But our Underftanding and Power are li- 
mited, fo that we cannot know many other 
Natures, nor is our utmoft Power capable 
of promoting the Happinefs of many: our 
Actions are therefore influenced by fome 
fronger Affections than this general Benevo- 
lence. There are certain Qua/ities found in 
fome Beings more than in others, which ex- 
cite ftronger Degrees of Good-will, and de- 
termine our ftention to their Interefts, 
while that of others is neglected. The Ties 
of Blood, Benefits conferred upon us, and 
the Obfervation of Vzrtue in others, raife 
much more vigorus 4ffec#ions, than that ge- 
ral Benevolence which we may have toward 
all. Thefe Qualities or Relations we may 
call the Cau/es of Love. 


However thefe Affections are very diffe- 
rent from the general Benevolence toward all, 
yet it is very probable, that there isa Regu- 
larity or Proportion obferved in the Contti- 
tution of our Nature; fo that, abitracting 
from fome acquired Hadzts, or Affoctations 
of Ideas, and from the more fudden Emo- 
tions of fome particular Paffions, that Tem- 


X 3 | per 
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Sect. per which has the moft lively Gratitude, 
VI. or is che moft fufceptive of Friend/bip 
wry with virtuous Characters, would alfo have 
the ftrongeft general Benevolence toward in- 
different Perfons: And on the contrary, 

where chere is the weakeft general Bene- 
aolence, there we could expect tne leaft 
Gratitude, and the leaft Friendfhip, or Love 

toward the Virtuous. If this Proportion be 
obferved, then we may denote the Propen- 

- fity of mind, or the difpofition to receive 

or to be moved with any tender or kind Af- 


fections by the Goodne/s of Temper. Then, 


THE degree of kind Affeétion toward any 
Perfon is in a compound Proportion ef the 
apprehended Cau/es of Love in him, and 
of the Goodne/s of Temper in the Obfer- 


ver. 


WHEN the Caufes of Love in two ob- 
jets are apprehended equal, the Lowe to- 
ward either in different Perfons is as the 
Gocdnefs of Temper. 


WueEn the Goodnefi of Temper is the 
fame or equal, the Love toward any Ob- 
jects will be proportioned to the Cau/es. 


THE Goodne/s of any Temper is there- 
fore as the Quantity of Love, divided by 
the apprehended Caw/es. And fince we 


cannot 
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cannot apprehend any Goodnefs in having SECT. 
the Degree of Love above the Proportion VI. 
of its Caufes, the moft virtuous Temper “WW 
is that in which the Love equals its Cau- 

Jes, which may therefore be exprefled by 

Unity *. 


Hence it follows, that if there were 
any Nature incomparably more excellent 
than any of our Fellow-Creatures, from 
whom alfo we our felves, and all others 
had received the greateft Benefits; there 
would be lefs Virtue in any fmall Degree of 
Defrre of bis Happinefs, than in a like De- 
gree of Love toward our Fellow-Crea- 
ture. But wot loving fuch a Being, or 
having a fmaller Degree of Love, mutt 
evidence a much greater Defeéf in Vircue, 
than a like want of Love toward our Fel- 
low-Creatures. For the Caufes of Love 
being very great, unlefs the Love be alfo 
very great, there muft be fome depravation 
of the Temper, fome wanc of the natural 
Proportion, or of that calm Deliberation 
and calm Affections, toward Objects of the 


Underftanding. 


III. To apply this to the Derry is very ‘ie gene 
obvious. Our Affedtions toward him arife in ie ee 
the fame manner as toward our Fellows, in se Love 

of God. 


® Sce Treat. 2. Se&. 3. Art. 11. laft Paragraph. 
X 4 propor- 
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proportion to our Attention to the Caufes 
of Love in him, and the Goodne/s of our 
Temper. The Reflection on his Goodnefs 
raifes Approbation and Complacence, his 
Benefits raife Gratitude, and both occafion 
Good-will or Benevolence. ‘ Wis Happi- 
“| nefs is perhaps imagined wholly de- 
‘“‘ cached from all Events in this World, 
‘© abfolute, and unvaried in himfelf.” And 
yet the fame Inclination of Mind might 
remain in us, tho’ we had this Opinion. 
When the Happine/s of a Friend is in Suf- 
penfe, we defire it; when he has obtained 
all that which we defired, the fame Incii- 
nation of Mind feems to remain toward 
him, only without that Uneafine/s accom- 
panying Defire of an uncertain Object : 
Thus Gravity may be faid to be the fame 
when a Body is refting on a fixed Bafe, as 
when it caufed defcent. 


Uron this Scheme of the divine Hap- 
pinefs, it is not eafy to account how our 
Love to him could excite us to promote the 
Huppine/s of our Fellows. Our frequent 
Contemplation of fuch an amiable excellent 
Nature, might indeed tend to reform or 
tmprove our Temper, by prefenting an Ex- 
ample engaging our Imitation. 


Ir we imagine that the Derry has fuch 
Perceptions of Approbation or D1flike to- 
ward 
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ward Actions as we have our felves, chen Secr. 
indeed our Love to him would direétly ex- VI. 
cite us todo whatever he approves, and WW NO 
fhun what he condemns. We can fcarce 

avoid imagining, that the frequent recurring 

of Events d:/approved, muft be uneafy to 

any Nature, and that the obferving ap- 
proved Actions muft be delightful. 


Ir we imagine that the divine Happi- 
nefs, Of any part of ict is connected with 
the Happinefs of his Creatures, fo that 
their Happinefs is conftituted the Occafion 
of his; then indeed our Love to the DE1TY 
will direétly excice us ro all manner of de- 
neficent Actions, ‘Tis true, many good 
Men deny thefe two laft Opinions, yet it 
is probable, when their Minds are diverted 
from Speculations, by Opportunities of Ac- 
tion, there recurs fome Imagination of Of- 
fence, Uneafine/s, and Refentment in the 
Deity, upon obferving evil ditions; of 
Delight and Foy in beholding good Ac- 
tions ; of Sorrow upon obferving the AZ- 
fery of his Creatures, and “foy upon feeing 
them happy: So that by their Love to the 
Deity they are influenced to beneficenc 
Aétions, notwithftanding their /peculative 
Opinions. In our Conceptions of the Deity, 
we are continually led to imagine a Refem- 
blance co what we feel in our {elves. 


WHOEVER 
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SECT. WHOEVER maintains thefe Opinions of 
VI. the Deity cto be true, muft alfo fuppofe 
Uv * a particular Determination of all Events 
_*© in the Univerfe ;” otherwife this part of 
the divine Happinefs is made precarious and 
uncertain, depending upon the undetermin- 

ed Will of Creatures. 


Tue Diverfity of Opinions’ concerning 
the divine Happine/s, may lead men into 
different ways of accounting for the Jnflu- 
ence which the Love of Gop may have 
upon our Accions toward our Fellows: But 
the Affections toward the Dr:Ty would 
be much the fame upon both Schemes. 
Where there were the fame juft ppreben- 
frons of the divine Goodnefs in two Per- 
fons, the Love to the Derry in both 
would be proportioned to the Goodne/s of 
Temper. ‘Though the higheft poffible De- 
gree of Love to a perfectly good DeEiTy, 
would evidence no more Virtue of Tem- 
per, than a proportioned Love to Creatures ; 
yet the having only fmaller Degrees of 
Love to the De1T vy, would evidence a 
greater Defec# of Goodnefs in the Tem- 
per, than any want of Affection toward 
Creatures, 


Here ‘it muft be remembred, that in 
arguing concerning the Goodne/s of Temper 
from 
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from the Degree of Love directly, and theSecrt. 
Caufes of Love inverfly, actual Attention VI. 
co the Caufes of Love is fuppofed in the WWNa 
Perfon. For ’tis plain, that in the beft 
Temper no one Affection or Idea can al- 
ways continue preient, and there can be 
no Affeéiton prefent to the Mind, toward 
any Object, while the Jdea of it is not 
prefent. The bare b/ence therefore of 
Affection, while the Mind 1s employed up- 
on a different Object, can argue no evil 
in the Temper, farther than want of /4- 
tention may argue want of fection. In 
like manner, in the deff Temper, there can 
be no Love toward an Object unknown : 
The want therefore of Love to an Objec? 
unknown, can argue no evil in the Temper 
farther than Ignorance may argue want of 
Affection. tc is certain indeed, that he 
who knows that there 1s a good Deity, 
and actually thinks of him, and of all his 
Benefits, yet has noc the f/trongeft Love 
and Gratitude toward him, muft have a 
Temper void of all Goodnefs ; but it will 
not follow, that the Mind is void of Good- 
nefs which is not g@/ways thinking of the 
Deity, or actually /oving him, or even 
does not know him. How far the want 
of Attention to the Deity, and Igno- 
vance of him, may argue an evil Temper, 
muft be fhown from different Topicks, to 
be confidered hereafter. 

IV. Bur 
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Sect. IV, Bur previoufly to thefe Inquiries we 
VI. muft confider “* what Degrees or Kinds of 
i-v~ “ Affection are neceflary to obtain the 
What De-« fimple Approbation of Innocence.” ‘Tis 
Goce plain, the dare Abfence of all Makce is 
necefary not enough. We may have the general 
fee Benevolence toward a mere fenfitive Na- 
ture, which had no other defire but Se//- 

Love; but we can apprehend no moral 
Goodnefs in fuch a Being: Nay, ’tis not 

every /mall Degree of kind Affeétions 

which we approve. There muft be fome 
proportion of kind Affections to the other 
Faculties in any Nature, particularly to its 
Underfianding and active Powers to ob- 

tain Approbation. Some Brutes evidence 

{mall Degrees of Good-will, which make 

them be approved in their Kind; but the 

fame Degrees would not be approved in a 

Man. ‘There is an higher Degree expected 

in Mankind, to which, if they do not 

come up, we do not account them 72n0- 

cent. It is not eafy to fix precifely that 
Degree which we approve as innocent by 

our moral Senfe. Every kind Affeétion, 

if ic be confidered only with relation to its 

own Object, is indeed approved; fuch as 
natural siffe€tion, Gratitude, Pity, Friend- 

Seip: And yet when we take a more exten- 

five View of the Tendency of fome Ac- 

tions proceeding even from thefe Afeétions, 

we 
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we may often condemn thefe A@tions when S ecr. 
they are apprehended as pernicious to /ar- VI. 
ger Syftems of Mankind. In the fame man- WwrJ3 
ner we often condemn Actions done from 

Love to a particular Country, when they 

appear to be pernicious to Mankind in ge- 

neral. In like manner, Sel/f-Prefervation 

and purfuing private Advantage abftract- 

ly confidered, is ¢anocent: Buc when it 

is apprehended as very pernicious in any 

cafe to the Safety of others, it is con- 
demned. 


MANKIND are capable of large exten- 
five Ideas of great Societies. And it is ex- 
pected of them, that their general Bene- 
volence fhould continually direét and limit, 
not only their /¢/f/b Affections, but even 
their zearer Attachments to others: that 
their Defire of publick Good, and Aver- 
fion to publick Mifery, fhould overcome at 
leaft their Defire of pofitive private Ad- 
vantages, either to themfelves or their par- 
ticular Favourites ; fo as to make them ab- 
ftain from any Action which would be 
pofitively pernicious or hurtful cto Man- 
kind, however beneficial it might be to 
themfelves, or theic Favourites. To un- 
dergo pofitive Evil for the fake of pofitive 
Good to others, feems fome degree of Virtuc 
above Innocence, which we do not univer- 
fally expect: Bur to reject poftzve sot 

able 
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SecrT.able good, either for our felves or our par- 
VI. ticular Favourites, rather than occafion any 
U-WNJ confiderable Mzfery to others, is requifite 
to obtain the Approbation of Innocence. 
The want of this Degree we condemn as 
pofitive evil ; and an Agent mutt rife above 
it by pofitive Services to Mankind, with 
fome Trouble and Expence to himfelf, be- 
fore we approve him as virtuous, We 
feem indeed univerfally to expect. from all 
Men thofe good Offices which give the 
Agent no trouble or expence : Whoever re- 
fufes them is below Innocence. But we do 
not pofitively condemn thofe as evil, who 
will not facrifice their private Intereft to 
the Advancement of the fofitive Good of 
others, unlefs the private Intereft be very 
fmall, and the publick Good very great. 


But as the Defire of pofitive private 
Good is weaker than Averfion to private 
Evil, or Pain; fo our Defre of the pofi- 
tive Good of others, -a8*%gveaker than our 
Averfion to their Mitei@iv: Ic feems at leaft 
requifite to Innocence, that the ftronger pub- 
lick Affection, viz. our Averfion to the 
Mifery of others, fhould furmount the 
weaker private Affection, the Defire of pofi- 
tive private Good ; fo thatReprofpect of 





* In many Queftions of this Nature we muft have recourfe 
with Ariffotle to a Senfe, which is the laft Judge in particular 


Cafes. : 
Good 
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Good to our felves, fhould engage us toSEcT. 
that which would occafion prepollent M- VI. 
Jery to others. It isin like manner requifite UA 
to Innocence, that our Averfion to the Mi- 

fery of greater or equal Syftems, fhou!d fur- 

mount our Defire of the pofitive Good of 

thefe to which we are more particularly 
attached. 


How far it may be neceffary to the 
Character of Innocence to fubmit to fmaller 
private Pains to prevent the greater Suffer- 
imgs of others, or to promote fome great 
pofttive Advantages; or how far the Hap- 
pinefs of private Syffems fhould be negleéted 
for the Happinefs of the greater, in order 
to obtain the Approbation of Innocence, it 
is perhaps impoffible precifely to determine, 
or co fix any geueral Rules; nor indeed is 
it neceffary. Our bufinefs is not to find 
out ‘** at how cheap a Rate we can purchafe 
‘< Innocence, but to know what is mo/ft 
“ noble, generous and virtuous in Life.”’ 
This we know confifts in facrificing all po- 
fitive Interefis, and bearing all private Evils 
for the publick Good: And in fubmicting 
alfo the Inrerefts of all fmaller Syflems to 
the Interefts of the whole: Withour any 
other Exception or Referve than this, thac 
every Man may look upon himfelf as a 
Part of this Syftem, and confequently not 
facrifice an émportant private Intereft to a 


lef 
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SecT.lefs important Intereff of others. We may 

VI. find the fame fort of Difficulty abour all 

u-v~w our other Senfes, in determining precifely 

what Objects are zzdifferent, or where Plea- 

fure ends, and Difguft begins, tho’ the 

higher Degrees of the grateful and un- 
grateful are eafily diftinguifhed. 


Ir is alfo very difficult to fix any pre- 
cife Degree of Affection toward the De1Ty, 
which fhould be barely requifite to Inno- 
cence. Only in general we muft difapprove 
that Temper, which, upon Apprehenfion 
of the perfect Goodnefs of the Derry, 
and of his innumerable Benefits to Mankind, 
has not fronger Affecitons of Love and 
Gratitude toward him, than thofe toward 
any other Being. Such Affections would 
neceflarily raife frequene Attention and 
Confideration of our Actions ; and would 
engage us, if we apprehended any of them 
to be offenfive to him, or contrary to that 
Scheme of Events in which we apprehen- 
ded the Deiry to delight, to avoid them 
with a more firm Refolucion than what we 
had in any other Affairs. Poftive Virtue 
toward the De1Ty muft go farther than a 
refolute abjftaining from Offence, by engag- 
ing us with che greateft Vigor, to do what- 
ever we apprehend as pofitively pleafing, or 
conducive to thofe Ends in which we ap- 
prehended the DertTy delights. It is 

{carce 
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fcarce conceivable that any good Temper canSecr. 
want fuch Affections toward the Deity, VI. 
when once he is known, as were above U-Wd 
fuppofed neceffary to Innocence. Nor can 

we imagine pofitive Degrees of Goodnefs 

of Temper above Innocence, where Affe- 

ctions toward the DeiTy do not arife pro- 
portionably. 


Wart is here faid relates only to the 
Apprebenfions of our moral Senfe, and not 
to thofe Degrees of Virtue which the 
Dei1TY may require by Revelation: And 
every one’s Heart may inform him whether 
or no he does not afpprove, at leaft as in- 
nocent, thofe who omit many good Offices 
which they might fo/ibly have done, pro- 
vided they do a great deal of good; thofe 
who carefully abftain from every appre- 
hended Offeuce toward the Deity, though 
they mighe poffibly be more frequent in 
Ais of Devotion. ‘Tis true indeed, the 
Omiffion of what we know to be required is 
pofitively evil: fo that by a Revelation we 
may be obliged to farther Services than were 
requifite previoufly to it, which we could 
nor innocently omit, after this Revelation is 
known: But we are here only confidering 
our moral Senfe. 


V. Now let us inquire how far /imple How far 
Ignorance of a DeiTyY, or unaffected Athe- ids 
2 y s 


f Darr 


tf i as Lesl. 
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Src Tr. t/m evidences an evil Difpofition, or Defett 
VI. of good Affections below Innocence. 
sv 
_ 1. AFFECTIONS arifing upon apparent 
Caufes, or prefent Opinions, though falfe, 1£ 
they be fuch as would arife in the def 
Temper, were thefe Opinions frue, cannot 
argue any prefent want of Goodnefs in any 
Temper, of themfelves: the Opinions in- 
deed may often argue a want of Goodne/s at 
the ¢ime they were formed: Sut to a bene- 
- volent Temper there is no Cauje of Malice, 
or of the ultimate Defire of the Mifery or 
Non-exifience of any Being for itfelf. There 
may be Caufes of Diflike, and Defire of 
Mifery or Non-exiftence, as the Means of 
greacer Good, or of leffening Evil. 


2, No Obje&t which isentirely unknown, 
or of which we have no Jdea, can raife 
Affection in the beft Temper ; confequencly 
want of Affection to an unknown Object 
evidences no evil. This would be the Cafe 
of thofe who never heard even the Report 
of a Derry, if ever there were any fuch: 
Or who never heard of any Fellow-Crea- 
fures, if one may make a Suppofition like 
to that made by Cicero *. And this is per- 
haps the Cafe, as to the Derry, of any 
unfortunate Children, who may have fome 


® De Nat. Deor. Lib. 2. cap. 37. Ex Ariftotele. 
little 
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little Ufe of Reafon, before they are in-SecT. 
ftructed in any Religion. VI. 
, LVN 

Ir chere really were an Innate Idea of 4 

DertTy fo imprinted, that no Perfon could’ 

be without it ; or if we are fo difpofed, as 

necefjarily to receive this Idea, as foon as 

we can be called moral Agents: then no 

Ignorance of a De1Ty can be innocent; all 

Athet{m muft be affefted, or an Opinion 

formed, either through evs/ Affection, or 

want of good sdffeétion below Innocence. 

Buc 1f the Idea of 2 Dei1rTy be neither im- 

printed, nor offer itfelf previoufly co any 

RefieEtion, nor be univerfally excited by 

Tradition, the bare Want of it, where there 

has been no Tradition or Reflection, can- 

not be called criminal upon any Scheme. 

Thofe who make Virtue and Vice relative 

to a Law, may fay, ** Men are required 

“<< to reflect, and thence to know a DeEiTy.” 

But they muft allow Promulgationneceflary, 

before Difobedience to a Law can be cri- 

ainal. Now previoufly to Reflection it is 

{uppofed impoffible for the Agent to know 

the Legiflator, or to know the Law re- 

guiring bim to reflect, therefore this Law 

requirirg him to reflec?, was not antece- 


dently to his Refleéfron publifhed co him. 


Tue Cafe of human Laws, the Igno- 
rance of which does not excufe, is not pa- 
Y¥o2 rallel 
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SecrT.fallel to this. No Perfon under any Civil 
VI. Government can be fuppofed ignorant that 
wvyw there are Laws made for the whole Strate. 
But in the prefent Suppofition, Men antece- 
dently to Refleci1on may be ignorant of the 
Deity, or that there are Laws of Na- 
ture. If any Subject could thus be unap- 
prized, that he lived under Civil Govern- 
ment, he fhould not be accounted Compos 
Mentis. ‘The Suppofition indeed in both 
Cafes is perhaps wholly ¢maginary ; at leaft 
as to Perfons above Childhood. One can 
fcarce imagine that ever any Perfon was 
‘wholly unapprized of a governing Mind, 
and of a Right and Wrong in Morals. 
Whethef this is to be afcribed to innate 
Ideas, to univerfal Tradition, or to fome 
neceffary Determination in our Nature, to 
imagine a defigning Caufe of the beauti- 
ful Obje@ts which occur to us, with a moral 
Senfe, let the curious inquire. 


3. Suppose an Idea formed in a dene- 
volent Mind, of other /fen/fitive Natures, 
Defire of their Exiftence and Happinefs 
would arife. 


4. A Goop Temper would incline any 
one to wifh, that other Natures were Jde- 
nevolent, or morally Goad, fince this is the 
chief Happine/s. 


5. A 
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5. A coop Temper would defire that theS £ cT. 
Adminiftration of Nature were by a dene- VIL. 
volent or good Mind. Uw 


6. Atv Defire of any Event or Circum- 
ftance inclines any Mind to fearch inro the 
Truth of that Event or Ciscumftance, by 
all the Evidence within its power to ob- 
tain. 


7. WueERE there ts fuch Defre, and 
fuficiently obvious Evidence given in pro- 
portion to the Sagacity of the defiring 
Mind, it will come to the Knowledge of 
the Truth, if its Defire be ftrong. 


Now from thefe Propofitions we may 
deduce the following Conclufions. | 


1. Supposinc the Idea of a good DeiTy 
once apprehended, or excited either by Re-. 
port, or the flighteft Reflec¥ion ; if there be 
objective Evidence in Nature proportioned 
to the Capacity of the Inquirer, for the Ex- 
iftence of a good Deity, Atheifm dire&- 
ly argues want of good Affection below In- 
necence. 


2. Ir there be only the fimple Zradi- 
tion or Prefumption of a governing Mind 
once raed; and if there be Evidence as 

Y 3 befor 
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before for his Goodnefs, to conclude the 
Deity evil or malicious, muft argue want 
of good Affection as befare. 


3. Suppose the Idea of an evil DEITY 
once excited, and fome Prefumptions for 
his Malice from Tradition, or flight Re- 
flection upon particular Evils in Nature ; 
to reft in this Opinion without Inquiry, 
would argue want of gosd Affection; to 


_defire to. regeé?# chis Opinion, or confute it 


by contrary Evidence, would argue good 
Affection : Suppofe fuch contrary Evidences 
obvious enough in Nature cto one who in- 
quired as diligently about it as about his 
own Interef?; cto continue in the falfe Ofi- 
nion cannct be innocent. 


How Igne- VI. In like mannerconcerning our Fellow- 


TANCE in 


ads ae Creatures, who are actually known to us. 


fairs evi- 
dences @ 
bad Tem- 


psr- 


4. Fo imagine Fellow-Creatures morally 
Good, either according to Evidence upon 
Inquiry, or even by a rafh Opinion, eviden- 
ces good Affection. 


5. IMAGINING them Evil contrary co 
obvious Evidence, argues want of good Af- 


Section beiow Innocence. 


6. RETAINING and inculcating an 
Opinion either of the Cau/ées of Love in 
others, 
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others, or of the Caufes of dverfion, indu- Sect: 
ces an Ffadit ; and makes the Femper prone VIE. 
to the Affection often raifed. Opinion of WWF 
Goodnefs in the DertTy and our Fellows, 
mcreafes good Affection, and improves the 
Temper : Contrary Opinion of either, by rai- 

fing frequent verfions, weakens good Affe- 

Gfions, and impairs the Temper. 


Tris may fhew How cautious Meir 
ought to be in paffing Sentence upon the 
Imptety of their Fellows, or reprefenting 
ther’ as wicked and profane, or hateful to 
the Derry, and: juftly given over to eter- 
nal’ Mifery: We may' fee alfo what a wife 
Mark it is: to know the true Church by, 
that “ ic pronounces Damnation on all o- 
‘© thers.” Which is one of the Characters 
of the Romija Church, by which it is often 
recommended as the fafeft for Chriftians ta: 
live in. 


Tue fame Propofitions may be applied 
to our Opinions concerning the zatural 
Tendencies of Actions. Where the Evidence 
is obvious as before, good Affection will 
produce frue Opinions, and falje Opinions 
often argue want of good Affection below 
Innocence. Thus, tho’ in Affent or Dif- 
jent of themfelves, there can neither be 
Virtye nor Vice, yet they: may be Eviden- 

| bear) ces 
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SecT.;ces of either in the Agent, as well as his 


VI. 


‘external Motions. It is not poffable indeed 


t/v~\ for Men to determine precifely in many ca- 


fes the Quantity of Evidence, and its propor- 
tion to the Sagacity of the Obferver, which 
will argue Guz/t in him, who contrary to 
ic, forms a falfe Opinion. But Men are no 
berter Judges of the Degrees of Virtue and 
Vice in external Actions. This therefore 
will not prove that all fal/e Opinions or 
Errors are innocent, more than external 
‘dictions : The Searcher of Hearts can 
judge exactly of both. Human Punifb- 
ments are only Methods of Self-Defence ; 
in which the Degrees of Guilt are not the 
proper Meafure, but the Neceffity of re- 
frraining Actions for the Safety of the Pub- 
lick. 


Howwant VII. [7 1s next to be confidered, how far 


of Atren- 


tion ewi- 
dences a 


want of Attention to the DeiTy can argue 
want of good <Affections, in any Agent, to 


bad Tem- whom he is known. 


per. 


Every good Temper will have frong 
Affections .to a good Deity, and where 
there is ffrong Affection there will be /re- 
quent Reflection upon the Object beloved, 
Defire of pleafing, and Caution of offence. 
In like manner every Perfon of good Tem- 
per, who has had the Knowledge of a 

Country 
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Country, a Syfiem, a Species, will confider Src T. 
how far thefe great Societies may be affect- VI. 
ed by his Adtions, with fuch Attention as ww 
he ufes in his own Affairs; and will abftain 

from what is injurious to them. 


ATTENTION toa Deity apprehended as 
good, and governing the Univerfe, will in- 
creafe the Di/pofition to Beneficence in any 
~ good Agent various ways; by Profpects of 
Reward, either prefent or future ; by im- 
proving his Temper chro’ Obfervation of fo 
amiable a Pattern; or by raifing Sentiments 
of Gratitude toward the De1Ty, to whom 
we may imagine the publick Happinefs to 
be acceptable. In like manner, the confi- 
dering a Speczes or Syffem may increafe our 
good Offices, fince thetr Interefts are advan- 
ced by good Offices ta Individuals. 


But then from a like Reafoning to that 
in Art. II. ic is plain, thac in egual Mo-- 
ments of good produced by two Agents, the 
Goodnefs of the Temper is rather inverfly as 
the feveral additional Helps, or Motives to 
it. So thac where no more good is done, 
in equal Abilities, by one Agent who had 
prefented to him the joint Motives of Piety 
coward God and Humanity toward Men, 
than is done by another from mere Huma- 
nity, the latter gives a better Evidence of.a 

good 
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Sreriégood Femper. And where higher Motives 
VI. of Gratitude to God are prefented to one 
Lowy than co another, unlefs the Good done from 
thefe ftronger Motives is greater, the Tem- 

per muft be fo much the worfc. * 


But an injurious Action which appear- 
ed co the Agent not only perztcious to bis 
Fellows, ot to particular Perfons, but offen- 
five to the DerTy, and’ pernicious to a Sy- 
fiem, is much more vicious than when. the 
Agent did not reflecec upon the Derry, or 
a Community. 


Nothing ins WTIT. We muft not hence imagine, that 
thisScheme . . F 
fuperfedes i Oder to prodiice greater Virtue in our- 
(a3 Duy of f{elves, we fhould regard’ the Derry no 
i Dez. farther, then merely co abflain from Offen- 
ty, and ces, Were it our fole Intention in benefi- 
general cent Adctions, only to obtain the. private 
lence. Pleafure of Self-Approbation for the Degree 
of our Virtue, this migho feem tHe. proper 
Means of having great’Virtue with. the leaft 
Expence. Buvif' the real’ Intention, which 
conftitutes an Attion virtuous, be tHe pro- 
moting publick'Good; then voluntarily to re- 
ject the Confideration of any Motive whichi 
would increafe the Moment of' publick Good, 
or would‘make us more vigorous and fted- 


faft in Virtue, muft argue want of good Af- 


** See Luke x. 12, 13, 14. 


Section, 
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feétion. Good Offices done from merdSecv. 
Fiumantty, while the Motives of Piety were VI. 
not prefent to the Mind, provided they were “WV 
‘nat excluded by direct Defign, or blameable 
Inadvertence, may in this particular Cafe 

be a better Indication of a good Temper, 

than Offices only of equal Importance done 

by another of equal Abilities, from the joint 
Motives of Piety and Hhumanity; yer the 
retaining defignedly and frequently recal- 

ling alt thefe Mot:wves with a view to in- 
creafe the Moment of publick Good in our 
Actions, if they really do fo, argues Virtue 
equal to, or greater than that in the former 
€afe: And the affected Naglect of thefe 
Motives, that fo we may acquit ourfelves vir- 
tuoufly with the /eaf Expence co ourfelves, 

or with the leaft Moment of pubtick Good. 
muft evidence went of good Affections, 

and bafe Trick and 4rtifice to impofe upon 
Obfervers, or our own Hearts. Therefore 


Since Gratitude cto the Deity, and 
even Confideration of private Intercft, tend 
co increafe the Moment of our Beneficence, 
and to ftrengthen good Affections, the vo- 
luntary Retaining them with this View e- 
vidences Vircue, and affedting to neglect them 
evidences Vice.* And yet, : 

F 


*® Tuts may fufficiently juftify the Writers of Morality ia 
their proving, “ that Virtue is the fureft Means of Happinefs 
66 to 
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SecvT. Ir the Moment produced by the Con- 
VI. jun@ion of thefe Motives, be not greater 
‘.“-v™NJ than that produced with unaffected Neg- 
lect of thefe Motives, from particular gaod 
Affection, there is lefs Vircue in the former 

than in the latter. 


_ Men may ufe Names as they pleafe, and 
rmay chufe co call nothing Vertue but 
‘ “ what is intended chiefly to evidence 4/- 
« fection of one kind or other toward the 
‘¢ Deity.” Writers on this Scheme are 
‘not well agreed about what this vértu- 
ous Intention is; whether only to evidence 
Submiffion, or Submifion and Love, or to 
exprefs Gratitude by compliance with the 
Divine Will, or to exprefs a difinterefted 
Efteem, or to obtain our own Happinefs by 
means of the Divine Favour. This laft 


‘© to the Agent.” ‘Tis alfo plain from univerfal Experience, 
that a Rezard to the Deity, frequent RefleGion on his Good- 
nefs, and confequent Acts of Love, are the Rrongeft and moft 
univerfally prevailing Means of obtaining a good ‘Teper. 
Whatever Jnflitution cherefore does moft effe€tually tend to 
raife Mens Attention, to recall] their Minds from the Hurry of 
their common Affairs, to infirxd them in the Ways of pra- 
moting publick Good farcher than the buly Part of the World 
without Affiftance would probably apprehend, muft be fo 
avife. and good, that every honeft Mind fhould rejoice in it, 
even though it had no other Authority than human to recom- 
mend it. Every one will underftand that by this is meant a 
publick Worfhip on fer Days, in which a flop is put to Com- 
merce, and the bu(fy part of Mankind initruéted in the Duties 
ef Piety and Hymanity. : 
Intention 
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a2 
Incention may influence a very corrupt Mind S Ec r. 
In fome things. And the former more gene-_ VI. 
rous Intentions muft really increafe che Good- 47 v7 2 
nefs of every Action, and are the higheft Vir- 
tues of themfelves. Bur let them not affert, 
againit univerfal Experience, that we approve 
no Actions which are not thus intended to- 
ward the.Derty. ’Tis plain, a generous com- 
paffonate Heart, which, at firft view of the 
Diftrefs of another, flies impatiently to his 
Relief, or {pares no Expence’ to accom- 
plifh it, meets with ftrong Approbation 
from every Obferver, who has not per- 
_ verted his Sen/e of Life by School-Divinity, 
or Philofopby. Joining frequently and ha- 
bitually the Acts of Piety with thofe of Hu- 
manity is, no doubt, the Perfeétzon of Good- 
‘nefs and Virtue. But we muft not deny the 
Reality of Virtue in thefe Actions, which’ 
are not of the moft perfect Sort. | 


To be led by a weaker Motive, where a 
ftronger is alike prefent to the Mind, to love 
a Creature more than Gop, or to have /frong- 
er Defires of doing what is grateful to Crea- 
tures than to Gop, when we equally attend 
to both, would certainly argue great Per- 
verfion of our Sffections; or to ftudy the 
particular Good of one, more than that of 
-a. Syffem, when we reflected on both: Buc 
.as no fintte Mind can retain at once 2 

| Afulti- 
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SEcT. Multiplicity of Objects, fo it cannot always 
VI. ‘retain any one Object. When a Perfon 
M“V~J therefore not thinking at prefent of the 
Deity, or of a Community, or Syftem, 
does a beneficent Action from particular 
Love, he evidences Goodnefi of Temper. 
The bare 4b/fence of the Idea of a DeEr- 
‘Ty, or of Affections to him, can evi- 
dence no evil; otherways it would be a 
Crime to fall afleep, or to think ‘of any 
singel (6 If the dare Abfence of this Idea 
be notevil, the Prefence of kind Affections 
to Fellow-Creatures cannot be evil. If 
indeed ovr Love to the Deity excited to 
any Action, and at the /ame time Love to 
a Creature excited to the Omiffion of it, 
'or to a contrary Action, we muft be ve- 
ry criminal if the former do not prevail; 
yet this will not argue all Actions to be 
evil in ‘which pleafing the Deity, is not 
directly and chiefly intended. Nay, that 
Temper muft really be very deficient in 
Goodnefs, which ever needs to recall the 
Thoughts of a Divine Command and its 
Sanctions, or even the Thoughts of the Inte- 
refts of greater Societies or Sy/tems, before it 
canbe engaged into any particular Acts of 
Kindnefs. Accordingly we find in Nature 
thaccthe particular kind Pa/ffons generallymove 
the Mind firft. And upon Reflection, more 
extenfive Motives begin to occur, and Re- 
\gards to the great Head of the rational Sy/- 
tem. 
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tem. The frequent recalling thefe Thoughts, § £ cr. 
indeed, does ftrengthen all good Affections, VI. 
and increafes the Moment of Beneficence to U-V~J 
be expected from any Temper; and with 

this Vzew frequently to recal fuch Thoughts, 

muft be one of the beft He/ps to Virtue, 

and evidence high Degrees of it. Nay, one 

cannot call that Temper entre and complete, 

which has not the frongeft Affection to- 

ward the greateft Benefactor, and the moft 
worthy Object. 


Beines of fuch Degrees of Knowledge, 
and fuch Extent of Thought, as Man- 
kind are not only capable of, but general- 
ly obtain, when nothing interrupts cheir In- 
quiries, muft naturally arife to che Know- 
ledge of the Derry, if their Temper be 
good. They muft form general Conceptions of 
the whole, and fee the Order, W1/dom, and 
Goodnef/s in the Adminifiration of Nature 
in fome Degree. The Knowledge and Love 
of the Deity, the uziverfal Mino, is as 
natural a Perfection to fuch a Being as 
Man, as any Accomplifhment to which we 
arrive by cultivating our natural Difpofi- 
tions; nor is thac Mind come to the _pro- 
per State and Vigor of its kind, where Re- 


gion } i reife and Delight. 
_digion is not the main Exerct/ Ly 
: the Det- 

IX. Tuere is one very fubtle Argue ry és rhe 
ment on this Subject. Some alledge, ‘* That /*,Arer 


S¢° (HACE Love. 
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SecT.“ fince the Deity is really the. Cau/fe of 

Mae SS afl the Good in the Ufiiverfe,, even of all 

wns “ the Virtue, or good Affection in Creatures, 

** which are the feeming Cau/fes of Love to- 

‘“‘ ward them, it muft argue ftrange Per- 

“< verfion of Temper to love thofe in whom 

there is no Cau/e of Love,-or who -are 

*« (as they affect to fpeak) nothing, or Emp- 

“< tinefs of all Goodnefs, The Deity a- 

<< lone is amiable, in whom there is infinite 

*, Fulnefs of every amiable Quality, The 

“Deity, fay they, not without fomie Rea- 

“ fon, is the Caufe of every pleasant Sen/fa- 

*¢ tion, which he immediately excites ac- 

‘* cording to a general Law, upon the Oc- 

‘“Zcafion of Motions “arifing in our, Bodigs; 

‘‘.that likewife he gave us that general Zn- 

‘© clination, which we modify into all our 

“ different ffections; Gop therefore, fay 

<4 they, is alone fovely.; Other Things -are 

© not to be beloved, but only the ‘Goodne/s 

“© of God appearing in them; nay fome make 

the /oving of them, without confidering 

‘< Gop as difplaying his Goodnefs in them, 
Sto ‘be infinitely: evil” 


“ew . 


nr 


In anfwer to this ic muft be owned, that: 
God’s being the Cayfe of all the Good 
S39 the Univerfe, will no doubc raife the 
« higheft Love to him, in a good Ternper, 


o we . 


© swhem.it reflects. upon. it.” 


But 
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Buv 1ft, had all Men this Apprehenfi- Sect. 

on that “* there was no good in any Crea- VI. 

“¢ turé,” they teally would not love them at WW 

all, But Men generally imagine with very 

good ground, that cheré are good Beéings 

diftinct from God, though produced by him: 

And whether this Opiriion be ciue or Falfe, 

ic evidences no evil. 


_2. As upon this Scheme Gop is the 
Caufe of all plea/ant Senfation, fo is he 
the Caufe of all Pain: He is, according to 
theni, the Caufe of that Inclination which 
Wwe modify into evil Affettion, as well as 
into good. If then wé aré to love Gop on- 
ly, for what we call good .4jfection in Crea- 
tures, and not the Creacures themfelves, we 
mutt alfo only love Got upon obferving 
evil Affeétions in Creatures, and have no 
Averfion to the bafeft Temper, fince God 
gave the genéral InCLinaTion alike in both 
Cafes. 


3. Ir we may fuppofe real Beings di- 
ftin&t from Gop, that ther Affefions are 
not Gop’s Affections, if Gob is not the 
only Lover and Hater, if our moral Senjé 
is determined to approve kind Affeéions, and 
our Love or Benevolence muft arife toward 
what we approve; or if we find an Inftinct 
to 'defire the Happinefs of every fenfitive 

Z Nature, 


338 MMuftrations upon the 


SecrT. Nature, we cannot avoid loving Creatures, 
VI. and we muft approve any kind Affections 
wry obferved in others toward their Fellows, 
‘Tis true, we mutt approve the higheft 
Affections toward the Deity, and condemn, 
as a Defictency of juft AffeQlions toward 
Gop any Degree which is not fuperior to 
our other Affections. But ftill, dffections 
towards Creatures, if they be diffinct Na-~ 

tures, mutt be approved. 


4. Ir to make a Mind virtuous, or even 
innocent, ic be neceffary that it fhould have 
fuch fublime Speculations of Gop, as the 
+o wav in the Intellectual active Syftem (if 
we call one Agent in many Pafive Organs 
an active syftem, then God has placed the 
Bulk of Mankind in an abfolute Jzcapa- 
city of Virtue, and inclined them perpetu- 
ally to infinite Evil, by their very Inffencts 
and natural Affectiens. Does the parental 
Affection direct a Man to love the Deity, 
or his Children? Is it the Divinity, to 
which our Pity or Compaffion is direét- 
ed? Is Goc the Obje& of Humanity? Is 
jc a Defign co fupport the Divinity, 
which we call Generofity or Liberality ? 
Upon Rece:pt of a Benefit, does our Nature 
fuggeft only Gratitude toward Gon? Af- 
fections toward the De1tTy may indeed of- 
ten accompany Affections toward Crea- 
tures, and do fo in a virtuous Temper: buc 

thefe 
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thefe are diftin& Affections. This NotionS ecr. 
of making all virtuous Affe€tions to be on-_ VI. 
ly directed toward Gop, is not fuggefted to WY“ 
Men by any thing in their Nature, but a- 

rifes from the long fubtle Rea/onings of Men 


at leifure, and unemployed in the natural 
Affairs of Life. 


5. Ir there be no Virtue or Caufe of 
Love in Creatures, it is vain for them to 
debate wherein their Virtue confifts, whe- 
ther in regard toward the DeITy, or in 
any thing elfe, fince they are fuppofed to 
have none at all. 


To conclude this Subje&t. Ic feems pro- 
bable, that however we mutt look upon that 
Temper as exccedingly zmperfect, incon- 

ftant, and partial, in which Gratitude to- 
ward the untverfal Benefactor, Admiration 
and Love of the /upreme original Beauty, 
Perfection and Goodnefs, are not the /trong- 
eff and moft prevalent Affections ; yet par- 
ticular Actions may be innocent, nay, vir- 
tuous, where there is no actual Intention of 
pleafing the Deity, influencing the Agent. 


et Ne ES, 
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